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divine creation or formation of the world ; find-
ing, that fuch anidea would not agree with the
popular mythology, which he delivers, leaves
it, in a manner, loofe and detached from his
fyftem, Quifquis fust ille Deorum 2: Which-
ever of the gods 1t was, fays he, that diflipated
the chaos, and introduced order into the uni-
verfe. It could neither be Saturn, he knew,
nor Jupiter, nor Neptune, nor any of the re-
ceived deities of paganifm. His theological {y-
ftem had taught him nothing upon that head,
and he leaves the matter equally undetermined.

Diodorus Siculus ®, beginning his work with
an enumeration of the moft reafonable opinions
concerning the origin of the world, makes no
mention of a deity or intelligent mind 5 tho’ 1t
is evident from his hiftory, -that that author had
a much greater pronenefs to fuperitition than to
irreligion. And in another paflagee, talking
of the Ichthysphages, a nation in India, he fays,
that there being {o great difficulty in acccunting
for their defcent, sve muft conclude them to be
aborigines, without any beginning of their gene-
ration, propazating their race from all eternity ;

R Metamorpl, lib. i, I 32, b Lib, i
¢ Id, ibid,

R
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as fome of the phyliologers, in treating of the
origin of nature, have juftly obferved, ¢ But
¢ in fuch fubje&s as thefe,” adds the hiftorian,
¢ whicH exceed all human capacity, it may well
‘“ happen, that thofe, who difcourfe the moft,
¢ know the leaft; reaching a {pecious appear-
““ ance of truth in their reafonings, while ex-
‘“ tremely wide of the real truth and matter ot

¢ fadt, ??

A f{trange fentiment in our eycs, to be em-
braced by a profeft and zealous religionit * !
But it was merely by accident, that the queftion
concerning the origin of the world did ever n
antient times entey into reiigious fy{tems, or
was treated of by theologers. The philofo-
phers alone made profeffion of delivering {yftems
of this naturc; and it was pretty late too before
thefe bethought themfelves of having recourle to

a mind or fupreme intelligence, as the firit
caufc of all.  So far was it from being efteemed

2 The fame author, who can thus account for the origin of
the werld without a Deity, efteems it impious to explain from
chyfical caufes, the common accidents of life, earthquakes,
inundations, and tempefts j and devoutly alcribes thefe to the
anger of Fupitcr or Neptunme. A plain proof, whence he de-
rived his ideas of religion, Sec lib. xv, pag, 363, . Ex edit,
Rhodomanai,

C 4 prophane
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prophane 1n thofe days to account for the origm
of things without a deity, that Thales, Anaxi-
zcnes, Heraclitusy and others, who embraced that
fyltem of cofmogony, paft unqueftioned ; while
snaxagoras, the firt undoubted theift among

the philofophers, was perhaps the firft that cver
vas accufled of atheifm 2.

WE are told by Sextus Empiricus b, that Epi-
curus, whnen a boy, reading with his preceptor
thefe verfes of Hefiod :

Eldeft of beings, chaos firft arofc;

Next earth, wide-ftretcht, the fear of all,
the young fcholar firft betrayed his inquifitive
genius, by afking, And choas whence 2 But was

* It will be eafy to givea reafon, why Thales, Anaximandr,
and thofe early philofophers, who really were atheifts, might
be very orthodox in the pagan creed ; and why Anaxageras and
Socrates, tho' real theifts, muft naturally, in antient times,
be efleemed impious. The blind, unguided powers of nature,
if they could produce men, might alfo produce fuch beings as
Jupiter and Neptune, who being the moft powerful, intelligent
extftences in the world, wculd be proper objeéts of worfhip,
But where a fupreme intelligence, the firft caufe of all, is ad-
mitted, thefe capricious beings, if they exift at all, muft ap.
pear very {ubordinate and dependent, and cenfequently be ex-
cluded from the rank of deities. Plato (de Leg, lib. x.) affigns
this reafon of the imputation thrown on 4naxagoras, viz. his
denying the divinity of the ftars, planets, and other created
obje&s. - b Adverfus Mathem, lib,. ix,

toid
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told by his preceptor, that he muft have recourfe
to the philofophers for a folution of fuch que-
ftions. And from this hint, Eprcurus left phi-
lology and all other ftudies, in order to betake .
himfelf to that fcience, whence alone he ex-

pected fatisfaltion with regard to thefe fublime
fubjects,

THE common people were never likely to

pufh their refearches fo far, or derive from rea-
foning their {yftems of religion; when philolo-
ocrs and mythologifts, we fee, {carce ever dif-
covered fo much penetration. And even the
philofopbers, who difcourfed of fuch topics,
rcadily aflented to the grofleft theory, and ad-
mitted the joint origin of gods and men from
night and chaos ; from fire, water, air, or what-
ever they eftablifhed to be the ruling element,

Nor was it only on their firft origin, that the
eods were fuppofled dependent on the powers
of nature. 1hro’ the whole period of their

exiftence, they were fubjellted to the dominion
of fate or dethiny. Think of the force of necef-
fity, fays Agrippa to the Roman people, that
forcey to which even the gods muf? fubmit 2, And
A Dionyf, Halic. lib. vi, h

C s the



94 DISSERTATION 1.

the younger Piny 2, {uitable to this way of rea-
foning, tells us, that, amidft the darknefs, hor-
ror, and confufion, which enfued upon the firft
eruption of Vefuuvius, feveral concluded, that ]
nature was going to wrack, and that gods and
men were penfhing in one common rui.

Ir 1s great complaifance, indeed, if we dig -~
nify with the name of religion {uch an imperfect
fyftem of theology, and put it on a level with
latter fyftems, which are founded on principles

more juft and more fublime. ¥or my part,
I can {carce allow the principles even of Jdarcus

Aurelius, Plutarch, and {fome other Stozcs and
Academics, tho' infinitely more refined than the

pagan f{uperftition, to be worthy of the honour-
able denomination of theim. For if the my-
thology of the heathens- refemble the antient

European {yftem of fpiritual beings, excluding
God and angels, and leaving only fairies and

fprights ; the creed of thefe philofophers may
juftly be faid to exclude a deity, and to leave

only angels and fairies.

] Ep‘:ﬁ. lib, vi,

V., Bur

|
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V.

BUT it is chicfly our prefent bufinefs to
confider the grofs polytheifm and idolatry of
the vulgar, and to trace 2ll its various appear-
ances, in the principles of human nature,
whence they are derived,

WhHOEVER learns, by arguinent, the exift-
eice of invifible, intelligent power, muft reafon
from the admirable contrivance of natural ob-
jeCts, and muft fuppofe the world to be the
workmanihip of that divine being, the original
caufe of all things. But the vulgar polytbeift,
fo far from admitting that idea, deifies every
part of the univerfe, and conceives all the con-
fpicuous productions of nature to be themfelves
fo many real divinities, The fun, moon, and
ftars are all gods, according  to his {yftem :
Fountains are inhabited by nymphs, and trees
by hamadryads : Even monkies, dogs, cats, and
other animals often become facred in his eyes,
and ftrike him with a religious veneration. And
thus, however ftrong men’s properiity to be-
lieve invifible, intellicent power in naturc,
their propenfity is equally ftrong to reft their

C6 attention
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attention on fenfible, vifible objetts 5 and in
order to reconcile thefe oppofite inclinations,
they are led to unite the invifible power with ;j_.f
fome vilible objeét. |

THE diftribution alfo of diftinct provinces to
the feveral deities is apt to caufe fome allegory, B
both phyfical and moral, to enter into the
vulgar fyftems of polytheifm. "The god of war
will naturally be reprefented as furious, cruel, g
. and impetuous : The god of poetry as elegant,
polite, and amiable: The god of merchandife, §
efpecially in early times, as thievifh and deceit- @
ful. The allegories, fuppofed in Homer and
other mythologifts, I allow, have been often {o
{trained, that men of f{enfe are apt entirely to :
reject them, and to confider them as the pro- §
duct merely of the fancy and conceit of critics §
and commentators, But that allegory really §
has place in the heathen mythology is unde- |
niable even on the leaft refletion. Cupid |
the fon of Jenus; the Mufes the daughters |
of memory ; Prometheus the wife brother, and |
Epumetheus the foolith; Hygieia or the goddefs :
of health defcended from & fculapius or the god
of phyfic: Who fees not, in thefe, and in
many other inftances, the plain traces of alle-

) gory ?
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aory ! When a god is fuppofed to prefide over

any paffion, event, or fyftem of adtions; it is
almoft unavoidable to give him a genealogy,

attributes, and adventures, fuitable to his fup-
pofed powers and influence; and to carry on

that imilitude and comparifon, which is natu
rally fo agrecable to the mind of man.

ALLEGORIES, indeed, entirely pesfect, we
ought not to expect as the products of ignorance
and fuperftition ; there being no work of genius,
that requires a nicer hand, or has been more
rarely executed with {fuccefs. That Fear and
Terror are the fons of Mars i1s juft; but why
by Venus a2 "That Harmony s the daughter-of
Venus is regular; but why by AMars b2 That
Sleep is the brother of Death 15 fuitable; but
why defcribe him as enamoured of -one of the
Graces ¢<? And fince the ancient mythologifts
fall into miftakes fo grofs and obvious, we have
no reafon furely to expect fuch refined and long-

{pun allegories, as fome have endeavoured to
deduce from their fictions <.

% Hefind. Theog. 1. 915, ¥ 1d. ibid, & Plut, in
vita Pelop, ¢ had. xiv. 267,

& Lucretius was plainly feduced by the ftrong appearance of
allegory, which is obfervable in the pagan fittions. He firfk
addrefles himlelf to Penus as to that generating power, which

THuEg
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THE deities of the vulgar are fo little fupe-
rior to human creatures, that where men arc
affeGted with ftrong fentiments of veneration or
eratitude for any hero or public benefaltor; no-
thing can be more natural than to convert him
into a god, and fill the heavens, after this man-
ner, with continual recruits from amongft man-
kind. Moft of the divinities of the antient
world are {uppofed to have once been men, and
to have been beholden for their apathesfis to the
admiration and affe&ion of the people. And the
real hiftory of their adventures, corrupted by
tradition, and elevated by the marvellous, be-
came a plentiful fource of fable; efpecially 1n
paffing thro’ the hands of poets, allegorifts, and
priefts, who fucceflively improved upon the
wonder and aftonifhment of the ignorant mul-
titude, )

PAINTERstoo and {culptors came in for their

fhare of profitin the facred myfteries; and fur-
nifhing men with fenfible reprefentations of their

animates, renews, and beautifies the univerfe: But is foon be-
trayed by the mythology into incohcrencies, while he prays to
that allegorical perfonage to appeafe the furies of her lover,
Mars: An idea notdrawn from aliegory, but from the popular
religion, and which Lucretius, as an Epicarean, could not con-
fiftently admit of,

divinities,
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divinities, whom they cloathed in human fi-
oures, gave great encreafe to the public devo-

tion, and determined its object. It was pro-
bably for want of thefe arts in rude and barba-

rous ages, that men deified plants, animals, and
cven brute, unorganized matter ; and rather
than be without a fenfible object of worfhip,
affixed divinity to fuch ungainly forms. Could
any {tatuary of Syria, in early times, have
formed a juft figure of Apolls, the conic ftone,
H:lisgabalus, had never become the object of
fuch profound adoration, and been received as a
reprefentation of the folar deity 2.

STixpo was banifhed by the council of Areo-
pagus for affirming that the Mimerva in the ci- -
tadel was no divinity ; but the workmanfhip of
Phidias, the {culptor b, What degree of reafon
may we expect in the religious belief of the
vulgar in other nations ;. when Athenians and
Areotagites could entertain fuch grofs concep-

tf1ons ¢

a Herodian. lib, v, Fupiter Ammon 1s reprefented by Cura

1us as a deity of the fame kind, lib. iv. cap. 7. The Arabians
and Peffinuntians adoved alfo fhapelefs, unformed ftones as their
deity. Arnob, lib. vi, So much did their folly exceed that of

the Egyptians, b Diog, Laert, lib; ii,
THESE
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Tuese then are the general principles of
polytheifm, founded in human nature, and littlc
or nothing dependent on caprice and accident.
‘As the caujes, which beftow on us happinefs or
mifery, are, in general, very unknown and
uncertain, our anxious concern endeavours to
attain a determinate idea of them ; and finds no
better expedient than to reprefent them as in-
telligent, voluntary agents, like ourfelves ; only
fomewhat fuperior in power and wifdom. The
limited influence of thefe agents, and their great
proximity to human weaknefs, introduce the va-
rious diftribution and divifion of their authority;
and thereby give rile to allegory. The fame
principles naturally deify mortals, fuperior in
power, courage, or underftanding, and pro-
duce hero-worfhip; along with fabulous hi-
ftory and mythological tradition, in all its
wild and unaccountable forms. And as an in-
vifible fpiritual intelligence is an object too re-
fined for vulgar apprehenﬁon, men natura]]y
affix it to fome fenfible reprefentation; fuch us
either the more confpicuous parts of nature, or
the ftatues, . images, and pitures, which a more
refined age forms of its divinities.

ALMosT
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ALmosT all idolaters, of whatever age or
country, concur in thefe general prineiples and
conceptions ; and even the particular characters
and provinces, which they aflign to their deities
are not extremely different 2, The Greek and
Roman travellers and conquerors, without much
dithculty, found their own deities every whese;
and faid, this is Aercury, that Venus; this Mars,
that Aeptune; by whatever titles the {trange
gods may be denominated. 'The goddels Hertha
of our Saxon anceftors feems to be no other, ac-
cording to Zacitusb, than the Mater Tellus of the
Romans ; and his conjelture was evidently juit.

M

2 See Cxfar of the religion of the Gauls, De bello Gallice,
kb, vi, b De moribus Germ,

V1. THE
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THE dollrine of one fupreme deity, the §

® author of nature, is very antient, has fpread it- §
{elf over great and populous nations, and among
them has been embraced by all ranks and con~ §
dition of perfans: But whoever thinks that it

» has owed its fuccefs to the prevalent force of _f
thofe invincible reafons, on which it is undoubt- §
edly founded, would fhow himfelf little uc- §
quainted with the ignorance and ftupidity of the |
peoplé, and treir 'incurable prejudices in favour

of their paiticuiar {uperftitions. Even at this

. day, and in Europe, alk any of the vulgar, why

he believes in an omnipotent creator of the

world; he will never mention the beauty of
final caufes, of which he is wholly ignorant:
He will not hold cut his hand, and bid you con«
tempiate the {upplenefs and variety of joints in
bis fingers, their bending all one way, the coun-
terpoile which they receive from the thumb,
the foftnefs and flefhy parts of the infide of his
hand, with all the other circumftances, which
render that member fit for the ufe, to which it
was deftined. T thefe he has been long accu-
ftomed ; and he beholds them with liftlefinef:
and
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and unconcern, He will tell you of the fudden o
and unexpelted death of {fuch a one: The fall

md bruife of fuch another: The exceffive
drought of this feafon: 'The cold and rains of
another. Thefe he afcribes to the immediate
operation of providence: And fuch events, as,
with good reafoners, are the chief difficulties in
admitting a fupreme intelligence, are with him
the fole arguments for it.

Many theifts, even the moft zealous and -
refined, have denied a particular providence,
and have afferted, that the Sovireign mind or
firft principle of all things, having fixt general
. laws, by which nature 1s governed, gives free
. and uninterrupted courfe to thefe laws, and di-
¢ fturbs not, at every turn, the fettled order of
. events, by particular volitions.  Krom the beau-
tiful .connexion, fay they, and rigid obfervance
of eftablifhed rules, we draw the chief argument
for theifm; and from the {ame principles are
enabled to anfwer the principal objetions againit
it,  But {o little 1s this underftood by the gene-
rality of mankind, that, wherever they obferve
any one to afcribe all events to natural caufes,
and to remove the particular interpofal of a deity,
they are apt to fufpe& him of the grofleft infi-

" deli:v,
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delity. A4 little philofophy, fays my Lord Bacoi, |§
makes men atheifts : A great deal reconciles them §
1o religions  For men, be_ing taught, by fuper-
ftitious prejudices, to lay the flrefs on a wrong E
place; when that fails them, and they difcover, :
by a little refleflion, that the courfe of nature §
1 regular and uniform, their whole faith toteers  5
and falls to ruin. But being taught, by more
refle@tion, that this very regularity and unifer- ':_
mity is the flrongeft proof of defign and of a |
fupreme intelligence, they return to that belief, |
which they had deferted ; and they are now able

to eftablith it on a firmer and’ more durable |
foundation, |

]

ConvuLsioNs in nature, diforders, prodi-
gies, miracles, tho’ the moft oppofite to the
plan of a wife fuperintendent, imprefs mankind -
with the flrongeft fentiments of religion; the
caufes of events feeming then the moft unknown
and unaccountable. Madnefs, fury, rage, and
an inflamed imagination, tho’ they fink men
neareft the level of bealts, are, for a like reafon,
often fuppofed to be the only difpofitions, In

»  which we can have any immediate communica-
tion with the deity..

WE
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W e may conclude, therefore, upon the whole,
that fince the vulgar, in nations, which have

embraced the doftrine of theifm, {hill build it
- upon irrational and fuperftitious opinions, they
i are never led into that opinion by any procefs
| of aroument, but by a certain train of thinking,
| more {uitable to their genius and capacity.

i It may readily happen, in an idolatrous na-
! tion, that, tho’ men admit the exiftence of fe-
 veral limited deities, yet may there be fome
¢ one god, whem, in a particular manner, they
i make the objedt of their worfhip and adoration.
b They may cither fuppofe, that, in the diftribu-
E tion of power and territory among the gods,
| their natiofi was fubjeted to the jurildiGtion of
that particular deity ; or reducing heavenly ob-
E jefts to the model of things below, they may
§ reprefent one god as the prince or {fupreme ma-~
siftrate of the reft, who, tho’ of the fame nature,
B rules them. with an authority, like that which
an earthly fovereign exercifes over his fubjelts
and vaflals. Whether this god, therefore, be
confidered as their peculiar patron, or as the
§ oeneral fovereign of heaven, his votaries will
B codeavour, by every a&, to infinuate themfelves
into his favour ; and fuppofing him to be plealed,
4 ftke
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like themfelves, with praife and flattery, there
is no culogy or exaggeration, which will be
{pared in their addrefles to him. In proportion

as men’s fears or diftrefles become more urgent,
they ftill invent new ftrains of adulation ; and

even he who out-does his predeceflors, in {wel-
line up the titles of his divinity, is fure to be
out-done by his fucceflors, in newer and more
pompous epithets of praife. "T'hus they pro-
ceed; till at laft they arrive at infnity itlelf,
beyond which there is no farther progrefs: And
it is well, if, in ftriving to get farther, and to
reprefept a magnificent fimplicity, they run
not into inexplicable myftery, and deftroy the
intellicent naturc of their deity; on which
alone any rational worfhip or adoration can
be founded. While they conhne themfelves
to the notion of a perfect being, the crea-
tor of the world, they coincide, by chance,
with the principles of reafon and true philofc-
phy ; tho’ they are guided to that notion, not
by reafon, of which they are in a great meafure
incapable, but by the adulation and fears of the
moft vulgar fuperftition,

WE often find amongft barbarous nations,
and even fometimes amongft civilized, that,
when
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when every ftrain of flattery has been exhaufted
towards arbitrary princes; when every human
quality has been applauded to the utmoit ; their
fervile courtiers reprefent them, at laft, as real
divinities, and point them out to the people as
objelts of adoration. How much more natu-
ral, therefore, is it, that a limited deity, who
at firlt is fuppofed only the iinmediate author of
the particular goods and ills in life, fhould in
the end be reprefented as fovereign maker and
modiher of the univerfe ?

EvEN where this notion of a {upreme deity is
already eftablifhed; tho’ it ought naturally to
Jeflen every other worfhip, and abale every ob-
ject of reverence, yetif a nation has entertained
the opinion of a f{ubordinate tutelar divinity,
faint, or angel; their addrefles to that being
oradually rife upon them, and encroach on the

adoration due to their fupreme deity. The
virgin Mary, ere checkt by the reformation,
had proceeded, from being merely a good we-
man to ufurp many attributes of the Almighty °:

8 The Facobins, who denied the immaculate conception,
have ever bcen very unhappy in their doétrine, even tho’ politi-
72l reafons have kept the Romifl church from condemning it.
The Cordeliers have run away with all the popularity. Butin

C 12 God
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God and St. Nicholas go hand in hand, in gl
the prayers and petitions of the Mufcovites.

THys the deity, who, from love, converted
himlelf intoabull, in orderto carry off Europa ;
and who, from ambition, dethroned his father,
Saturn, became the OUptimus Maximus of the

‘heathens. Thus, notwithftanding the fublime

1deas fuggelted by A4s/cs and the infpired writers,
many vulgar ‘fews feem {tillto have conceived the

fupreme Being as a mere topical deity or national
protector.

RAFEER than relinquifh this propenfity to
adulation, religionifts, in all ages, have involved
themielves in the greateft abfurdities and con-
tradictions.

HomzRr, in one paflage, calls Oczanus and
Tethys the original parents of all things, con-

the fifteenth Century, as we learn from Bowlainuvilliers, an
Italian Cordelier maintained, that, during the three days, when
Chrift was interred, the hypoftatic union was diffolved, and that
his homan nature was not a proper objeét of adoration, during
that period, Without the art of divination, one might foretel,
that fo grofs and impious a blafphemy would not fail to be ana-
thematized by the people. It was the occafion of great infults

- on the part of the Facobins; who new got fome recompence foy
their misfortunes in the war about the immaculate conception.

se¢ Hifloirc abregie, pag. 49c.
formable
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formable to the eftablifhed mythology and tra~
dition of the Greeks : Yet, in other paffages, he
could not forbear complimenting Fupiter, the
reigning deity, with that magnificent appella-
tion 3 and accordingly depominates him the fa-
ther of gods and men. He forgers, that every
temple, every fireet was full of the anceftors,
uncles, brothers, and fifters of this ‘Fupiter;
who was in reality nothing but an upftart parri-
cide and ufurper. A like contradiction 1s ob-
{ervable in Heftod ; and 1s {fo much the lefs ex-
cufable, that his profefled intention was to deliver
a true genealogy of the gods.

WeRrEe there a religion (and we may fufpect
Mahometanifm of thisinconfiftence) whichfomes
times painted the deity in the moft fublime co-
lours, asthe creator of heaven and earth ; fome-
times degraded him nearly to a level with hu-
man creatures in his powers and faculties ; while
at the fame time it afcribed to him fuitable in-
firmities, paffions, and partialities of the moral
kind: That religion, after 1t was extinét, would
alfo be cited as an inftance of thofe contradic-
tions, which arife from the grofs, vulgar, natu-
ral conceptions of mankind, oppofed to their
continual propenfity towards flattery and ex-

D aggeration,
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aggeration. Nothing indeed would prove more
ftrongly the divine origin of any religion, than
to find (and happily this is the cafe with Chri-
flianity) that it is free from a contradiion, fo
incident to human nature,
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VIL
[T appears cermin, that, tho’ the original -
notions of the vulgar reprefent the Divinity as a
very limited being, and confider him only as the
particular caufe of health or ficknefs ; plenty or
want; profperity or adverfity; yet when more

magnincent ideas are urged upon them, they
efteem it dangerous to refufe their aflent. Wil

you fay, that your deity is finite and bounded
in his perfections ; may be overcome by a
oreater force; 1s fubject to human paffions,
pains, and infirmities ; has a beginning, and
may have an endf "This they dare not afiirra ;
but thinking it fafeft to comply with the higher
encomiums, thcy endeavour, by an affected
ravifhment and devotion, to inzratiate them-
{elves with him. As a confirmation of this, we
ﬁiay obferve, that the affent of the vulgar 1s, 1n
this cafe, merely verbal, and that they are n-
capable of conceiving thofe fublime qualitics,
which they feemingly attribute to the duity.
Their real idea of him, notwithftanding their
pormpous language, is {ull as poor and frivolous
25 EVel,

1)1 Tuar
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TuaT original intellicence, fay the Aag:-
ans, who is the firft principle of all things, dif-
covers himfelf immediately to the mind and under-
ftanding alone; but has placed the fun as his
image in the vifible univerfe; and when that
bright luminary diffufes its beams over the earth
and the firmament, it is a faint copy of the glo-
ry, which refides in the higher heavens. If
you would efcape the difpleafure of this divine
being, you muft be carcful never to fet your
bare foot upon the ground, nor {pit into a fire,
nor throw any water upon it, even tho’ it were
confuming a whole city ®%  Who can exprefs
the perfections of the Almighty, fay the Adaho-
metans € Even the nobleft of his works, if
compared to him, are but duft and rubbifh.
How much more muft human conception fall
{hort of his infinite perfections?! His fmile and
favour renders men for ever happy ; and to ob-
tain it for your children, the beft method is to
cut off from them, while infants, a little bit of
{kin, about half the breadth of a farthing, 'T'ake
two bits of cloath®, fay the Roman catholics,
about an inch or an inch and a half {quare, join
them by the corners with two firings or picces

a Hyde de Relig, veterum Perfaruma b Called the

Scapulaire,
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of tape about fixteen incheslong, throw this over
your head, and make one of the bits of cloath
liec upon your breaft, and the other upon your
back, keeping them ncxt your fkin.  There 1s
not a better fecret for recommending yourfelf to
that infinite Being, who exifts from eternity to
cternity.

Tur Getes, commonly called immortal, from
their fteddy belief of the foul’s immortality,
were genuine theifts and unitarians, "They af-
firmed Zamslxis, their deity, to be the only true
god; and afferted the worthip of all other na-
tions tobe addrefled to mere ictionsand chimeras.
But were their religious principles any more re-
fined, on account of thefe magnificent preten-
fions ? Every fifth year they facrified a human
vitim, whom they fent as a meflenger to their
deity, in order to inform him of their' wants and
neceflities, And when it thundered, they were
{o provoked, that, in order to return the defi-
ance, they let fly arrows at him, and ‘declined
not the combat as unequal. Such at leaft is
the account, which Herodotus gives of the theifm

of the immortal Gezes 2.
2 L1ib. 1v.

D 3 VILIT
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VIIL

IT is remarkable, that the principles of re-
ligion have a kind of flux and reflux in the

human mind, and that men have a natural ten-
dency to riie from idolatry to theilm, and to

fink again from theifm inio idolatry, The vul-
gar, that is, indeed, all mankind, a few ex-
cepted, being ignorant and uninftruted, never
elevate their contcmp]ation'to the heavens, or
penetrate by their difquifitions into the fecret
{tructure of vegetable or animal bodies; fo as
to difcover a fupreme mind or original provi-
dence, which beftowed order on every part of
nature, They coniider thefe admirable works
in a more confined and felfifth view; and find-
ing their own happinefs and mifery to depend
on the fecret influence and unforefeen concur-
rence of external objells, they regard, with per-
petual attention, the unknown caujes, which go-
vern all thefe natural events, and diftribute plea-
{ure and pain, good and ill, by their powerful,
but filent, operation. The unknown caufes
are ftill appealed to, at every emergence; and
In this eeneral apgearance or confufed image,
are the perpetual objells of human hopes and

fears,
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fears. wifhes and apprehenfions. By degrees,
the active imagination of men, uneafy in this
abftract conception of objects, about which it is
inceflantly employed, begins to render them
more particular, and to cloathe them in fhapes
more {uitable to its natural comprehenfion. It
reprefents them to be fenfible, intelligent beings,
like mankind ; a&uated by love and hatred, and

flexible by gifts and entreaties, by prayers and.-
facrifices. Hencc the origin of relizion: And

hence the origin of idolatry or polythei{m,

BuT the fame anxious concern for happinefs,
which engenders the - idea of thefe iuvifible,
intellizgent powers, allows not mankind to re~
main long in the firft {fimple conception of them g
as powerful, but Iimited beings; mafters of
human fate, but {laves to deftiny and the courfe
of nature. Men’s exaggerated praifes and com-
pliments ftill {well their idea upon them; and
elevating their deities to the utmoft bounds of
perfection, at laft beget the attributes of unity
and infinity, fimplicity and fpirituality, Such
refined ideas, being fomewhat difproportioned
to vulgar comprehenfion, rematn not long in
their original purity; but require to be fup-
ported by the notion of inferior mediators or

D4 {fuberdinate
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fubordinate agents, which interpofe betwix®
mankind and their fupreme deity.  Thele
demi-gods or middle beings, partaking more
of human nature, and being more familiar to
us, become the chief objelts of devotion, and
gradually recal that idolatry, which had been
formerly banifned by the ardent prayers and pa-
negyrics of timorous and indigent mortals,  But
as thefe idolatrous religions fall every day mto
grofler and more vulgar conceptions, they at
laft deftroy themfelves, and, by the vile repre-
fentations, which they form of their deities,
make the tide turn again towards theifm, But
{o great s the propenfity, in this alternate revo-
lution of human {entiments, to return back to
1dolatry, that the utmoft precaution is not able
effectually to prevent it. = And of this, fome
theifts, particularly the Fews and Aabometans,
have been {enfible ; as appears by their banifh-
ing all the arts of ftatuary and painting, and not
allowing the reprefentations, even of human
figures, to be taken by marble or colours; left
the common infirmity of mankind fhould thence
produce idolatry. ‘The feeble apprehenfions of
men cannot be fatished with conceiving their
deity as a pure {pirit and perfe& intelligence ;
and yet their natural terrors keep them from
imputing
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imputing to him the leaft fhadow of limitation
and imperfetion. They fluctuate betwixt thefe
oppofite fentiments. The fame infirmity ftill
drags them downwards, from an omnipotent
and fpiritual deity to a limited and corporeal

one, and from a corporeal and limited deity to
a ftatue or vifible reprefentations The fame

endeavour at elevation ftill puthes them upwards,
from the ftatue or material image to the invis
{ible power; and from the invifible power to
an infnitely perfect deity, the creator and: fo~

vereign of the univerle,

g

D 5 IX- PQ&



8 DISSERTATION I

IX.

PoryruEIsM or idolatrous worthip, being
founded entirely in vulgar traditions, is liable
to this great inconvenience, that any practice
or opinion, however barbarous or corrupted,
may be authorized by it; and full fcope is left
for knavery to impofe on credulity, till morals
and humanity be expelled from the religious
fyftems of mankind. At the fame time, idola-
try is attended with this evident advantage, that,
by limiting the powers and fun&ions of its dei-
ties, it naturally admits the gods of other fe&ls
and nations to a fhare of divinity, and renders
all the various deities, as well as rites, cere-
monies, or traditions, compatible with each
other*. Theifm is oppofite both in its advan-

. 3 Verrius Flaceus, cited by Pliny, lib. xxvili, cap, 2. af«
firmed, that it was ulual for the Romans, before they laid fiege
to any town, to invocate the tutelar deity of the place, and by
prﬂmiﬁng him equal or greater honours-than thofe he at prefens
enjoyed, bribe him to betiay his old friends and votaries. The
name of the tutciar deity of Rome was for this reafon kept a moft
religious myftery ; le? the enemies cf the republic fhould be able,
#1 the fame manner, to draw him over to their fervice, For
without the Name, they t:*mught, nnthing of that kind could be

practifeds  Pliny fays, that the common form of invocation

- taces
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tages and difadvantages, As that fyftem fup-
pofes one fole deity, the perfection oi reafon and
goodnefs, it thould, if juftly profecuted, banifh
every thing frivolous, unreafonable, or inhuman
trom relizious worfhip, and fet before men the
moft illuftrious example, as well as the moft
commanding motives of juftice and benevolence,
Thefe mighty advantages are not indeed over-
ballanced, (for that is not poffible) but fome-
what diminifhed, by inconveniencies, which,
arife from the vices and prejudices of mankind.
While one fole object of devotion is acknow-
ledged, the worfhip of otner deities is regarded
as abfurd and impious. Nay, this unity of ob-
je&t feems naturally to require the unity of faith
and ceremonies, and furnifhes defigning men

with a pretext for reprefenting their adverfaries
as prophane, and the fubjects of divine as well

as human vengeance.- Kor as each fect is polt~
tivey that its own faith and worfip are entirely
acceptable to the deity, and as no onc can con-
ceive, that the fame being: fhould be pleafed
with different and oprpofite rites and principles ;
the feveral fefls fall naturally into animofity,

was preferved to his time in the ritual of the pontifs, And
ﬂficrabms has tran{mitted 2 copy of it from the fecyet thmzs of

SGInon e s Ser:m:a,
Do and
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and mutually difcharge on each other, that {a=
cred zeal and rancour, the moft furlous and im-
iﬂacable of all human paffions..

THE tolerating fpirit of idolaters both in an-
tient and modern times, is very obvious to any
one, who is the leaft converfant in the writings
of hiftorians or travellers. When the oracle of
Delpht was afked, what rites or worfhip were
moft acceptable to the gods? Thofe lepally
eftablifhed in each city, replied the oracle
Even priefts, in thofe ages, could, it feems,
allow falvation to thofe of a different communion,
The Romans commonly adopted the gods of the:
conquered people ; and never difputed the attri-
butes of thofe topical and national deities, in
whofe territortes they refided. The religious
wars and perfecutions of the Eoyptian idolaters
are indeed an exception to this rule; but are
accounted for by antient authors from reafons
very fingular and remarkable. Different f; pécies
of animals were the deities of the different feéts

of the Lgyptians 3 and the deities being in con-
tinual war, engaged their votaries in the fame
contention.  ‘I'he worfhipers of dogs could
not long remain in peace with the adorers of

# Xenoph, Memor, lib, i,
cats
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cats or wolves * And where that reafon took
not place, the Egyptian {fuperftition was not fo
incompatible as is commonly imagined; fince
we learn from Herodotus 4 that very large con~
tributions were given by Amafis towards rebuild-
ing the temple of Delphi.

THE intolerance of almoft all religions,
which have maintained the unity of god, is as
‘remarkable as the contrary principle in poly-
theifts. 'T'he implacable, narrow fpirit of the
Fews 15 well known.  Mahometanifm fet out
with ftll more bloody principles; and even to
this day, deals out damnation, tho’ not fire and
fagoof, to all other fets. And if, amongft
Chriftians, the Englifh and Dutch have embraced
the principles-of toleration, this fingularity has
proceeded from the fteddy refolution of the civil

mag;itrate, in oppofition to the continued efforts:
of prielts and bigots.

'THE difciples of Zoroafler fhut the doors of
heaven againft all but the Magians €. Nothing
could more obftruct the progrefs of the Perfiun
conquefts, than the furious zeal of that nation

? Plutarch, de Ifid, & Ofiride. b Lib, ii, fub fine,
e Hyde de Relig, vet, Perfarum,

acainft
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againft the temples and images of the Greeks.
And after the overthrow of that empire, we
find Alexander, asa polytheift, immediately re-
eftablithing the worthip of the Batylonians,
which their former princes, as monotheifts, had
carefully abolifhed 2, Even the blind and devoted
attachment of that conqueror to the Greef fuper-
ftition hindered not but he himfelf {acrificed ac-
cording to the Babyloni/b rites and ceremontes ®,

So fociable is polytheifm, that the utmoft
fiercencfs and averfion, which it meets with in
ah oppolite religion, is fcarce able to difguft
it, and keep 1t at a diftance.  Augufius praifed
extremely the referve of his grandlon, Carus
Cefar, when, pafling by Ferufalem, he deigned
not to facrifice according to the Few:fh law.
But for what reafon did Augu/ius fo much ap-
prove of this conduc¢t? Only, becaufe that re-
ligion was by the pagans efteemed ignoble and
barbarous €.

I may venture to affirm, that few corruptions
of idolatry and polytheifm are more pernicious
to political fociety than this corruption of

& Arrian, de Exped. lib. i1, Id, Lib. vii, b Id. ibid,
¢ Sucton, in vita Aug. ¢, 93,

2 theilm,
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theifm *, when carried to the utmoft height,
The human facrifices of the Carthaginians, Mee
xicans, and many barbarous nations ®y fcarce ex-
ceed the inquifition and perfecutions of Rome

and Madrid. For befides, that the effufion of

blood may not be fo great in the former cafe as
in the latter ; befides this, I f{ay, the human
vitims, being chofen by lot or by fome exte-
rior figns, affe&t not, in fo confiderable a de
oree, the reft of the fociety. Whereas virtue,
knewledge, love of liberty, are the qualities,
which call down the fatal vengeance of inquifis
tors ; and when expelled, leave the fociety in
the moft fhameful ignorance, corruption, and
bondage, The illegal murder of one man by a
tyrant 1s more pernicious than the death of 3
thoufand by peftilence, famine, or any undi.
{tinguithing calamity.

& Corruptio optimi peffima.

b Moft naticns have fallen into this guilt; tho’ perhaps,
that impious fuperftition has never prevailed very much in
any civilized nation, unlefs we except the Sarthaginmans, Fog
the Tyrians foon abolithed it. A facrifice 15 conceived as a
prefent ; and any prefent is delivered to the deivy by defiroying
it and rendering 1t ufelefs to men y by burning what is folid,
pouring out the liquid, and killing the animate, ¥or want of
a better way of doing him fervice, we do ourfelves an injury;
and fancy that we thereby exprefs, atleaft, the heartinefs of
our good will and adoration, Thus our mercenary devotion de-

scives ousfelves, and imagines it deceives the deity,
In
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In the temple of Diara at Aricia near Rome,
whoever murdered the prefent prieft, was le-
gally entitled to be inftalled his fucceffor2, A
very {ingular inftitution! For, however bar-
barous and bloody the common fuperftitions
eften are to the laity, they ufually turn to the:
“advantage of the holy order.

3 Strabo, lib, v, Sueton, in vita Cai,

X. FROM
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FROM the comparifon of theifm and ido-
latry, we may form fome other obfervations,
which will alfo confirm the vulgar obfervation,,
that the corruption of the beft things gives rife.
to the wordt.

WHERE the deity is reprefented as infinitely
fuperior to mankind, this belief, tho’ altogether
jutty is apt, when joined with fuperftitious ter-
rors, to fink the human mind into the lowefk
{ubmiffion and abafement, and to reprefent the
monkifh virtues of mortification, pennance, hu-
mility and paffive {uftering, as the only quali-
ties, which are acceptable to him.. But where

the gods are conceived to be only-a little fupe-
rior to mankind, and to have been, many of

them, advanced from that inferior rank, we are
more at our eafe 1n our addrefles to them, and

may even, without profanenefs, afpire fomes-
times to a rivalfhip and emulation of them.

- Hence allivity, fpirit, courage, magnanimity,
- love of liberty, and all the virtues, which ag»

LS atb i T ik Al it PR “ T

srandize a people.

TuE
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THE heroes in paganiim correfpond exactly
to the faints in popery and holy derviles in AZa-
hometanifm. The place of Hercules, Thefeus,
Flettor, Romulus, is now fupplied by Demime,
[rancisy, Antlonv, and Bened:ff,  And inftead
of the deftruction \ f monilers, the fubduing tyu
ran:s, the defence of our » tive country; ceie-
ftial honours are obtained bv whippines and
faftings, by cow rdicc and humility, by abject
fubmiflion and flaviin obedier ce.

OxE are
in his warlike expeditions was iis rivalitip of
Hercales and Bf’t..f‘ 1s, whom he jultly pretended §
to have excelied - E?(.J:I{fdj‘, that e, TOUS .
and noble Sparian, a.ter falling in battle, had

i’J’Q

ar incitement to the rious Alexander

heroic honows paid him by the inhabitants
of Amphipalis, whote defence he had embraced °. §
And in general, all founders of ftates and colo- |
nies amongft the Gresés were raifed to this in- |
ferior rank of divinity, by thofe who r eaped the |
benefit of theix labours.

THIs gave 11fe to the obfervation of Machia- |
vel ©, that the dolirines of the Chriffian reli-

2 Arrian, pafiim, d Thucyd, lib, v
< Di{COI'.ﬁ, fib, vi,
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~ion (meaning the catholic; for he knew no
other) which recommend only paffive courage
and {uffering, had {ubdued the fpirit of man-
kind, and had fitted them for {lavery and fub-
jetion. And this obfervation would certainly
be jult, were there not many other circum-
ftances in human fociety, which controul the
genius and character of a religion,

BrAsiDAs f{eized a moufe, and being bit by
it, let it go. There is nothing fo contemptible,
{ays he, but what may be fafe, 1f 1t has but cou-
rage to defend 1tfelf 3. Bellarmine, patiently and
wmbly allowed the fleas and other odious vermin
to prey upon him. /7 fball have heaven, fays
he, to reward us for our fufferings: But thefe
poor ereatures bave nothing but the enjoyment of the
prefent life °.  Such difference is there betwixt
the maxims of a Grees hero and a Catholic faint.

3 plut, Apophth, » Bayle, Article BELLARMING,

Xl HERE
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XI.

HERE is another obfervation to the fame
purpofe, and a new proof that the corruption
of the beft things begets the wortt.  If we exa-
mine, without prejudice, the antient heathen
mythology, as contained in the poets, we fhall
not difcover in it any {uch monftrous abfurdity,
as we may be apt at firlt to apprehend.  Where
is the difficulty of concciving, that the fame
powers or principles, whatever they were, which
formed this vifible world, men and animals,
produced alfo a fpecies of intelligent creatures,
of more refined fubfiance and greater authority
than the reft ! That thefe creatures may be ca-
pricious, revengeful, paffionate, voluptuous, is
eafily conceived ; nor 1s any circumitance more
apt, amongft ourfelves, to-cngender fuch vices,
than the licence of abfolute authority. Andin
fhort, the whole mythological fyftem is fo na-
tural, that, in the vaft variety of planets and
worlds, contained in this univerfe, 1t {eems
more than probable, that, fomewhere or other,

1t 15 really carried into execution,.

Tur
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T'HE chief objection to it with regard to this
planet, 1s, that 1t is not afcertained Ly any juft
reafon or authority, T'heantient tradition, in-
filted on by the heathen priefts and theologers,
s but a weak foundation; and tranfimitted alfo
fuch a number of contradictory reports, fupport-
ed, all of them, by equal authority, that it be-
came abfclutely impoflible to fix a preference
amongft them. A few volumes, therefore,
muit contain all the polemical writings of pagan
priefts.  And their whole theology muft confift
more of traditional ftories and {uperititious prac-
tices than of philofophical argument and con-

troverfy.

Bur where theilm forms the fundamentsl
principle of any popular religion, that tenet is
fo conformable to found reafon, that philofophy
is apt to incorporate itfelf with fuch a fyftem of
theology. And if the other dogmas of that
fyftem be contained in a facred book, fuch as
the Alcoran, or be determined by any vifibie
authority, like that of the Roman pontif, fpe-
culative reafoners naturally carry on their affent,
and embrace a theory, which has been infuilled
into them by their earlieft education, and which

alfo poflefles fome degree of confiftence and
uniformity.
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uniformity. But as thefe appearances do often,
all of them, prove deceitful, philofophy will &
foon find herfelf very unequally yoaked with
her new aflociate ; and inftead of regulating B
each principle, as they advance together, fhe
is at every turn perverted to {erve the purpofes
of fuperflition. For befides the unavoidable
incoherencies, which muft be reconciled and §
adjufted ; one may fafely affirm, that all po- §
pu]ar-theology, elpectally the fcholaftic, has a §
kind of appetite for abfurdity and contradiction. §
¥f that theology went not beyond reafon and
"common fenfe, her do&trines would appear too §
ealy and familiar. Amazement muft of necef- |
{ity be raifed: Myftery affeCted : Darknefs and }
obfcurity fought after : And a foundation of me-
rit afforded the devout votaries, who defire an |
opportunity of fubduing their rebellious reafon,
by the belief of the moft unintelligible fophifms, |

EccresiastIc AL hiftory fufficiently confirms
thefe refleCtions. Whena controverfy is ftarted,
fome people pretend always with certainty to
conje@lure the iffue. Which ever opinion, fay
they, is moft contrary to plain {enfe 15 fure to
prevail ; even where the general intereft of the
fyftem requires not that decifion, Tho the

| repreach
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reproach of herefy may, for fome time, be
bandied about amongft the difputants, it always

refts"at laft on the {ide of reafon. Any one, it is
pretended, that has but learning enough of this
kind to know the dehnition of Arian, Pelagian,
Eraftian, Socinian, Sabellian, Eutychian, Ne-
florian, Mon:thelite, &c. not to mention Pro«
ieflant, whofe fate is yet uncertain, will be con-
vinced of the truth of this obfervation. And
thus a {yftem becomes more abfurd in the end,

merely from its being reafonable and philofo-
vhical in the beginning,

To oppofe the torrent of {cholaftic religion
by fuch feeble maxims as thefe, that iz 5 2m-
~ poffible for the jame thing to be and not to be, that
- the whale 1s greater than a part, that two and
three make five 5 is pretending to {top the ocean
with a bull-ruth,  Will you fet up profane
reafon againit {facred myftery? No punifhment
is great enough for your impiety. And the fame
fires, which were kindled for heretics, will {ferve

alfo for the deftruction of philofophers.

XIlI. WE
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XIL.

‘W E meet every day with people fo fceptical
with regard to hiftory, that they aflert 1t impofli-
ble for any nation ever to believe fuch abfurd
principles as thofe of Greet and Egyptian pa-
oanifm; and at the {fame time {o dogmatical
with regard to religion, that they think the
fame abfurdities are to be found in no other
communions, Cambrfes entertained like preju-
dices; and very impioufly ridiculed, and even

‘ wounded, Apis, the great god of the Egyptians,
who appeared to his profane {enfes nothing but
a large fpotted bull,  But Herodotus * judicioufly
afcribes this fally -of paffion to a real madnefs or
diforder of the brain: Otherwife, fays‘ the hi-
ftorian, he would never have openly aftronted
any cftablithed worfhip., Ior on that head,
continues he, every nation are beft {atished with
their own, and think they have the .advantage
OVer every other nation.

IT mult be allowed, that the Roman catho-
lics are a very learned fect; and that no one

a Lib, iii, ¢, 38,
communion,
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communion, but that of the church of England,
can difpute their being the moft learned of all
the chriftian churches : Yet Averroes, the fa-
mous Arabian, who, no doubt, had heard of
the Egyptian {uperititions, declares, that, of
all religions, the moft abfurd and non-fenfical
is that, whole votaries eat, after having created,
their deity,

I BELIEVE, indeed, that there is no tenet in
all paganifm, which would give fo fair a fcope
to ridicule as this of the real/ prefence s For it is
{o abfurd, that it eludes the force of almoft all
arqument. There are even fome pleafant fto-
ries of that kind, which, tho’ fomewhat profane,
are commonly told by the Catholics themfelves,
One day, a prieft, it isfaid, gave inadvertently,
inftead of the facrament, a counter, which had
by accident fallen among the holy wafers, The
communicant waited patiently for fome time,
expelting it would diflolve on his tongue: But -
finding, that it ftill remained entire, he took it
off. I wif, cries he to the priefty, you have
not committed fome miftake > I wifb you have not
given me God the Father : He is fo hard and tough

there is mo fwallowing bam.

E A FAMoOUS
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A Famous general, at that timein the J7u/.
covite fervice, having come to Paris for the §8
recovery of his wounds, brought along with
him a young Turk, whom he had taken prifoner.
Some of the doctors of the Serdeane (who are
altogethtr as poitive as the D.rvifes of Coiflan- B8
tincple) thinking it a pity, that the poor Tur |§
fhould be damned for want of inftruétion, f{ol- §
licited uffupha very bard to turn Chriftian, @

- e o, T

and promifed him, for his encouragement, plenty g
of good wine in this world, and paradife in the §§

next, Théfe allurements were too powerful to |8
be reflifted ; and therefure, having been well in-
ftiucted and catechized, he at laft agreed to re- @
ceive the facraments of -baptifm and the Lord’s
Afupper.  The pricft, however, to make every
thing fure ond folid, ftll continued his inftruc- @
tions 3 and began his catechifm next day with
the ufual gueltion, How many Gods are there ¢
None at all, veplies Bunedicty for that was his 8
new name, Flw! Nowe at all! cries the
pri-&ﬁ. To he Juve, fad the honeft Pfoﬁzl}’t&
You buve told e all abng that there s but one

God : And sefterday I cat him.,

SUCH§
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SUCH are the do&rines of our bretbren, the
Catholics.  But to thele doétrines we are fo ac-
cuftomed, that we never w-nder at them :
Tho’, in afuture age, it will probably become
diftcult to perfuade fome nations, that any
hur:an, two-legaed creature, could ever embrace
fuch principles.  And it is a thoufand to one,
but (hefe nations themfelves {hall bave fomething
full as abfurd in their own creed, to which they

will give a moft implicite and moft religious
aflent.

I LoncED once at Paris in the fame hotel with
an ambaflador from Zunis, who, having paft
fome years at London, was returning home that

way. One day, I obferved his Moorifh excell .ncy
diverting himf{elf under the porch, with {urvey~
ino the {plendid equipages that drove along;
when there chanced to pals that way {ome Ca-
pucin friars, who had never feen a Turé ; as he,
on his part, tho’ accuftomed to the Ewropean
drefles, had never feen the grotefque figure of a
Capucin ; And there is no expredfing the mutual
aImiration, with which they infpired each other.
Had the chaplain of the embally entered into a
mf{mtc with thefe Francifcans, their reciprocal
fwiprize had been of the fame rature, And

Ik 2 thus
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thus all mankind ftand ftaring at one another;
and there is no beating it out of their heads,
that the turban of the African is not jult as gool
or as bad a fafhion as the cowl of the European.
He is @ very honeft man, {aid the prince of Sal-
lze, {peaking of de Ruyter, It is a pity he.ivere
a Chriftian,

How can you worfhip leeks and onions, we

fhall fuppofe a Sordenmiff to fay to a prieft of

Sais 2 If we worfhip them, replies the latter
at leat, we do not, at the fame time, eat

them. But what ftrange objelts of adoration
are cats and monkies, fays the learned dotor?

They are at leaft. as good as the relills or
rotten bones of martyrs, anfwers his no lefs
learned antagonift. Are you not mad, infifts

the Catholic, to cut one another’s throat about
the preference of a cabbage or a cucumber.
Yes, fays the pagan; Iallow it, if you will
confefs, that all thofe are ftill madder, who
fight about the preference among volumes of {o-
phiftry, ten thoufand of which are not equal in

value to one cabbage or cucumber 3,

2 It is {trange that the Egyptian religion, tho’ fo abfurd,
fhould yet have borne fo great a refemblance to the Fewift,

that antient writcers even of the greateft genius were not able to
- EvERry
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Every by-ftander will eafily judge {but un-

fortunately the by-ftanders are very few) that,
if nothing were requifite to eftablifh any popular

{vftem, but the expofing the abfurdities of other
{yftems, every votary of every {uper{tition could

oive a fufficient reafon for his blind and bigot

ted attachment to the principles, in which he
has been educated. But without fo extenfive a

knowledge, on which to ground this affurancey
(and perhaps, better without it) there is not
wanting a fufficient ftock of religious zeal and

faith amongft mankind. Disdorus Siculus b gives

obferve any difference betwixt them. For it is very remarkatle,.
that both Tacrtys and Suctunfus, when they mention that de-
cree of the fenate, under Tiderius, by which the Egyptian and
Fewifh profelytes were banifhed from Rome, exprelsly trest
thefe religions as the fame; and it appears, that even the
decree itfelf was founded on that fuppofition, AFum & de fa~
cris fEgyptiis, Judaicifque pellendis s faflumque patrum confuls
tum, ut quatuor millia libertini. generis ca luperflitione infeffa,
quis idonca &tas, in infulam Sardiniam weberentur, coercendis
illic latrocimis y & fi ob gravitatem ceclt interiffent, vile daw
mnum Ceteri cederent Italia, nifi certam ante diem Prafaﬂas ¥l
tus exuiffent,  Tacit, Ann, hib, i, ¢, 8. Externas caremonias,
MEgyptios, Judaicolque ritus compefcuit; coaflis qui {uperfti-
tione ea temchantur, religiofas welles cum infirumento omni corsby-
revey &¢, Suctcn, Yiber, ¢, 36. Thele wile heathens, obferv-
ing fomething in the general air, and genivs, and fpirit of the
two religions to be the fame, efleemed the differences of their:
dogmas too frivolous to deferve any attention,
b Lib. i,

E 3 a re-
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a remarkable inftance to this purpofe, of which
he was himfelf an eye-witnefs. While Zgypt
lay under the greateit terror of the Romun nainc,
a legionary fo.d’er having 1nadvertently been
guilty of the facrilegious impiety of killing a cat,
the whule people rofe upon him with the ut-
moft fury; and all the efforts of their prince
were not able to fave him. 'The {enate and
people of Rome, 1 am perfuaded, would not,
then, have been fo delicate with regard to their
national deitics, They very frankly, a little
after that time, voted lzfgzyfm & p]ace in the
celeltial manfions; and weculd have dethroned
every god in heaven, for his fake, had he
fecemed to defire it. Prafens divus habebitur
- Augifius, fays Horace. That is a very impor-
tant point: And in other nations and cther

aces, the fame circumftance has not been
efteemed altogether indifferent 2

No:witHsTARDING the fanclity of our
holy reiigion, fays Tuliy ° no Crime Is morg

3 V¥ hen Tonis the XIVih took on himfelf the protefion ¢f
the {efut:5 coliegr f Clermanz, the fociety ordered the King’s
arii: 1o bé put up over thar pote, and tock down the crofs, in
crear 1o make way for it Which gave eccafion to the foiiow.
ing epigrom :

Suitulit hinc Chrifti, pofuitque infignia Regis s
Impia gens, al.um ncfeit habere Deum,
® De nat, Deor, 1,0, *

CO1ITNOI
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common with us than facrilene: But was it ever

heard, that an Egyptian violated the temple of
1 cat, an ibis, or a crocodile? There 1s no
torture, an Kgypizan would not undergo, fays the

fame author in another place *, rather than in-
jure an ibis, an afpic, a cat, a dog, or a cro-
codile.  Thus it is ftrictly true, what Dryden
obferves
«« Of whatfoe’er defcent their godhead be,
<« Stock, ftone, or cther homely pedigree,
¢¢ In his defence his fervants are as bold,

¢ As if he bad been born of beaten gold.”
ApsazoMm and ACHITOFHEL.

Nay, the bafer the matcrials are, of which the
divinity is compofed, the greater devotion is he

likely to excite in the breafts of his deluded vo-
taries, They cxult in their fhame, and make
a merit with their deity, in traving, for s
{ake, all the ridicule and contumely of his ene-
mies. 1en thoufand C-"Gfi/;’.f inlift themfelves
under the be’: banners, and even upenly tri-
umph in tee iz parts of th.ir icligron, which their
adverfaric regard as the moft regroachiul,

Turuwe occur 1 own, a difficelty in the
Empaan {yftem of ticology s as indeed, few

2 Tufe. Quaft. lib.v.
L 4 {yllems
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. fyftems are entirely free from difficulties. 1t is
evident, from their method of propagation, that
a couple of cats, in fifty years, would ftock a
whole kingdom; and if that religious venera-
tion were itill paid them, it would, in twenty
more, not only be eafier in Egypt to find a cod
than a man, which Petronius fays was the cafc
in fome parts of ftaly; but the gods muft at laft
entirely {tarve the men, and leave themiclves
neither priefts nor votaries remaining. It is
probable, therefore, that that wife nation, the
moft celebrated in antiquity for prudence and
{found policy, forefeeing fuch dangerous confe-
*quences, referved all their worfhip for the full-
grown divinities, and ufed the freedom to drown
the holy fpawn or little fucking pods, without any
{cruple or remorfe. And thus the pradtice of
warping the tenets of religion, in order to ferve
ten}péral i-ntereﬁs, 15 not, by any means, to be
regarded as an invention of thefe latter ages,

'Tur learned, philofophical Varre, difcourf-
ing of religion, pretends not to deliver any
thing beyond probabilities and appearances : Such
was his good fenfe and moderation! But the
paflionate, the zealous dugu/fin, infults the noble
Roman on his {cepticifm and referve, and profefles

the
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the moit thorough belief and affurance 2. A
heathen poet, however, contemporary with the
faint, abfurdly efteems the réligious fyftem of the
latter fo falfe, that even the credulity of children,.
he {ays, could not engage them to believe it b,

Is it firange, when miftakes are fo common,.
to find every one pofitive and dogmatical ! And
that the zeal often rifes in proportion to the er-
ror ! Moverunt, {ays Spartian, & ea tempeftate
Fudei bellum guod vetabantur mutilare genitalia ©,.

IF ever there was a nation or a time, in:
which the public religion loft all authority over
mankind, we might expect, that infidelity in.
Romey during the Ciceronian age, would openly
have ereted its throne, and that Gicers himfelf,
in every fpeech and altion, would have been
its moft declared abettor. But it appears, that,
whatever {ceptical liberties that great man
might ufc, in his writings or in philofophical
converfation ; he yet avoided, in the common
condu&t of life, the mmputation of deifin and

profanenefs. Even in his own family, and to
his wife, Terentia, whom he highly trufted, he |

t Claudii Rutiliz
¢ In vita Adrank.

E s was

3 De civitate Dei, I, iii. ¢, 17,
Numitiani iter, lib, i, 1, 186,
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was willing to appear a devout religionift ; and
there remains a letter, addreft to her, in which
he ferioufly defires Ler to offer facrifice to Apolio
and A& fculapius, in gratitude for the reco-
very of his health °,

PompEY’s devotion was much more fincere :
In all his conduct, during the civil wars, he
paid a great regard to auguries, dreams, and
prophefies b, Augn/lus was tainted with fuper- |
fticion of every kind.  As it is reported of AZil-
tain, that his poetical genius never flowed with
eale ar d abundance in the {piingy fo Auoufins |
obferved. that his own genius for dreaming
never was {o perfel during that feafon, nor was
{fo much to be refied on, as during the reft of
the year. That ¢reat and able emperor was
alfo extieme!y uncaly when he happened to
change his Lives, and put the right foot thoe on
thé left tooi € in fherty it cannot be doubted,
but the votaries of the « ftablithed fuperftition of
antiquity wore as nuier-us in every flate, as
thofe of the modirn rel gion are at prefent,  Its
influence wes as univerfal; tho’ it was not fo

W Lib. xiv, epift, 7, ® Cicero de Divin. lib. ii. ¢, 24,
¢ Sueton, Aug, cap, 60, 91, g2, Plin, Lib, i, cap. 7.

great,
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ereat, As many people gave their aflent to it;
tho’ that aflent was not feemingly fo {trong, pre-

cife, and affirmative.

WE may obferve, that, notwithftanding the,
dogmatical, imperious ftyle of all fuperftition,
the conviction of the religionifts, in all ages, is
more aftected than real, and {carce ever ap-
proaches, in any degree, to that {olid belief and
perfuafion, which governs us in the common
ffairs of life. DMen dare not avew, even to
their own hearts, the doubts, which they enter-
tain on fuch {fubjects: They make 2 merit of
imphcite faith ; and difguife to themfelves their
real infidelity, by theitrongeft afleverations and
moft pofitive bigotry. But nature 1s toc hard
for all their endeavours,. and fuffers not the ob-
{cure, glimmenng light, afforded in thofe fha-

dowy regions, to equal the ftrong impreflions,
made by common fenfe and hy experience.

"The ufual courfe of men’s conduct belies their
words. and fhows, that the aflent in thefe mat-
ters 1s fome unaccountable operation of the
mind betwixt difbelief and conviction, but ap-
proaching much nearer the former than the
Jatter,

E6 SINCE,
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SINCE, therefore, the mind of man appears
of {o loofe and unfteddy a contexture, that, even
at prefent, when fo many perfons find an inter-
eft in continually employing on it the chifle!
and the hammer, yet are they not able to en-
grave theological tenets with any lafting impref-
fion s how much more muft this have been the
cafe in antient times, when the retainers to the
holy funttion were {fo much fewer in compa-
rifon? No wonder, that the appearances were
then very inconﬁf’cent, and that -men, on fome
occafions, might feem determined infidels, and
enemies to the eftablifhed religion, without
being fo in reality; or at leaft, without know-
ing their own minds m that particular,

ANoTHER caufe, which rendered the antient
religions much loofer than the modern, is, that
the former were iraditional and the latter are
ﬁrz'}mral ;s and the tradition in the former was
complex, contradi¢tory, and,on many occafions,
doubtful; fo that it could not poflibly be re-
duced to any ftandard and canon, or aftord any
determinate articles of faith. The ftories of the

gods were numberlefs like the popifh legends ;
and tho’ every one, almoft, believed a part of

thefe ftories, yet no one could believe or know
| the

!
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the whole : While, at the fame time, all muft
have acknowledged, that no one part ftood on'a

better foundation than the reft. The traditionsof
different cities and nations were allo, on many
occafions, directly oppofite; and noreafon could

be found for preferring one to the other, And
as there was an infinite number of ftories, with

regard to which tradition was no way pofitive ;
the pradation was infenfible, from the moft fun-
damental articles of faith, to thofe loofe and
precarious fictions, The pagan religion, there-
fore, feemed to vanifh like a cloud, whenever
one approached to 1t, and examined it piece-
meal. It could never be afcertained by any fixt
dogmas and principles. And tho’ this did not
convert the generality of mankind from fo ab-
furd a faith ; for when will the people be rea-
fonable ? yet it made them faulter and hefitate
more in maintaining their principles, and was
even apt to produce, in certain difpofitions of
mind, fome pratices and opinions, which had

the appearance of determined infidelity.

To which we may add, that the fables of the
pagan religion were, of themfelves, light, eafy,
and familiar ; without devils or feas of brim-

ftone, or any objelts, that could much terrify
the
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the imagination.  Who could forbear fmiling,
when he thought of the loves of Adars and
Venus, or the amcrous frolics of Fupiter and
Pan? 1n this refpect, 1t was a true poetical reli-
gion;\ifit had not rather too much levity for the
graver kinds of poetry. We find that it has
been adopted by modern bards ; nor have thefe
talked with greater freedom and 1irreverence of
the gods, whom they regarded as hétions, than |
the antient did of the real objeéts of their

devotion,

THE inference 15 by no means juft, that, be-
caufe a fyftem of religion has made no deep im-
preflion on the minds of apeople, it muft there-
fore have been poﬁt'ively rejected by all men of
common fenfe, and that oppofite principles, in
-{pite of the prejudices ¢f education, were gene-
rally eftablilhed by argument and reafoning.
1 know not, but a contrary inference may be
more probable. The lefs importunate and aflum-
ing any {pecies of fuperitition appears, the lefs
will it provoke men’s fplecn and indignation, or
engage them into enquirtes concerning its foun-
dation and origin.  This in the mean time
Is obvious, that the empire of all religious
faith over the underftanding is wavering and

2 uncertain,
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uncertain, {ubjelt to sl varietics of humour,
and dependent on the prefent incidents, which
ftrike the imagination. 1 he difference is only
in the degrees. An antient will place a ftroke of-
impiety and one of {uperitition alternately, thro’
a whole difcourfe *: A modern often thinks
in the fame way, tho’ he may be more guarded
1n his expreflions.

Lucian tells us exprefsly ®, that whoever
believed not the moft ridiculous fables of pa-
canifin was efteemed by the people profane and
impious. 1’0o what purpofe, indeed, would that
" agreeable author have employed the whole force
of his wit and fatyr againtt the nationz! religion,

had not that religion been generally believed by
his countrymen and contemporaries !

2 Witnefs this remarkable paflage of Tacitus: Preater multi.
plices rerum bumanarum cafus, ceclo terrague predigia, & fulyi.-
num monitusy, & futurorum prefagia, ieta, triflia, ambigua
manifefla.  Nec enim umquam atrocioribus populi Romani cladi
bus, magifoue juflis judiciis approbatum ell, nin ffe cure Dils
fecuritatem noffrar, effe witionem, Hift, lib, i Aeguftus’s quar-
rel wth Neptune is an inftance of the fame kind. Had not the
emperor believed Neptune to te a real being and to have do-
minion over the fea; where had been the -oundation of his
anger » And if he believed it, what madnels to provoke ftill far-
ther that deity? The fame obfurvaiion may be made upon
Quirftilian’s exclamations, on account of the death of his
children, lib, vi, Praf, b Philopfeudes.

Livy
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Livy a acknowledges as frankly, as any di-
vine would at prefent, the common incredulity
of his age ; but then he condemns it as feverely.
And who can imagine, that a natienal fuperfti-
tion, which could delude {o great a man, would

not alfo impofe on the generality of the people?

THE Stoics beftowed many magnificent and
even impious epithets on their fage; that ke
alone was rich, free, a king, and equal to the

immortal gods. They forgot to add, that he
was not inferjor in prudence and underftanding

to an old woman. For furely nothing can be
more pitiful than the fenttments, which that

fe&t entertained with regard to all popular {fu-
perftitions ; while they very {erioufly agree with
the common augurs, that, when a raven croaks
from the left, it is a good omen; but a bad one,
when a rook makes a noife from the fame
quarter. Panatius was the only S7eic, amongft
the Grecks, who fo much as doubted with re-
gard to auguries and divinations b  Marcus
Antoninus © tells us, that he himfelf had recetved
many admonitions from the gods in his {leep.
It is true; Epicletus ¢ forbids us to regard the

@ Lib, x. cap. g0, b Cicero de Divin, lib. 1, cap, 3.
& 71 ¢ Libl il § 171 d EﬂChi‘ﬁ 171
4 language
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language of rooks and ravensj but it is not, that
they do not {peak truth: It isonly, becaufe they
can fortel nothing but the breaking of our neck
or the forfeiture of our eftate; which are cir-
cumftances, fays he, that no way concern us,
Thus the Stores join a philofophical enthufialm
to a religious fuperftition. The force of thewr

mind, being all turned to the fide of morals,
unbent itfelf in that of religion *

PraTo? introduces Socrates affirming, that
the accufation of impiety raifed againft him was
owing entirely to his rejecting fuch fables, as
thofe of Saturs’s caftrating his father, Uranus,
and Fupiter’s dethroning Saturn: Yet in a {ub-
fequent dialogue ¢, Socrates confefles, that the
dotrine of the mortality of the {oul was the re-
ceived opinion of the people, Is there here any
contradi&tion? Yes, {urely: But the contradiction
is not in Plato; it is in the people, whofe reli-
olous principles in general are always compofed
of the moft difcordant parts; efpecially 1n an

2 The Stoics, T own, were not quite orthodox in the efta-
blithed religion; but one may fee, from thefe inftances, that
they went a great way: And the pcople undoubtedly went -
every length, -

b Eutyphro, ¢ Phado,

a2Cy
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age, when {uperfiition fate fo eafy and light
upon them 24,

& Xenophor's condult, asrelated by himlelf, is, at once, an
lncon..e“rab e proof of the general creculity of mankind in thoft
axes, and the incoherercics, in all ages, of men’s opiicny in
religious mateers,  ‘Thatgreat captain and philcfopher, the dif-
ciple of Scerates, and on: who has delivered fome of the n.oi
yefined {entiments with regard to a deity, gave 2il the follewing
tharks of vulgar, pagon fuperit tien, By Socretes’s adv.ce, he
confulted the oracle of Dc/ghi, before he would engage in the
expedition of Cyrus. Dz exped. Iib, 11, p. 204. ex cdit, Leuncl,
Sees a dream the night after the pereral, were feized 5 which he
Pays great regard to, but thinks ambiguons, 1d, p. 235, He
and the whole army rcgard foeszing as a very Incky omen, Id.
p 900, Has ancther dieam, when he comes to the river Cux-
trites, which his fellow gereral, Chrfosias, alio pays great re-
gard to. Id, hb, iv. p. 522, The Grods fuffering frem a cold
north wind, facrifice to it, and the hifterian obferves, that ¢
nnmcdiatey acatud, Id, p. 120, S flen Cconfults the fGcrt-
fices in fecret, befere he would form any refolutlicn with himf if

about fettling a coleny, Libs vo p. 359, He himfelf a very
ficiliul augur, Id. p. 951, 15 determined by tie victims to re
fufe the fole cemmand of the army, which was oftered him,
Lib. vi. p. 273, Cleander, the Spartan, tho’ very defirous of
it, refufes it for the fame reafon. Id. p. 392,  Xenopion men-
tions an cld dream with the interpretation ziven him, when he
firlt jo.nzd Cyrus, P. 373, Mentions alfo the place of Hercu-
les’s defcent into hell as belicving it, and fays the marks of it
are fall remaining. 1d. p. 375, Hal almoft flarved the army
rather than lead to the fieid againft the aufpices, 1d, p. 392, 391,
His friend, Euclides, the avgur, weuld not telleve that he had
brought no money from the expedition j till ke (Euclider) facsi-
ficed, and then hie faw the matter clearly in the Eara, Lib. vii,
p. 425. The fame philofopher, propofing a preject of mipes
for the encreafe of the Artlenian revenuss, advifes them firft to

Tus
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‘THE {ame Cicero, who affelted, 1n his own
family, to appear a devout religionift, makes no
{cruple, in a public court of judicature, of treute
ing the doftrine of a future {tate as a moft ri-
ciculous fable, to which no body could give any
attention % Salluft ® reprefents Cefar as {cak-
ing the {ame language in (he open {enate <.

But that all thefe {reedoms im:lied not a
total and univer{al inﬁdelity and fceptici{m

confult the oracle, De rat. red. p. 932, That all this devotion
was not aXarce, in order to ferve a political purpole, appzars
beth from the falls thiemfelves, and from the genius cf that
age, when little or nothing couid be gainad by hypocrify, De-
[ides, XNenopkon, as appears from his Memerabilia, vas a kind of
heretic in thofe times, which no political devotee ever is,. It
1s for the fame reafon, 1 maintain, that Newtor, Lcckes
Clarke, &c, being Arians or Sceinians, were very fincere in the
creed they profeft: And T aiwzays oppole this argument to feme
libertines, who will needs have it, that it was impofiitle, but
that thefe great philcfophers muft Lave been hypocrites,

4 Pro Cluentio, cap. 61, b De bello Catilin.

¢ Cicero (Tufc, Queeft, lid. i, cap, ¢, €.) and Smcca.(Epi&.
2 4.) as alfo Fuvenal {Satyr._z.) m.intain that thereis no boy or
¢ld weman fo ridiculous as to believe the poets in their acconnts
cf a future ftate.  Why then does Luerctius fo highly exalt his
mader for frecing us from thefe terrors? Perhaps the generality
of mankind were then in the difpofition of Cephalus in Flato (de
Rep, lib. 1.} who while he was younz and healthful could ridi-
cule thefe ftories ; but as fcon as he became old and infirm, be-
uan to entertain apprelenfions of their truth. This, we may
obferve, notto be unulual eveh at prefent,

amongft
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amongft the people, is too apparent to be de-
nied. Tho’{fome parts of the national religion

hung loofe upon the minds of men, otner parts
adhered more clofely to them: And it was the
ereat bufinefs of the fceptical philofophers to
fhow, that there was no more foundation for
one than for the other, This is the artifice of
Cotta in the dialogues concerning the nature of
the gods., He vefutes the whole fyftem of my-
thology by leading the orthodox, gradually,
from the more momentous ftories, which were
believed, to the more frivolous, which every
one ridiculed: From the gods to the goddefies;
from the goddefles to the nymphs; from the
nymphs to the fawns and fatyrs. His mafter,
Carneades, had employed the fame method of

reafoning @,

Upron the whole, the greateft and moft ob

fervable differences betwixt a #raditional, my-
- thological xeligion, and a fjffematical, fcholafiic
one, are two: '1he former is often more rea-
fonable, as confifting only of a multitude of fto-

ries, which, however groundlefs, imply no
exprefs abfurdity and demonftrative contradic-

% Sext, Empir, adverf, Mathsm, lib, viii,
tlon ;
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tion; and {its alfo fo eafy and light on men’s
minds, that tho’ it may be as univerfally re-
ceived, it makes no fuch deep imprefhon on the
affeCtions and underftanding,

%

Iil, THE
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THE primary religicn of mankind arifes
chiefly froman anxious fear of future events; and
what 1deas will naturully be entertained of -
vifible, unknown powers, while men lie under
difmal apprehenfions of any kind, may canly be
conceived. Evcry image of vengeance, feve-
rity, cruelty, and malicc muft occur and aug-
ment the ghaftlinefs and herror, which apprefics
the amazed religioniit, A panic having once
{cized the mind, the ative fancy {hll farther
multiplies the objecls of terror; while that pro-
found darknefs, or, what is worfe, that glim-
mering hight. with which we are mnvironed, re-
prefents the {pectres of divinity under the moft
dreadful appearances imaginable.  And no 1dea
of perverfe wickednefs can be framed, which
thofe terrified devotees do not readily, without
{cruple, 2pply to their deity.

THis appears the natural flate of religin'n,
when furveyed in one light. But if we confider,
on the other hand, that {pirit of praife and eu-
logy, which neceflarily has place in all religions,
and which is the conlequence of thele very

¢ LCITOorS,
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terrors, we muit expet a quite contrary {yftem
of theology to prevail.  Every virtue, every ex-
cellence muft be afcribed to the divinity, and no
cxagceration be eftcemed fufhicient to reach
thofe perfeftions, with which he 1s endowed.
Whatever ftrains of panegyric can be invented,
are immediately embraced, {without confulting
any arguments or phenomena.  And it is
cfteemed a fuficient confirmation of them,
that they give us more maguificent ideas of the
divine objet of our worfhip and adoration.

HERE thersfore is a kind of contradiction be-
twixt the different principles of human nature,
which enter into religion., Our natural terrors
prefent the notion of a dewilith and melicious
desty : Our propeniity to srafe feads us to ac-
lnowledoe an excellent and divine. And the
influence of thefe oppofite principles are vari-
ous, according to the different fituation of
the human underftanding.

In very barbarous and ignorant nations, fuch
as the Afvicans and Indiass, nay even the Fae
ponef:, who can form no extenfive ideas of
power and krowledge, werlhip may be poid to a
being, whom they coufcis to be wicked and de-

teftavle 3

7
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teftable ; tho’ they may be cautious, perhaps,
-of pronouncing this judgment of him in public,
or in his temple, where he may be fuppofed to §
hear their reproaches.

SucH rude, imperfet ideas of the divinity ad.
here long to all idolaters ; and it may fafely be §
afirmed, that the Greets themfelves never got §
entirely rid of them. It is remarked by Xcns-
phon 2, in praife of Socrates, that that philofo- §
pher affented not to the vulgar opinion, which |

. fuppofed the gods to know fome things, and be |
jgnorant of others: He maintained that they |
knew every thing; what was done, faid, or g
even thought. But as this was a {train of phi-
lofophy ® mueh above the conception of his |
countrymen, we need not be furprized, 1if very |
frankly, in their books and converfation, they
blamed the deities, whom they worfhiped 1n
their temples. It is obfervable, that Herq-
dotus inparticular {cruples not, in many paflages,
to afcribe envy to the gods; a fentiment, of all

3 Mem, lib, 1,

b It was confidered among the antients, as a very extraordi-
nary, philofophical paradox, that the prefence of the gods was
not confined to the heavens, but was extended every where;
-us we learn from Lucian, Hermotimus five De [eftis.

OtherSj
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others, the moft fuitable to a mean and devilifh

nature. 1he pagan hymns however, {ung in
public worfhip, contained nothing but epithets |
of praifc ; even while the altions afcribed to the
cods were the moft barbarous and deteftable.
When Timotheus, the poet, recited 2 hymn to
D:ana, where he enumerated, with the greateft
culogies, all the actions and attributes of that
cruel, capricious goddefs: AMay your daughter,

faid one prefent, become [uch as the detiy whom
you celebrate *.

Bur as men farther exalt their idea of
their divinity ; it is often their notion of his

- power and knowledge only, not of his goodnefs,
which is improved. On the contrary, in pro-
portion to the {uppofed extent of his {cience and
authority, their terrors naturally augment ; while
they believe, that no fecrecy can conceal them
from his {crutiny, and that even the inmoft recef-
~fes of their breaft lie open before him. They
muft then be careful not to form exprefsly any
fentiment of blame and difapprobation. All
muft be applaufe, ravifhment, extacy. And
while their gloomy apprehenfions make them

i
i
!
|

3 Plutarch, de Superft,
F afcribe
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afcribe to him meafures of conduty which, in
human creatures, would be highly blamed, they
muft ftill aftect to praife and admire thefe mea-
fures in the objelt of their devotional addreffes,
And thus it may fafely be affirmed, that many
popular religions are really, in the conception
of thelr more vulgar votaries, a {pecies of dz-
moni{m ; and the higher the deity is exalted In
power and knowledge, the lower of courfe s
he frequently depreft in goodnefs and benevo-
lence; whatever epithets of praile may be be-
ftowed on him by his amazed adorers. Among(t
idolaters, the words may be falle, and belie
the fecret opinion: But amongft more exzlted
religionifts, the opinion itfelf often contracts
a kind of falfhood, and belies the inward fenti-
ment. The heart fecretly detefts fuch mea.
fures of cruel and implacable venseance; but
the judgment dares not but pronounce them
perfect and adorable. And the additional mi-
fery of this inward {truggle aggravates all the

other terrors, by which thefe unhappy victins
to fuperftition arc for ever haunted.

L.uciAN a obierves, that a young man, wiio '
veads the hiftory of the gods in Hemer or Lii-

3 Necvomantia,

j:::t: (.
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fiod, and finds their faltions, wars, injuftice,
inceft, adultery, and other immoralities fo
highly celebrated, 1s much {urprized afterwards,
when he comes into the world, to obferve, that
punifbments are by law inflicted on the fame
alions, which he had been taught to afcribe
to fuperior beings. The contradiétion is ftill per-
haps ftronger betwixt the reprefentations given
us by fome latter religions and our natural ideas
of generofity, lenity, impartiality, and juftice ;
and 1n proportion to the muitiplied terrors of
thefe religions, the barbarous conceptions of the
divipity are multiplied upon us ®.  Nothing can

a Bacchus, a divine being, is reprefented by the heathen my.
thology as the inventor of dancing and the theatre. Plays were
antiently, even a part of public wotfhip on the moft folemn cc-
calions, and often employed in times of peflilence, to appeafe
the ofiended deitics,  But they have been zealoufly profcribed
by the godly in latter ages; and the play-houfe, according to a
J-arned divine, is the perch of hell,

But in order to fhow more evidently, that it is peflible for a
religion toreprefent the divinity in {1} a more immoral unaniable
light than the antient, we fhall cite a long pafiage from an auther
of tafte and imagination, who was {urely no enemy to Chriftirn:ty,
It is the chevalier Rumfey, a writer, who had {o laudable an incli-
nation to be orthodox, that his realon never found any difficul:y,
even in the docrines which freethinkers feruple the moft, the ™
trinity, incarpation, and {atisfaction: His humanity alene, of
which he fcems to have had a great frock, rebelled pgaintt the
doétrines of eternal reprobation and predeflinaticn, He exprele
s himtelf thus: ¢ What flrange ideas, fays he, would an Indian

¥Foa prelerve
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preferve untainted the genuine principles of
morals in our judgment of human: condudt,

< or a Chinefe philofopher have bf our holy feiigioh, if they
¢ judged by the {chemes given of it by our modern freethinkers,

< and pharifaical do€tors of all fects? According to the odious and
< tgo wulgar fyftem of thefe incredulous feoffers and credulous

¢ {criblers, “The God of the Jews is a moft cruel, unjuft, pat-
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tial and fantaftical brinz,  He created,. about 6000 years
ago, a man and a woman, and placed them in a fine garden
of Afia, of which there are no remains. ‘This garden was
furnifhed with all forts of trees, fountains, and flowers, He
allowed them the ufe of all the fruits of this beautiful garden,
except of one, that was planted in the midft thereof, and
that had in it a (ecret virtue of preferving them in continual
health and vigor of body and mind, of exalting their natural
powlvers and making them wife, The devil entered into the
body of a ferpent, and folicited the firft woman to eat of this
forbidden fruit; fhe engaged her hufband to do the fame. To
punifh this flight curiofity and natural defire of life and know-
ledge, God not only threw our firft parents otit of paradife,
but he condemned all their pofterity to temporal mifery, and
the greateft part of them to eternal pains, tho’ the fouls of
thefe innocent children have no morc relation to that of Adam
than to thofe of Nero and Mahomet ; {ince, according to the

¢ {cholaftic drivellers, fabulifts, and mythologifte, all fouls
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are created pure, and infufed immediately into mortal bodies, §
{o foon as the feetus is formed. To accomplith the barbarous, §
partial decree of predeftination and reprobation, God aban~ |
doned all nations to darknefs, idolatry and fuperftition, with- §
out any {aving knowledge or falutary graces; unlefs it was §
one particular nation, whom he chofe as his peculiar people,
This chofen nation was, however, the moft ftupid, ungrateful, §
rebellious, and perfidious of all nations, After God had thus |

kept the far greater part of all the human fpecies, during |
but
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but the abfelute neceflity of thefe principles to
the exiftence of fociety. I common concep-

-

¢ near 4000 years, in a reprobate ftate, he changed all of &
¢ fudden, and took a fancy for other nations, befide the Jews,
¢ Then he fent his ohly_ begotten Son to the world, under a
¢¢ human form, to appeafe his wrath, fatisfy his vinditive ju-
“¢ ftice, and die for the pardon of fin, Very few nations, ho
‘¢ ever, have heard of this gofpel ; and alf the rc&, tho' lert iz
¢ invincible ignorance, are damned without ¢xczption or any
s poffibility of remiffion. The greateft part of thofe, who
““ have heard of it, have changed only fome {pecalative notions
¢ about God, and fome external forms in werfkip: Yor, 12
other refpedts, the bulk of Chriftians huve continued ac ear-
rupt, asthe reft of mankind in their moralsy ve2, fo much
the mcere perverfe and criminal, that their lights were gicutcr
Unlefs it be a very fmall feleét number, ail other Chriftians, ik
the pagans, will be for cver damned ; the great facrifice oi-
fered up for them will become vo.,d and of no effedt, God
will take delight for ever in their torments and blafphemies ;
and tho' he can, by one fiat, changetheir hearts, yet they wiil
remain for ever unconvcrted and unconvertible, becanfe he will
be for ever unappeafeable and irreconcileable, It istrue, tha:
@ all this makes God odious, a hater of fouls, rather than 2
“ lover of themj a cruel, vindi€tive tyrant, an nnpotent or a
““ wrathful demon, rather than an all-powerful, beneficent Fa-
“ ther of fpirits: Yet all thisis a myftery. He has fccret rea-
““ fons for his conduct, that are impenetrable ; and tho’ he ap-
“ pears unjuft and barbarous ; yet we muft believe the contrary,
“ becaufe what is injuftice, crime, cruelty, and the blackeft
¢‘ malice inus, Is in him juftice, mercy, and {overeign goodnefs.”
¢ Thus the incredulous freethinkers, the judaizing Chriftians, and
¢ the fataliftic doftors, have disfigured and difhonoured the fubklime
¢ myfleries of our holy faith; thus,they have confounded the natura
“ of good and evil ; tran'cformﬁd the moft monftrous pafiions inta

¢ divine nttnbutﬂs, and furpaffed the nagans in blafphemy, by

tion
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tion can indulge princes in a fyftem of ethicsy
fomewhat different from that which fhould re-

eulate private perfons ; how much more thole
fuperior beings, whofe attributes, views, and
nature are fo totally unknown to us? Sunt fu-

peris fua jura®; ‘The gods have maxims of
juftice peculiar to themfelves,

¢aferibing to the eternal nature, as perfeicns, what makes the
‘ moft horrid crimes amengfrmen,  The groffer pagans contented
“ themfelves with divinizing luft, inceft, and adultry ; but the pre-
¢ definarian dotors have divinized cruelty, wrath, fury, venge-
“ance, and all the blackeft vices.” Sec the chevalier Ramfay’s
philofophical principles of natural and revealed religion, PartIL,
p. 401.

The fame author afferts, in other places, that the Arminian
and Adolinift {chemes ferve very little to mend the matter: And
having thus thrown.himfelf out of all received fecls of Chri-
fianity, he is obliged to advance a {yftem of hiz own, which is
a kind of Origenifm, and fuppofes the pre-exiftence of the fouls
both of men and beafts, and the eternal falvation and converfion
of all. men, beafts, and devils, But this notion, being quic
peculiar to himfelf, we need not treat of, I thought the opi-
nions of this ingenious author very curious ; but I pretend net t9
warrant the juftnefs of them,

a QOgid, Metam, kb, ix, 501,

X1V, HERE
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XIV,
HERE I cannot forbear obferving a fa&;

which may be worth the attention of thole, who
make human nature the object of their enquiry.
It is certain, that, in every religion, however
fublime the verbe! definition, which it gives of
its divinity, many of the votaries, perhaps the
oreateft number, will fill feck the divine fa-
vour, not by virtue and good morals, which °
alone can be acceptable to a perfect being, but
either by frivolous obfervances, by intemperate
zeal, by rapturous extalies, or by the belief of
myfterious and abfurd opinions. The leaft
part of the Sadder, as well as of the Pentateuch,
confifts in precepts of morality ; and we may be
affured, that that part was always the lealt ob-
ferved and regarded. When the old Romans were
attacked with a peftilence, they never afcribed
their {ufferings to their vices, or dreamed of re-
pentance and amendment. They never thought
that they were the general robbers of the world, «
whofe ambition and avarice made defolate the

earth, and reduced opulent nations to want and
beggary. They only created a dictator ?, 1n

2 Called DiGator clavis figendee caufa, T. Livii, 1, vii. ¢. 3

I 4 order.
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ofder to drive a nail into a door; and by that

means, they thought that they had {ufiiciently
appeafed their incenfed deity.

IN Agina, one faltion entering into a con-

{piracy, barbaroufly and treacheroufly aflaffi-
nated feven hundred of their fellow-citizens,

and carried thewr fury fo far, that, one mifer-
able fugitive having fled to the temple, they cut
off his hands, by which he clung to the gates,
and carryng him out of holy ground, imme-
tjiately murdered him. By this mprety, fays
Herodotus ?, (not by the other many cruc] aflal-
finations) they offended the gods, and contralled
an inexpiuble guilt,

Nay, if we fhould fuppofe, what feldom hap-
pens, that a popular religion were found, in
which 1t was exprefsly declared, that nothing
but morality could gain the divine favour; if an
order of pricfts were inftituted to inculcate this
opinion, in daily fermons, and with all the arts
of perfuafion ; yet {o inveterate are the people’s
prejudices, that for want of fome other fuperft:-
tion, they would make the very attendance on
thefe fermons the eflentials of religion, rather

& Lub, vi,
than
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than place them in virtue and good morals,
The fublime prologue of Zalucus's laws * in-
Ipired not the Locrians, fo far as we can learn,
with any founder notions of the meafures of
acceptance with the deity, than were familiar

to the other Greeks.

THis obfervation, then, holds univerfally s
But ftill one may be at fome lofs to account for
it, It 1s not {ufficient to obferve, that the

people, every where, degrade their deities into.
a fimilitude with themfelves, and confider them
merely as a fpecies of human creatures, fome-
what more potent and intelligent, This will
not remove the difficulty. For there is no man
lo ftupid, as that, judging by his natural reafon,
he would not efteem virtue and honefty the
moft-valuable qualities, which any perfon could
poffefs, 'Why not afcribe the fame fentiment
to his deity? Why not make ail religion, or
the chief part of it, to confift in thefe attain-

ments ?

Nor s it fatisfatory to fay, that the prac-
tice of morality is more difficult than that of
{uperftition; and is therefore rejelted. For,

# TO bﬁ found in Diﬂdl Sitn llba Kiia

I not
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ofder to drive a nail into a door; and by that
means, they thought that they had fufliciently
appeafed their incenfed deity.,

IN Zygina, one faltion entering into a con-
{piracy, barbaroufly and treacheroufly affaffi-
nated feven hundred of their fellow-citizens;
and carried their fury fo far, that, one mifer-
able fugitive having fled to the temple, they cut
off his bands, by which he clung to the zates,
and carrying him out of holy ground, imme-
E]iately murdered him. By this impicty, fays
Herodotus *, (not by the other many crucl aflaf-

finations) 2hey offended the godsy and contralled
an inexpiable guilt,

Navy, if we fhould fuppofe, what feldom hap-
pens, that a popular religion were found, 1n
which it was exprefsly declared, that nothing
but morality could gain the divine favour; if an
‘order of pricfts were inftituted to inculcate this
opinion, in daily fermons, and with all the arts
of perfuafion ; yet {o inveterate are the people’s
prejudices, that for want of fome other fuperit:-
tion, they would make the very attendance on
thefe fermons the effentials of religion, rather

¢ Lib, vi,
than



NATURAL HISTORY OF RELIGION. 10¢

than place them in virtue and good morals,
The fublime prologue of Zaleucus's laws @ in-
{pired not the Locrians, {o far as we can learn,
with any founder notions of the meafures of
acceptance with the deity, than were familiar

to the other Greeks.

THis obfervation, then, holds univerfally «

But ftill one may be at fome lofs to account for
it. It is not fufficient to obferve, that the

people, every where, degrade their deities into.
a fimilitude with themfelves, and confider them
merely as a fpecies of human creaturcs, fome-
what more potent and intelligent, This will
not remove the difficulty, For there is no man
{o ftupid,. as that, judging by his natural reafon,
he would not efteem virtue and honelity the
moft-valuable qualities, which any perfon could
poflefs, Why not afcribe the fame fentiment
to his deity? Why not make al religion, or
the chief part of it, to coniiit in thele attain-

ments ?

Nor is it fatisfalory to fay, that the prace
tice of morality is more difficult than that of
{uperflition ; and is therefore rejelted.  For,

% To be found in Diod, Sic, lib, xti,

1) S ndt
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not to mentton the exceflive pennances of the
Brabmans and Talapoins 5 it is certain, that the
Rhamadan of the Turks, during which the poor
wretches, for many days, often in the hotteft
months of the year, and in fome of the hotteft
climates of the world, remain without eating or
drinking from the rifing to the fetting of the
fun; this Rbamadan, 1-fay, muft be more fe-
vere, than the praclice of any moral duty, even.
to the moft vicious and depraved of mankind..
‘The four.lents of the Mufcovites, and the aufte-
rities of fome Roman Catholics, appear more
difagreable than meeknefs and benevolence,
In thort, all virtue, when men are reconciled
to it by ever fo little practice, is agreeable : All
fuperftition is for ever odious and buxthenfome, .

PeruAPs,. the following account may be
received as a true folution of the difficulty, The
duties, which a man performs as a friend or
parent, feem merely owing to his benefator or
children ; norcan he be wanting to thefe duties,
without breaking thro’ all the ties of nature and.
morality. A.ftrong inclination. may prompt
him to the performance : A fentiment of order
and moral beauty joins its force to thefe natural
tyes: And:the whole map, if truly virtuous,

19
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is drawn to his duty, without any effort or

endeavour. Even with rerard to the virtues,
which are more auftere, and more founded on

refleCtion, fuch as public {pirit, fhlial duty, tem-
perance, or integrity; the moral obligation, in
our apprehenfion, removes all pretence to reli-
gious merit 3 and the virtuous conduct is
effcemed no more than what we owe to fociety
and to ouifelves, In all this, a fuperftitious
man finds nothing, which he has properly per-
formed for the fake of his deity, or which can
peculiarly recommend him to the divine favour
and protefiion. He confiders not, that the moft
genuine method of ferving the divinity is by
promoting the happinefs of his creatures. He
{t1l looks out for fome more unmedlate fervice
of the fuprems being, in order to al]ay thofe
terrors, with which he 1s haunted.. And any
praclice recommended to him, which either
fcrves to no purpofe in life, or offers the
ftronge{t violence to his natural inclinations ;
that practice he will the more readily embrace,
on.account of thofe very circumftances, which
fhould make him abiolutely rejelt it. It feems
the more purely religious, that it proceeds from
no mixture of any other motive or conftdera-
tion,  And if, for its fake, he facrifices much

ro of .



b

108 DISSERTATION L

of his eafe and quiet, his claim of merit ap-
pears {till to rife upon him, in proportion to
the zcal and devotion, which he difcovers. In
reflorinig a loan, or paying a debt, his divinity
is no way beholden to him ; becaufe thefe ats
of jultice are what he was bound to perform,
and what many would have performed, were
there no god in the univerfe. Butif he falt a

- day, or give himlelf a {ound whipping ; this

3

has a dire&t reference, in his opinion, to the
fervice of God. No other motive could engage
him to fuch aufterities. By thefe diftinguifhed
marks of devotion, he has now acquired the
divine favour ; and may expect, in recompence,
proteCtion and fafety in this world, and eternal
happinefs in the next.

HewncEe the greateft crimes have been found,
in many inftances, compatible with a fuperfti-
tious picty and devotion : Hence 1t is juftly re-
parded as unfafe to draw any certain inference
i favour of a man’s mora’s from the fervor or
ftrictnefs of his religious exercifes, even tho’ he
himfelf believe them fincere. Nay, it has been

obferved, that enormitics of the blackeft dye,
have been rather a.t to produce fuperftitious
terrors, and encreafe the religious paflion.  Bo-

& ilfa?"r)
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mitlcar, haﬁng formed a confpiracy for affafli.
nating at once the whole {enate of Carthage,
and invading the liberties of his country, loft the
opportunity, from a continual regard to omens
and prophelies. Thofe who undertake the moft cri-
minal and mofl dangerous ¢uterprizes are commonly
the moff [uperflitious; as an antient hiftorian 2
remarks on this occafion. ‘Their devotion and
fpiritual faith rife with their fears.  Cariline
was not contented with the eftablithed deities,
and received rites of his national religion: His
anxious terrors made him feek new tnventions
of this kind *; which he never probably had
dreamed of, had he remained a good citizen,
and obedient to the laws of his country,

‘T'o which we may add, that, even after the
commiflion of crimes, there arife remorfes and
fecret horrors, which give no reft to the mind,
but make it have recourfe to religious rites and
ceremonies, as expiations of its offences. What-
ever weakens or diforders the~internal frame
promotes the interefts of fuperftition: And no-

vhing is more deftructive to them than a manly,

3 Thied, Sic. Lib, xx.
& Cic. Catil. 1,  Salluft, de bello Qatil,

X fteddy
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fteddy virtue, which either preferves us from
difaftrous, melancholy accidents, or teaches us
to bear them. During fuch calm funfhine of
the mind, thefe fpetres of falfe divinity never
make their appearance. On the other hand,
while we abandon outfclves to the natural, un-
difciplined fuggeftions of our timid and anxious
hearts, every kind of barbarity is afcribed to the
fupreme being, from the terrors, with which we
are agitated ; and every kind of caprice, from
the metheds which we embrace, 1 order to ap-
peafe him.  Barbariiy, caprice; thele qualities,
however nominally difguifed, we may univer-
fally obferve, to form the ruling charaller of
the deity, in popular religions. LEven priefts,
inftead of correting thele depraved ideas of
mankind, have often been found ready to fofter
and encourage them., The more tremendous
the. divinity is reprefented, the more tame and
fubmiffive do men become to his minifters :
And the more unaccountable the meafures of
acceptance required by him, the more necef-
fary does it become to abandon our natural rea-
fon, and yield to their ghoftly guidance and
direCtion. -And thus it may be allowed, that
the artifices of men aggravate our natural in-

firmitics

2.
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firmities and follies of this kind, but never ori-
oinally beget them. Their root ftrikes deeper:
into the mind, and fprings from the effential.
and univerfal properties of human nature,

XV, THO
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XV.

THO’ the ftupidity of men, barbarous and
uninftruted, be fo great, that they may not
fee a {fovereign author in the more obvious works
of nature, to which they are fo much fami-
liarized ; yet it fcarce feems poffible, that any

one of good underftanding fhould rejeét that
1dea, when once it is fuggefted to him. A pur-
+ pofe, an intention, a defign is evident in every
thing; and when our comprehenfion is fo far -
enlarged as to contemplate the firft rife of this
vilible fyftem, we muit adopt, with the {trongeft
convittion, the idea of fome intelligent caufe
or author. '1he uniform maxims too, which
prevail thro’ the whole frame of the univerfe,
naturally, if not neceflarily, lead us to conceive
this intelligence as fingle and undivided, where
the prejudices of edueation oppofe not fo rea-
{onable a theory. Even the contratieties of na-
ture, by difcovering themfelves every where,
become proofs of feme confiftent plan, and
eftablifh one fingle purpofe or intention, hows-
ever inexplicable and incomprehenfible,

Good
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Goop and ill are univerfally intermingled and -
confounded ; happinefs and mifery, wif{dom and
folly, virtue and vice, Nothing is pure and
entirely of a piece. All advantages are attended
with difadvantages. An univerfal compenfation
prevails in all conditions of being and exiftence.
And 1t 1s {carce poflible for us, by our moft chi-
merical wifhes, to form the idea of a{tation or
{ituation altogether defirable, The draughts of
lifey, according to the poet’s fi¢tion, are always
mixed from the veflels on each hand of Fupiter:
Or if any cup be prefented altogether pure, it

is drawn only, as the fame poet tells us, from
the left-handed veflel,

THE more exquifite any good is, of which -
a fmall fpecimen is afforded us, the fharper is
the evily allied to it; and few exceptions are
ound to this uniform law of nature. The
0t {prightly wit borders on madnefs; the
higheft effufions of joy produce the deepeft me<
lancholy ; the moft ravifhing pleafures are at-
tended with the moft cruel laflitude and difguft ;
the moft flattering hopes make way for the fe-
verelt difappointments.  And in general, no
courfe of life has fuch fafety (for happinefs is not

tobe dreamed of ) as the temperate and moderate,

which
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which maintains, as far as pofible, a medio-
crityy and a kind of infenfibality, 1 every thing,

As the good, the great, the fubiime, the
ravifhing are found eminently in the genuine
principles of theifm ; it'may be expected, from
the analogy of nature, that the bafe, the ablurd,
the mean, the terrifying will Dbe dilcovered
equally in religious ficlicns and chimeras.

TuE univerfal propenfity to belicve in invi-
fible, intelligent power, if not an onginal in-
ftin&, being at leaft a general attendant of
human nature, it may be confidered as a kind of
mark or ftamp, which the divine workman has
fet upon his work ; and nothing furely can more
dignify mankind, than to be thus felected from
all the other parts of the creation, and to bear
the image or impreflion of the univerfal Creaté. -
But confult this image, as it commonly appears
in the popular religions of the world. How is
the deity disngured in our reprefentations of
him ! What caprice, abfurdity, and immorality
are attributed to hm! How much is he de-
graded even below the charalter which we

fhould naturally, in common life, afcribe to a

man of fenfe and virtue !
WaAT
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WHAT a noble privilege is it of human rea-
fon to attain the knowledge of the fupreme
being 5 and, from the vifible works of ‘nature,
pe enabled to infer {o fublime a principle as its
iupreme Creator?! But turn the reverfe of the
medal. Survey moft nations and moft ages.
Examine the religious principles, which have,
in fact, prevailed in the world. You will {carce-
ly be perfuaded, that they are other than fick

men’s dreams: Or perhaps will regard them
more as the playfome whimfles of monkeys in
auman fhape, than the ferious, pofitive, dog-
matical affeverations of a being, who dignifics
himfelf with the name of rational.

Hear the verbal proteftations of all men:
Nothing they are fo certain of as their religious
tenets. Examine their lives: You will fcarce-
ly think that they repofe the fmalleft confi-
dence in them.

THE greateft and trueft zeal gives us no fe-
curity againft hypocrify : The moft open im-
piety is attended with a fecret diead and com-
punction.

No.
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No theological abfurdities fo glaring as have
not, fometimes, been embraced by men of the
greateft and moft cultivated underftanding.
No religicus precepts fo rigorous as have not

been adopted by the moft voluptuous and moft
abandoned of men,

IcNoRANCE 25 the mother of Devotion s
A maxim, that is proverbial, and confirmed by
general experience,  Look out for a people,
entirely devgid of religion: If you find them at

ally be affured, that they are but few degrecs
removed from brutes,

WHAT fo pure as fome of the morals, in-
cluded in fome theological fyftems? What fo

corrupted as fome of the pradtices, to which
thefe fyftems give rife !

THuE comfortable views, exhibited by the
belief of futurity, are ravifhing and delightful.

But how quickly vanifh, on the appearance of
its terrors, which keep a more firm and durable
pofleffion of the human mind ;

‘THE whole is a riddle, an ®nigma, an inex-

plicable myftery, Doubt, uncertainty, fulpence
of
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of judgment appear the only refult of our mofit
accurate {crutiny, concerning this fubjet. But
fuch is the frailty of human reafon, and fuch
the irrefiftible contagion of opinion, that even
this deliberate doubt could {carce be upheld;
did we not enlarge our view, and oppoling one
{pecies of fuperitition to another, fet them a
quarreling; while we ourfelves, during their
fury and contention, happily make our efcape,

into the calm, tho’ obfcure, regions of phi-
lofophy.





