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Introduction 

In post-Periclean Athens a litigious individual (a 'sycophant') named 
Lysimachus charges with tax evasion a wealthy individual who, as a 
rule, avoids public life. The defendant has purportedly earned vast 
amounts of wealth from teaching rhetoric to foreign and Athenian 
youths, and he is obliged to defend himself against the allegation that 
he has corrupted the youth he has taught. He has now come before 
the citizens of Athens to make the speech of his life-for that is 
literally what is required, a speech to absolve himself of a capital 
charge (cf. Antidosis 21 and 28). He makes a speech which presents 
his character, activities, and whole life as more than a sufficient liturgy 
or public benefice taking the form of a tax payment in themselves. 

The defendant is the 82-year-old (cf. Antidosis 9) rhetorician 
Isocrates. The legal text in question is the Antidosis (353 B~B), one 
of the author's later speeches and his longest work. An extraordinary 
piece of courtroom rhetoric as far as the author's corpus and as far as 
the surviving body of Attic legal oratory are concerned, the text is a 
carefully constructed fiction which owes its origins to an actual, 
historical trial.' At 15.5 Isocrates states that the present speech is 
prompted by his loss to a nameless opponent in a liturgy trial, and by 
the animosity towards him that became apparent from the trial. The 
experience of actually being called to a trial over the matter of a 
liturgy by a certain Megacleides made him realize the importance of 
offering an account of himself (15.4). Accordingly, the author has 

See Cartelier and Havet (1862), 197 and G. Mathieu, Isocrater. Discours 111 (Paris ,  
1966), 87-10,, 
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fabricated a legal proceeding involving the question of the exchange 
of property (Zn; T$S C ~ i S d o r ~ s ) ; ~  he has made up a sycophant, no 
doubt a caricature of such historical figures; he has invented accusa- 
tions, which are charges that might have been plausibly brought 
against a teacher of rhetoric, and he has composed the present 
oration in the form of an apology (cf. 8 and 12). He has, furthermore, 
exaggerated the severity of the fictional charge, presenting his life at 
stake, which is unlikely to have been the case, whereas a liturgy trial 
would normally only result in the loss of property, or perhaps, civic 
rights in light of continued refusal to undertake the economic obli- 
gation levied by the city.' 

FICTION 

Ancient biographers are uncomfortable with the Antidosis as a 
fictional text. In the life of the rhetorician falsely attributed to 
Plutarch, the author provides some confused details about the his- 
torical legal proceeding. He writes that Isocrates was summoned to 
undertake the funding of a trireme on three occasions. Owing to 
physical infirmity, the rhetorician's adopted son Aphareus argued 
two of these cases. One of these occurred around 356 BCE, when 
Aphareus defeated Megacleides, who himself was summoned to 
undertake the funding of a trireme, went to trial and attempted to 
claim that Isocrates was in fact wealthier and should therefore as- 
sume this responsibility. Isocrates himself argued and lost 'not a 
small amount' in the third case (Ps.-Plutarch 838a), one of only 
two legal proceedings that he engaged in during his whole lie. 
Here the Plutarchan life dearly mixes up reality and fiction, embel- 
lishing a comment from the Antidosis that Isocrates and his son 
undertook no less than three trierarchies in total and performed 
other financial services for the city in way that exceeds what 
the laws require (cf. ~ d s  8' dhhas X~i~ovpylar nohv~rhiurr~ov 
hrhr~.roupy$~arc ~ a ;  ~&hX~ov 6 v  ol vdPor n p o a r & ~ ~ a u a ~ ,  15.145). 
Photius understands Oration 15 to have been delivered as an 

See below 5. 3 See Christ (1990), 14749. 

Fiction 3 

unsuccessful response to the claims of Lysimachus, no doubt 
extrapolating the 'outcome' from section 4 (cf. Ps.-Plutarch 839c; 
Photius 487b). Like Ps.-Plutarch, he also attributes the earlier, actual 
trial involving the trierarchy to the rhetorician's step-son, Aphareus 
who was an orator (Photius 487b; cf. Ps.-Plutarch 839c).4 

But to insist upon a verbal performanceits historical occasion, 
for a forensic oration-is to disregard the fact that rhetoricians 
typically composed entirely fictional legal orations, whether as show- 
pieces to advertise their abilities, as didactic paradigms for their 
students, or even as pieces of social comments. Gorgias' Defence of 
Palamedes and Antiphon's Tetralogies are the most notable examples 
of such fictive speeches; Isocrates' six legal orations may also be prior 
examples of forensic invention if one takes at face value the author's 
claim that he has never engaged in logography (e.g. 15.49-50).5 
Furthermore, the work's length makes it more suited to the audience 
of public recitation, rather than an audience of a publicly orated 

I 
speech, which the author acknowledges as the audience for his text 
(cf. 15.12). To insist upon verbal performance for the Antidosis is, 
moreover, to deny one of the privileged dimensions of legal oratory, 
fictionality and invention. One might note that the epistemology of 
the lawcourt was one based not on truth, but on opinion and 
probability.6 Accordingly, the speechwriter was obliged to redepict 
events, to the extent of fabricating, if the events did not conform to 
popular expectations (see Plato Phaedrus 273b1 and 273d3-4). 

Recognizing the fictional status of the Antidosis, Richard Jebb 
proceeded to call into question the identity of the work as 
'properly. . . "forensic"' at the end of the nineteenth century.7Arnaldo 
Momigliano later pronounced the speech a 'rhetorical exercise', but 
he also historicized it as one that was significant in occupying an 
important position in the development of Greek autobiography. The 
rhetorician's fictional apology followed upon his endeavours at 

See discussion in Too (1995), 80 & 
See Howland (1937), 155 for the more standard but ndve suggestion that 

Isocrates' derogatory remarks about legal oratory are indications of the rhetorician's 
embarassment and shame at once having been such. 

See e.g. P. J. Rhodes, 'Keepmg to the Point; 137-58 and J. Sickinger, 'The Laws of 
Athens: Publication, Preservation, Consultation', 93-109 in Harris and Rubinstein + 
(2004). 

Jebb (1893), ii. 82 and Too (1995). 8F4.  
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biographical writing in the forensic speech On the Chariot Team (of 
Alcibiades) and in Evagoras (of the deceased Cypriot monarch and 
father of Nicocles, who was one of Isocrates' pupils).S Georg Misch 
had earlier, in 1949, identified the Antidosis as an important text in 
the development of 'autobiography' in antiquity, following Plato's 
(biographical) depiction of the philosopher Socrates.9 For h i ,  
'autobiography' is writing the self, where the portrait is assumed to 
be truthful, or sincere, and individualistic. Misch's historicization of 
the oration is one particular to the time in which he was writing 
(the first half of the twentieth century), while now 'autobiography', 
'self', and 'representation' are problematic terms once the reader 
recognizes rhetorical discourse as a mode of performativity, of artful 
construction of self w i t h i  and against the constraints of social 
expectation and literary convention, to name only the most obvious 
considerations."' Accordingly, Monique Tr(ld6-Boulmer argues that 
ancient autobiography is a narrative which has its basis in a world 
constrained by civic community, social groups, and codified forms of 
expression." 

Fictions are inevitably to some degree reflections of social reality, and 
the Antidosis offers a literary image of the city-state in the fourth 
century. 

In classical Athens, the 1200 wealthiest citizens, 120 from each of 
the ten tribes, were liable to undertake liturgies, a form of taxation 
which required them to finance various public concerns. These might 

8 Momigliano (l971), 4849,  and 51. 
9 Misch (1950), 173. 

lo See eso. S. Greenblatt. Renaissance Self-fashioning from More to Shakernure , , ", 
(Chicago and London, 1980), and in dassicr, work which addresses issues of '(self-) 
invention; 'personality', 'character', 'characterization', 'self' in Greek classical schol- 
arship, e.g. C. Pelling (ed.), Characterization and Individuality in Greek Literahre in 
Greek Literature (Oxford, 1990); M. Gleason, Making Men: Sophists and Self- 
Presentation in Ancient Rome (Princeton, 1995); C. Gill, Personality in Greek Epic, 

-> Tragedy, and Philosophy (Oxford, 1996). 
" TrhdC-Boulmer (1993). 13. 

involve festival-related expenditures, such as the training of a chorus 

i 
(Xop7yla),'2 and the provision of athletic training (yupvao~apXla), or 
fleet-related ones, such as the command and maintenance of a ship in 
the fleet (~pr~pap~La) ."  More rarely, the liturgy might entail the 
advance payment of a tax, known as nporro$op&." The liturgy system 
was one that ensured that rich citizens exercised some of their 
resources in the interests of the community as a whole, and conser- 
vative authors of the period complain that if liturgies had previously 

1 been an boqour, they were now a burden for the wealthy elite (cf. 
15.159-160; 8.128; 7.35; Xenophon Oec. 2.5-6). 

1 The exchange-trial is a form of redress for individuals summoned 
to undertake a liturgy but in their own view unable, or unwilling, to 
support such an expense, and according to the speaker of Oration 8, 

1 On the Peace, it has become emblematic of the negative side of 
1 Athens' rhetorical culture (cf. 128). This particular procedure was 

1 supposedly instituted by Solon, one assumes as part of his economic 

I 
reforms (cf. Demosthenes Against Phainippw 42.1). In it the citizen 

i called tb account challenged another wealthy citizen to undertake the 

I liturgy, or else to exchange properties-hence iv~lSoo~sl5+n the 
basis that the second was richer and therefore more obliged to do so. 

; If the second citizen agreed, the procedure ended here; however, if he 
refused to take up the liturgy, the first citizen would ask the other 
party to exchange his property with him and would then finance the 
liturgy from his new property.16 If the second citizen resisted this 
offer, the case would then be brought as a ScaS~~aola to a jury which 
assigned the liturgy to the individual it judged to be actually richer.17 
While some scholars doubt whether an actual exchange of property 
was ever the outcome of such a legal proceeding, undisputable 
evidence for the existence of the procedure comes from, for example, 

l2 Cf. Ps.-Xenophon Ath. Pol. 3.4; Antiphon 6.11-14; Demosthenes 21.13-15. 
l3  Cf. Demosthenes 51.67; IG' 160632. 
" See Dem. 42.25; MacDoweU (1978), 161 8.; and Hansen (1991), 110. 
l5 On the antidoris-procedure, see MicheU(1940), 38&l; Davis (1981), 9-10,76; 

Gabrielson (1987) and Christ (1990). 
l6 The exchange procedure required that both parties to the suit would give take 

binding oaths, and three days later, submit inventories of their properties; see Dem. 
42.1-2 and 11. 

' 7  For this reconstruction of the procedure, see Christ (1990). 161; Gabrielsen 
(1987), 23, denies that the S~oSc~ooia could haw been pan of the process. 
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Lysias 4.1. Elsewhere, in Lysias 24, the speaker, an aged invalid 
seeking his pension, speaks as though personal properties would be 
exchanged as the outcome of such a trial when he notes that his 
accuser would prefer to undertake the funding of a chorus ten times 
over rather than receive his opponent's wealth if an ~VT;SO~LS scen- 
ario were to arise (24.9). One might view the a'v~;Sootr-trial as the 
ultimate performance of destructive envy in the democratic city, for 
it is one motivated precisely by dissatisfaction at another having 
more than oneself. 

The fiction of a liturgy trial establishes Isocrates as a member of the 
economically privileged class at Athens, and as a responsible member 
of his community who readily undertakes the responsibilities 
assigned to those ofhis standing (see 15.5 and 145). The performance 
of liturgies was frequently cited during legal proceedings as a mark of 
good citizenship. Litigants in trials often attested to their civic pride 
and to their identity as wealthy but also responsible citizens by citing 
their (or their family's) past undertaking of liturgic obligations (see 
e.g. 18.59-60; Lys. 7.31; 12.20; 19.5744'8; 21.1-11, cf. 19; 25.12; 
26.3). But liturgy is more than simply the funding of public concerns. 
The speaker of Lysias 21 claims that the most onerous, and implicitly 
best, liturgy is to be an orderly and moderate citizen, one who is not 
controlled by pleasure or tempted by profit (21.19'9), while at 7.5 
Isocrates speaks of public offic+the phrase employed is 'concern for 
common things' (T$V 7i)v K O L V ~ ) Y  ;m~~;h~~av)-in the historical 
democracy as a 'liturgy' (hc~rou~y;av) inasmuch as it was not under- 
taken for the sake of private gain. 

In the Antidosis Isocrates engages in calculation of his own service 
to the state, and of his benefit to students in order to suggest that his 
teaching also is a liturgy. The particular issue under contention- 
what does Isocrates owe to his community as a consequence of his 
earningsl-brings to the forefront large issues regarding the value of 
the intellectual, especially the teacher of rhetoric, and his activities in 
the democratic community. The language which Isocrates employs 

The lives even attribute a choregia to Isocrates' father, Theodorus, [Plutarchl 
836e and Zosimus Imc. 1-3. 

Is Cf. radrr)v < I v a  T ~ V  b??roupyiav 2nmovwrdnlu, Std. ~ i h o u s  i d u  nd'uro ,ypbov 
K ; ~ , O V  ervat cat ~ & + p o ~  .a; riQ' $w$s ~ r n T B $ ~ ~ ~  rind rdpSous inapdjvai 
(Lysias 21.19). 

to describe the teacher-student relationship in the speech is implicitly 
that of liturgy. If the author admits to receiving fees From students 
(cf. 15.224-6), he opens to scrutiny what 'earning' means in his case. 
In particular, he insists that he has made no profit from his fellow 
citizens (cf. 15.39; also Ps.-Plutarch Moralia 837d) because he has 
given back to the city far more than the liturgical obligation laid 
upon him by the city would exact (15.323). His teaching of its young 
citizens makes them useful citizens (15.934), as their parents 
recognize. Despite paying fees (241). they 'rejoice', or 'feel gratitude 
(xa~bouoiv): (The verb xarbouorv also invokes the idea of Xa'p~s or the , 
'favour', which, like &la, is the return in a reciprocal exchange.) In 
turn, Isocrates expresses his own gratitude (Xa'pts) to his students for 
what they have given to him as students (cf. 15.99 and 106 and 
commentary).20 

The Antidosis, furthermore, makes a claim about the value of the 
rhetorician's teaching for the city. The civic-minded individual, who 
instructs in an orderly community, will have given back to his 
communityfar more than he has gained from it (15.158). By enrich- 
ing the city, and indeed, Greece with his teaching, as he so emphat- 
ically claims in the speech, Isocrates has already given the city his 
wealth, and in effect, his whole life. The rhetorician has devoted his 
activities and pastimes selflessly (in his depiction) to the state, and 
the present speech serves both to emblematize and to rehearse that 
act of generosity, or sacrifice. For him to be condemned to death as a 
result of the trial is for Athens to be ignorant of the benefits and 
public senice that have already been performed, and to be unaware 
that the trial is the dramatization of the rhetorician's literal and 
literary @as as a liturgy. For his euergetism, the Athenian rhetorician 
hints that the city should express its own gratitude to their teacher by 
absolving him in the current 'trial'. After all, there is also a sense in 

lo See Too (19951, 108 ff. Elsewhere. Isocrates describes the advice he offers to the 
p e ~ t h a p n ~ 0 1 9  of thc dlda;tx works To nemon~rurdnrl 70 Nliurlpr dr a #h .cf. 6rrpul, 
~ ~ f d r ; d ~ & ~ i . .  2 2; alw 15.40 . Orarlun 2 ends with the ohservat~on tlmt the donor 
of this speech, that is Isocrates, gives far more to the recipient unlike those who give 
certain presents which cast the recipient more (2.54): underlying this statement is 
acute awareness of the criticism of the professional teacher and his greed. Tne Epktle 
to the Children oflaon (6) is characterized as Zruia, as the gih which marks the guest- 
friendship and which will be answered in turn by the recipient (Ep. 6.4). 
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which Isocrates' contributions to Athens are beyond calculation. 
Rhetoric, as the speech will make clear again and again, is the basis 
of Athens'standing (e.g. 15.231, 250,253-7, 299,308). The skills and 
arts of language have been the reason for the city's military power, 
her hegemonic position in the Greek world, and indeed in the 

,civilized world as a whole, with regard to might and culture. Isocrates 
is implicitly to be regarded as one of the individuals responsible for 
Athens' extraordinary position amongst other city-states.21 

SELF-REPRESENTATION 

In Greek antiquity, the dicanic speech was a privileged space for the 
depiction of one's civic 'self: Legal process was one of the democratic 
conventions, like 8 0 ~ 1 ~ a o ; a  or scrutiny of public officials, which 
Misch saw as fostering self-portrayal in classical Athens.22 It provided 
the speaker with the opportunity to offer an account-indeed ho'yos, 
which has the sense of both story or narrative and of reckoning, for 
instance--of himself, whether it was one he had written himself, or 
his logographer had constructed for him. The speaker of Lysias 16, 
Mantitheos, states that it is right for him to present an account of his 
whole life. b 62 ~ a i s  6oK1uao;a's S l ~ a ~ o v  r l v a ~  navsds TOG B;OV A ~ Y O Y  
6~So'va~ (Lysias 16.9), whiie Lysias 24 opens with the litigant thanki;lg, 
ironically or not, the court for providing him with the chance to give - . 
an 'account of his Life' (TOG plou Adyov, 24.1).23 

Of all Isocrates' works the Antidosis develops most fully the idea 
that the literary text might provide an image of its author as citizen.24 
Described by the author as 'an image of my thought and life' (&KAY 
s$s  Zp$r 6tavolas ~ a l  TSV ~ ~ X W Y  TSV Zpol ~ G ~ ~ L W ~ ~ V W Y ,  15.7; cf. 13; 
28; 44; 54; 69; 141; 1434,  152; Too (1995), 188-9) (see below), it is 
carefully constructed as a vehicle for self-representation. The Anti- 
dosis enables the author to offer a justification of his intellectual 

" See Ober (1989). 199. 
" Misch (1950), 1567. 
'"so compare Gorgias Polameder 28 and Too (1995). 188 ff. 
" Misch (1950). 158 sees lsocrates as the first a k e n t  a ~ t h p ~ ~ d w e L ? p , ~ a ~ ~ ~ -  

) biography as a literary eskyith the Antidoris. --.--- - 

profession as a service to Athens so as not to incur the displeasure 
and envy of his audien~e.~5 Isocrates is aware that literary represen- 
tation of an individual was a project earlier undertaken by the 
philosopher Socrates in his trial at Athens, and the Antidosis con- 
spicuously refers to Plato's Apology of Socrates, invoking the charges 
of corrupting the young and accepting large sums of money for his 
teaching.26 

Overall, the image that Isocrates produces of himself is generated 
in responseto, and against the background of, a particular social and 
political environment. Isocrates' Athens constituted a culture of -- 
litigation, to go by the portraits orancient, and admittedly conser- 
vative, writers such as Thucydides (2.40.2) and Aristotle Ath. POL 

i7 
28.1 (also cf. Aristophanes Acharnians 38,680; Knights 60). It was the '3 

d" age of the 'new politicians', of the men who challenged the aristo- $ \ 
cratic elite and aspired to political advancement and wealth through , 

" ' 
the practice of rhetoric. Men such as Cleon, Hyperbolus, Cleophon, v'g ,\ % he 
Anytus and Meletus (the latter two being the prosecutors of Socrates) .,,? 

used their skills in oratory and in writing speeches for others to 2 N' further their own positions in society by bringing unsavoury lawsuits "' (2 
against their victims, often members of the wealthy and leisured . 7 

;.f upper class. Such individuals were the city's upstarts, men who had &:,~ 

to work for their living-Cleon and Anytus were depicted as tanners, 
Cleophon as a lyre-maker, Hyperbolus as a lamp-maker"-at least in 
the depictions of their (elite) opponents. Oratory was now their 
profession. 

Because public oratory was the vehicle of social and political 
advancement for the 'new politicians' and litigation in particular 
had come to suggest civic irresponsibility in the forms of sycophancy 

25 AS Paul Zanker has argued, it is only in the Hellenistic period that the repre- 
sentation of the intellectual-poet, philosopher, thinker, and so on-qua intellectual 
comes into being. The development of the idea of a distinct intellectual identiry- 
poet, philosopher, literary scholar-is dearly connected with the Museum-Library 
phenomenon, especially in Alexandria, where the holemies sponsor a professional 
intellectual dass, and also in Pergamum (Zanker (1995). 90 ff.). 

' 6  See R. 1. Bonner, 'The Legal Setting of Isocates' Antidoris', CP 15 (1920), 193 
and Debrunner Hall in Foxhall and M s  (1996), 80 n. 10. 

27 See Aristophanes Clouds 551, 874-6, 1065; Achamianr 846; P a c e  681. Also 
Finley (1962), 17-18 and Ste-Croix (1981), 290 and 603, n. 25; also Ste-Croix (1972), 
235 n. 7, for such portraiture of these democrats as comic travesty. 



Antidosis or 'On the Exchange' 

[l] If the speech I am about to read resembled speeches composed - 
for the lawcourts or for display, I don't think I would make any 
prefatory remarks about it. But because it is new and different, 
I must first declare the reasons why I chose to compose a speech so 
unlike the others; for if I do not make this clear, it may perhaps 
appear eccentric (atopos) to many. 

121 I am aware that some sophists speak ill of my occupation. They 
say that it is concerned with forensic oratory, and they act much as if 
someone were to dare to label Phidias, who made the statue of 
Athena, a 'doll maker: or were to say that Zeuxis and Parrhasius 
possess the same skill as scribes. I never defended myself against 
these petty attacks, [3] since I did not think their babbling had any 
authority, and I thought I had made everyone aware that I chose both 
to speak and to write not about private disputes but about public 
matters of such great importance that no one else would attempt 
them, apart from those who had spent time with me or wanted to 
imitate these. [4] So until this point in my life, I thought that because I 
of this choice and my general non-involvement in political affairs 
(apragmusyni), I was weU regarded as far as all private citizens were 
concerned. Now at the end of my career, I am subject to an exchange 
(antidusis) over the matter of funding a trierarchy and to a trial in 
connection with it, and I sense that some people were not disposed to 
me as I hoped but were for the most part deceived about my affairs 
and were inclined to believe those who utter prejudicial things. 
Others, who know perfectly well how I spend my time, were jealous 
and experienced the same feelings as the sophists, and they delighted 
in those holding a false impression of me. (51 They have shown their 
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disposition in this way: when my opponent spoke completely unjustly 
on the matters under judgement, slandered the power ofmy speeches, 

' and %asrated . ... m y w ~ a l ~ h  and the number of my students. they 
. . . . . . . . . - .- . . . . .. 

judged thr liturr, to he my resp;,nsibility. Thus I bore this expense, as -. . . 
is fiiting for those who are not too put out by such affairs and are not 
in any way wasteful or heedless where money is concerned. 

161 Perceiving, as I said, that more people than I had thought were 
mistaken about me, I turned my thoughts to how I could reveal to 
them and others in the future my nature, my life, and the education 
(paideia) that is my preoccupation so that I do not allow myself to be 
condemnedwithout a trial on these matters, at themercy ofthose who 
habitually slander me, as is now the case. [7] I considered these things 
and found that my only course of action was to write a speech that 
would be (as it were) an image (eikan) of my thoughts and my life as a 
whole. I hoped that this would be the best way to make the facts about 
me known and to leave this behind as a memorial, much finer than 
bronze statues. 18) I saw that, if I were to attempt a eulogy of myself, I 
would not be able to include everythmg I chose to cover or speak in an 
acceptable manner without arousing envy. But I saw that I could treat 
all the topics I wanted if I invented a lawsuit that threatened me, a 
sycophant who had brought this charge to cause me problems and 
who hadinvoked the slanders employed in the exchange suit, and then 
composed my arguments after the fashion of a legal defence. 

191 With this in mind, I wrote this speech not at the prime of my 
life but when I had turned eighty-two. For this reason it is necessary 
to make allowances if it appears to be less vigorous than those I 
previously published, as it has not been easy or simple but laborious. 

1 [lo] Some of what I have written is suited to delivery in the lawcourt, 
and some is not fitted for such disputes but is a wide-ranging 
discussion and exposition about philosophy and its power. This is 
the sort of thing which would benefit the young to hear as they 
embark uEo.n-&eir.s&.&e~&.e~~on. Moreover, much of what 
I wrote a long time ago is combined ~1% what I have recently said 
not in an illogical or untimely fashion but as suits the present topic. 

[ l l ]  It was by no means a small matter to have in view such a large 
topic, synthesize and draw together so many different types of dis- 
course, make later passages fit with earlier ones, and make them aIl 
agree with one another. Although I was of an advanced age, I did not 

shrink from completing this speech, which was composed most 
truthfully; as for its other qualities, let those who hear it decide. 
1121 Those who read it should realize that they are listening to a 

encompassing all these different subjects, and they 
attention to what will be said than to what came 

before. In addition, they must not attempt to go through it all the 
first time b u t 2 a S m u c h  as wUae&?gdud~df you abide 
by these guidelines, you will he better able to see if I say anythmg 
worthy of my reputation. 

113) That'was a necessary preface. Now read my defence, which 
purports to have been written for a trial, and seeks to make clear the 
truth about myself, and to make those who are ignorant aware and 
those who are envious pained even more by this disease-for I could 
not get revenge on them by any better means. 

[14] I think that individuals who dare to blame others for the 
things they themselves are guilty of are the most wicked and deserve 
the harshest penalties. This is just what Lysimachus has done. For in 
his composition (syngegrammena), he spoke more about my com- 
positions than about all other matters, acting as someone who pros- 
ecutes another for theft from a temple hut is seen with the gods' 
property in his own hands. 1151 I would have valued it if he really 
thought I was clever (deinon), as he told you, for then he would never 
have tried to cause me trouble. But in fact, although he says I am able 
to 'make weaker speechesStLpnger', he despised me to such an extent 
that he expects to defeat me easily by telling lies when I speak the 
truth. (161 Everything has gone against me: while others refute slan- $ ders through speech, Lysimachus has slandered precisely my speeches 
so that if I appear to speak successfully, I will stand convicted of the 

4 'I' 

?$rt'' 
accusations he has made against my cleverness (deinotgs). Yet if I speak/ "&,' 
less adequately than he has led you to expect, youwill think less well of * \% 
my conduct. 1171 I ask you, thus, to withhold belief or disbelief From SJ'. 
what he has said until you hear fully my side of the story. Bear in mind 
that there would be no need to allow the accused to make a defence if 
it were possible to decide justly from the accuser's words alone. At this 
point everyone present could tell if he spoke well or badly, but 
the jurors cannot easily know from the first speech alone whether 
he uttered the truth: rather, !hey would be satisfied if they could 
determine the just case from hearing both sides of the argument. 
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[ l a ]  I am not surprised that people spend more time on the 
accusations produced by deceitful individuals than on their own 
defences or say that slander is the greatest harm. What could do 
more harm than this? It makes liars appear respectable, the innocent 
seem to do wrong, and jurors violate their oaths. All in all, it destroys 
the truth, gives the audience false opinions, and unjustly destroys any 
citizen it comes upon. [19] You must guard against such a thing 
happening to you, so that you do not fall into the conduct which you 
reproach in others. I think you are not unaware that the city has 
frequently regretted judgements based on anger rather than on proof, 
so that shortly afternards it wanted to punish its deceivers and would 
have gladly seen those who were slandered emerge better off than 
before. [20]  You must remember this and must not believe rashly the 
words of accusers nor listen to the defence case in a disorderly and 
prejudicial manner. It is shameful that although in other matters we 
are agreed to be the most merciful and gentle of all the Greeks, our 
behaviour in court cases here patently contradicts this reputation. 

[21] Elsewhere, when men judge a capital crime, a portion of the 
votes is set aside for the defendant, but with us the defendants are not 
even on equal footing with the sycophants. Each year we swear to 
listen to accusers and accused alike, [221 but we compromise to such 
an extent that we accept whatever the accuser says, and we sometimes 
refuse to hear the voice of the defendant who tries to refute them. 
Furthermore, we think that states in which citizens are put to death 
without a trial are uninhabitable, without recognizing that those who 
do not give equal consideration to both litigants do exactly this. [23] 
Most terrible of all is when someone on trial complains about those 
who slander him but does not have the same view of the matter when 
he judges another. Yet, reasonable men must be the sort of judges of 
others whom they would hope to have for themselves, for they realize 
that because people dare to bring false cases it is unclear who will 
stand trial and be forced to speak as I now do to those who are going 
to vote on him. 

[24] Living an orderly life does not mean one can expect to live in 
Athens without fear. Those who choose to neglect their own affairs 
and concern themselves with those of others do not refrain From 
attacking those who manage their affairs soberly and bring only those 
who do wrong before you. Instead, they display their power by 
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prosecuting the innocent and thus earn more money from those who 
have clearly done wrong. [251 Lysimachus understood this and put 
me on trial, thinking that the trial against me would earn him money 

I from other sources. He expected that if he won against me, whohe 
says is a teacher of o t h h h i s  power would seem unassailable to -. -. -+- .. . . . - -. .- 

I 
everyone. 1261 He hopes to do this easily, as he sees that you are too 
quick to accept charges and slanders and that I shall not be able 
to mount a defence equal to my reputation because of my old age and 

I my inexperience in such contests. [27] I lived my past life without 
anyone accusing me of violence or injustice during either the oli- 
garchy or the democracy; and it is clear that no one has sat as an 
arbitrator or juror concerning my affairs. I know not to harm anyone 
myself and not to seek revenge in court when I am wronged but to 
resolve our differences with the help of my opponent's friends. [28] 
None of this helped me, hut even though I have lived to such a great 
age free from reproach, I now find myself in just as much danger as if 

I I had wronged everyone. 
I am not at all disheartened by the magnitude of the potential 

penalty, but if you are willing to listen with goodwill, I am optimistic 
that those who have been misled about my activities and those who 
were persuaded by those who wished to slander me will quickly 

i change their minds about these matters, whiie those who consider 
me the sort of person I really am will be more firmly convinced. 

1291 As I do not want to burden [you] with a lengthy preface to my 

i argument, I shall leave off here, and instead I shall attempt to instruct 
(didaskein) you in the things about which you will vote. ~ Now read the charge (graphg). . . . 

[30] On this charge the prosecutor tries to accuse me falsely of 
corrupting the young by teaching them to speak well and of gaining 
the upper hand in the lawcourts contrary to the interests ofjustice. In 

1 the rest of his speech he makes me out to be unlike anyone who has 
ever frequented the lawcourts or spent time in philosophy. Moreover, 
he says that my students were not only laypersons but also public 
speakers, generals, kings, and tyrants, that I took great sums of money 1 
from them, and that I continue to do so even now. 1311 This is the sort 

I of accusation he makes, for he thinks that his exaggerated claim? 
about me, my wealth, and the number of my students will stir envy 

I among his audience and that my legal activity will stir you to anger 
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and hatred. When a jury experiences these emotions, they give liti- 
gants avery hard time. But on the first charge he has gone too far, and 
on the others I think I can easily show that he tells complete lies. (321 I 
think you should pay no attention to the speeches that you earlier 
heard from individuals who want to slander and slur me. Do not 
believe what was said without proof and judgement or give credence 
to opinions which these men have unjustly implanted in you. Rather, 
consider me such as I am on the basis of the present accusation and 
defence alone. If you make your decision in this way, you will appear 
to judge well and lawfully, and I will be completely vindicated. 

[33] I think the danger in which I currently find myself is the best 
evidence that no citizen of Athens has been harmed by my cleverness 
or by my compositions. If anyone has been wronged and even if he 
kept quiet about it all this time, he would not let the present occasion 

a# .' pass without being here either to accuse me or to testify against me. 
Since someone who has never heard a negative word from me has put 
me in such grave danger, surely those who have suffered wrong 
would try to get back at me. [34] It is neither plausible nor possible 
that I have wronged many and that those who have fallen on hard 
times because of me should keep quiet, should not dare to accuse me, 
and in fact should he gentler when I am in danger than those 
who have suffered no injustice, when they only need to show what 
they have suffered to obtain the greatest revenge From me. 1351 And 
yet no one before or now will be seen to have brought such a charge 
against me. 

Accordingly, if I were to agree with the prosecutor and admit that 
I am the cleverest of all men and a writer of harmful prose such as no 
other has been, I would deserve a reputation for honesty rather than 
punishment. (361 One might plausibly credit good fortune when 
someone is better at speaking or acting than others, but everyone 
ought rightly to praise my character for us~ng my natural ability well 
and with restraint. Even if I can speak like this about myself, I shall 
never be seen to have concerned myself with those [lawcourt] 
speeches. [37] You will recognize this from my activities, From 
which you can better learn the truth than from my detractors. 
I think everyone knows that all men generally spend time where 
they have chosen to make their living. 1381 Thus you would see men 
who make a living off your contracts and the lawsuits connected with 

them virtually living in the lawcourts, whereas no one has ever seen 
me at the Council-hoard (synedrios), in preliminary hearings, at the 
courts, or before the arbitrators. I keep utterly away from all this, 
more than any other citizen. (391 Second, you would find that these 
men can earn money only in your city, for if they were to sail anywhere 
else, they would be deprived of their livelihood. I, in contrast, 
have means--exaggerated by that man-which come entirely from b 
outside Athens. Moreover, those who are themselves in difficult 
circumstances or want to create trouble for others associate with 
these men, whereas my associates are the more leisured of the Greeks. 

[40] You have heard my accuser say that I received many valuable 
gifts from the king of Salamis, Nicocles. And could any of you 
believe that Nicocles gave me these so that he might learn forensic 
oratory, when as ruler, he judged the disputes of others? From what 
my accuser has himself said, you will easily understand that I do 
not concern myself with litigation over contracts. 1411 Indeed, that 
those who compose speeches for others who have cases in the 
lawcourts are legion is apparent to everyone. Yet as many as there 
are, none of them have ever been seen to deserve students, while 
I have received more, as my accuser says, than all those who devote 
their time to philosophy. So how could it be plausible that those 
whose daily business is so different are thought to be involved in 
the same activities? 

1421 Although I can point out many differences between my life 
and that of people who concern themselves with lawsuits, I think that 
I would most quickly dispel the view that I resemble them if someone 
were to demonstrate that my students do not engage in the activities 
which my accuser has spoken of, and that I am not terribly acwm- 
plished (deinos) in contract suits. 1431 Now that the former charge 
against me has been refuted, I think that you are looking to change 
your minds and want to hear what other kinds of speech I have been 
concerned with that have given me such a great reputation. I do not 
know if it will help my case to declare the truth: for it is difficult to 
assess your attitude. Still, I shall speak frankly to you. [44] After all, 
since I have often said that I would have all the citizens know about 
my life and my discourses, I would be embarrassed in front of my 
associates if I now did not display them to you but was found to be 
concealing them. So pay attention, as you are about to hear the truth. 
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[45] You must first learn (mathein) that there are as many kinds 

(tropoi) of prose as of verse. Some authors have spent their lives 
investigating the genealogies of the demigods; others have inter- 

2 ' preted the poets; others aught  to compose histories of wars, while 
* still others, whom they call antilogicians (antilogikous), devote them- 

hjj6' selves to question and answer. [46] It would be no small task for 
k, someone to count all the forms (ideai) of prose. So I shall pass over 

the others and mention only the one which is my concern. 
Some people experienced in the forms I have mentioned did not 

choose to write speeches for private contract suits hut ones of a 
political character pertaining to Hellas to be delivered in panegyric 
assemblies. Everyone would agree that these are more like musical 
and rhythmical compositions - than those uttered in the lawcourts. 
[47] They set out events with a more poetic and complex style and 

I  per ,and more original y t h x ~ r m r s ,  and in 
addition, they ress up the whole speech wrth many other eye- 
catchin~.fi@r? of speech (idea;). The whole audience enjoys when -. - -. .- 
they hear these as much as poetic compositions, and many wish to 
study them, for they think that those who are at the forefront of this 
kind of composition are much wiser and w a n d  can be more 
useful than those who are eloquent in legal matters. [48] They 
recognize that the latter have gained their experience in legal contests 
through political meddlimg, hut the former have developed their skill 
in . the s ~ & h i c A l i ~ d h e d g ~  ' a& Moreover, 
those who appear to be skilled in juridical speech are tolerated only 
on the day they happen to be pleading, whereas the others are well 
regarded and highly respected in all public gatherings all the time. 
[49] In addition, if the former are seen twice or three times in the 
lawcourts, they are hated and criticized, whereas the latter are more 
admired the more often they appear and the more people hear them. 
Finally, those who are skilled (deinoi) at legal speeches have no ability 
for those other speeches, while the others, if they wished, could 
quickly pick up forensic pleading. [50] When they consider these 
things and realize that this is by far the better choice, they wish to 
share in this culture with which I have associated myself and which 
has given me a much finer reputation. You have heard the whole 
truth about md-ow& or ~y~~hLa~p_hy~.~'pp.Jp~s_t~~, however 
you wish to label it. 

[51] But I also wish to set out a more demanding standard for 
myself than for others and to utter a bolder speech than suits my age. 
If my speech is harmful, I expect to receive no mercy from you, and if 
it is not superior to everyone else's, to receive the gravest punish- 
ment. And I would not have made such a daring promise unless 
I were about to demonstrate this to you and make your verdict easy. 

[52] This is how it is. I think the best and most just defence is one 
which instructs the jurors as best it can about the matters on which 
they vote, so that they do not wander in their purpose or doubt who 
speaks the truth. 1531 Now, were I being tried for some crimes I had 
committed, I would not be able to offer them to you to see; you 
would have to conjecture on the basis of the arguments in order to 
decide what happened as well as you could. But since I am accused 
for my speeches, I think I will better he able to show you the truth. 
[54] I shall present to you the very speeches I have spoken and 
written so that you will not conjecture but will know clearly what 
they are like when you vote on them. I could not declare them all 
from beginning to end, since the time allotted to me is short. But, like 
fruits, I shall try to offer a sample of each. When you have heard a 
small portion of them, you will easily recognize my character, and 
you will learn the power of all my speeches. 

[55] I ask those of you who have often read what I am now about 
to say not to seek new speeches from me at this time nor to think me 
tedious if I utter what has long been in circulation among you. If 
I spoke them to make a display (epideixis), I would reasonably be 
guilty of this; but as I am now under judgement and in peril, I am 
forced to use them in this way. [56] I would be most ridiculous if, 
when my accuser charges me with writing the sort of speeches that 
harm the city and corrupt the young, I defend myself through other 
means, when by presenting the speeches themselves I can absolve 
myself of the slanders spoken against me. For this reason I ask you to 
make allowances and be my allies. For the sake of others [i.e. those 
who are not familiar with his speeches], I shall proceed by offering a 
brief preface so that they may follow the argument more easily. 

[57] The first speech I shall present to you was written at the 
time when the Spartans ruled Greece and we [Athenians] were 
in a wretched state. It summons the Greeks to a campaign against 
the barbarians, and it challenges the Spartans for the leadership. 
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1581 Having this as my theme, I show that Athens was responsible for 
all the good things which the Greeks have. After I have rounded off 
the narrative of these benefactions in order to show even more clearly 
that leadership of Greece belongs to Athens, I try to teach (didaskein) 
that it is much more fitting for the city to be honoured for the 
dangers it endured in war than for its other benefactions. 1591 I 
thought I could relate these things myself, but now old age impedes 
me and causes me to cut short my account. In order not to be utterly 
exhausted while I still have much to say, begin from the place marked 
and read the discussion of the leadership of Athens: 

[AN EXCERPT PROM Panegyricus: 4.51-991 d-3do ec 

1601 One can easily learn (katamathein) from what has been* 
that the leadership rightly belongs to this city. Consider among 
yourselves, if yon think I corrupt the young by my words rather 
than persuade them to be virtuous and undertake dangers on behalf 
of the city. Should I be justly punished for what I have said? Or 
shouldn't I instead receive your deepest thanks? 1611 I have praised 
the city, its ancestors, and the dangers of that period, and as a result, 
those who previously wrote on this theme destroyed all their 
speeches, embarrassed by what they had produced, and those who 
are now supposed to be skilled (deinoi) no longer dare to speak about 
these things but instead find fault with their own ability. [62] Never- 
theless, as matters stand, some of those who cannot compose or say 
anything of note will be found to be practiced at criticizing and 
disparaging the texts of others. They will say that t h m h i n g s  have 

d'" kg-- 
i d f i r  

er'-they are not generous enough to 
say 'well'-but that speeches which denounce our current mistakes 

much m o r e u a n d  moregowerful than those which eulogize 
past deeds, and likewise, those which advise what we must do are 

than those whichnar1:aLpnr -- history. 
1631 To prevent such comments, I shall cease defending what I have 

written and shall present to you a passage &om another speech as 
long as the previous excerpt, from which it will be dear that I have 
devoted great care to all these issues. The beginning of the speech is 
concerned with the peace of the Chians, Rhodians, and the Byzan- 
tines. 1641 After I demonstrated that it benefited Athens to end the 
war, I criticized our control over the Greeks and our naval 
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supremacy, showing that it did not differ from tyranny in its actions 
or outcomes; and I recalled what happened to the Spartans and all 
the others as a result of it. [65] After these topics, I lamented the 
fortunes of Greece and advised Athens not to allow this situation to 
continue. Finally, I summoned the city to justice, reproached its 
errors, and counselled it on the future. 

Begin where I discuss these matters, and read this section to the 
audience: 

[66] [EXCERPT FROM On the Peace, 8.25-56 and 13245, is read.] c-33-F -ic 

[67] You have now heard two speeches. I wish also to read a brief 
selection from a third, so that it may become even clearer to you that r j,, 1; 
allmy speeches pertain to virtue and justice. The one I am going to "1 /' 
present is for the Cyprian Nicocles, who was king at that time, and it 
advises him how he should rule his citizens. It is not written in the 
same manner as those that have been read. 1681 In the others, the 
preceding and following parts always agree and are linked together, 
but in this one, the opposite occurs: by keeping parts discrete and 
separate, as if I had made different headings, so to speak, I try to 
express each piece of advice succinctly. 1691 I made this my subject 
because I thought that by informing his thinking I would benefit him, 
and I would also make my principles dear in the quickest way. Also on 
this occasion I have chosen to present this work to you for the same 
reason not because it is my best composition but because it will make 
clear how 1 normally deal with both ordinary citizens and rulers. [70] 
It will be evident that I have spoken to Nicocles as snits a free citizen 
and an Athenian and have not deferred to his wealth or power. In fact, 
I defended his citizens and urged him, as far as I could, to create a 
government as mild as possible for them. And if whenever I speak with 
a king, I do so on behalf of his subjects, I would surely exhort those 
who live under democracy to consider the interests of the people. 

1711 In the preface and opening words, I censure monarchs, 
because, although they ought to cultivate practical understanding 
(phronzsis) more than others, they are less well educated than ordin- 
ary citizens. After discussing these points, I urge Nicocles not to be 
lazy, not to regard taking up the kingship as if it were a priesthood, 
but to disregard pleasure and pay attention to public affairs. 1721 
I also try to persuade him to treat it as a terrible matter if he sees 
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worse men ruling the better classes, and the foolish giving orders to 
the more sensible. And I add that, insofar as he disparages others' 
stupidity more vigorously, so much more so should he cultivate his 
own understanding. 

So start where I have stopped, and read the remaining section of 
this speech to the jury. 

[73] [EXCERPT PROM To Nicoclej, 2.1439,  is read.] ?." 57rBc 

[74] These speeches are enough citation at length, although I won't 
refrain from citing small sections of my earlier writings but will quote 
something if I consider it appropriate to the present occasion. It 
would be curious if, when I see others using my words, I alone were 
to avoid using my speeches, especially now when for your benefit 
I have chosen to cite not only brief portions but whole sections. I shall 
do as circumstances require. 

(751 Before these texts were read out, I said that if I were to employ 
harmful words, I would deserve to be punished and that if I did not 
speak better than anyone else, I would merit the harshest penalty. If 
some of you thought my words were boastful and exaggerated, I trust 
they would no longer justifiably hold this opinion. I think that I have 
fulfilled my promise, and the speeches that were read to you are as 
I promised at the beginning. [76] But I want to plead briefly on 
behalf of each of them, and make it even clearer that I spoke then, 
and now continue to speak the truth about them. 

First, is any speech more moral or more just than one which 
praises our ancestors in a manner worthy of their virtue and their 
deeds? [77] Second, is any speech more public-minded and more 
suited to Athens than one which demonstrates that, because of our 
benefactions and the risks we have undertaken, the hegemony should 
be ours, rather than the Spartans'? Third, what speech could be about 
finer and greater deeds than one which exhorts the Greeks to a 
campaign against the barbarians and counsels us to have a united 
purpose? 

[78] I have discussed these things in the first speech; in the later 
ones, I treat matters that are less important but no less valuable or 
beneficial to Athens. You will know the power of these speeches if you 
set them beside others by authors who are well respected and con- 
sidered @. [79] I think everyone would agree that the laws are 

responsible for the most and greatest goods in human life, although 
their use can only benefit public affairs and personal contracts. If you 
were to be persuaded by my words, you would govern the whole of 
Greece well and justly and in the best interests of Athens. [80] 
Sensible men must be concerned about both Athens and Greece, 
hut of the two, they should prefer the greater and worthier. Second, 
they should recognize that countless Greeks and non-Greeks are able 
to write laws, but few have the ability to speak about what is 
beneficial in a manner that Athens and Greece deserve. (811 For 
these reasons, we should value those who make it their business to 
write speeches of this kind more than those who legislate and inscribe 
laws, insomuch as their products are rarer, more difficult to create, 
and require a more acute mind, especially at the present time. 

[82] When humankind began to exist and settle in cities, it was 
natural that people had similar goals. Now that we have progressed to 
the point that speeches that are delivered and laws that are estab- 

1 
lished are innumerable, and the oldest laws and the most novel >lit 

speeches are praised, the task requires a different approach. [83] '611"' " 
Those who choose to legislate have at hand a multitude of established J, ., 
laws; they have no need to seek others, but they need only to gather 
together those that are well regarded elsewhere-which anyone who 
wishes could easily do. Those engaging in oratory have a very differ- 
ent experience, since most [topics] have been taken up. If they say the 
same things as their predecessors, they will appear to be shameless 
babblers, but those who seek novel topics have great difficulty finding 
something to say. For this reason I say that both should be praised 
but especially those who can accomplish the more difficult task 

[84] It should be evident that I am more truthful and useful than 
those who claim to turn people toward self-restraint and justice. For 
they exhort people to a virtue and to a wisdom unrecognized by 
others and debated over by themselves, whereas I exhort them to one 
acknowledged by everyone. [85] They are pleased with themselves if 
they can attract pupils into their company by their reputations, 

I 
. . . . 

whereas 1 shall never be seen -- - 
1 try to persuadt.?fiEGhoTecif); 
to their own happiness and will free the rest of the Greeks from their 
present evils. [86] How is it reasonable that an individual who 
exhorts all citizens to better and more just leadership of Greece 
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could corrupt his students? Would anyone with the ability to com- 
pose such discourses try to invent wicked speeches about wicked 
matters, especially when he has benefited from his discourse, as 
I have? 1871 nlyspeeches were w m n d  publi~hS$~~!h~~v< 
agood - .. reputation amonAmany a n d ~ a ~ n c d  many_st@m~, .... and none 
of them would havc rcmained with mc if thev had found me to he 
other than they had expected. In fact I have had many pupils, some of - 
them s~c~dbg.il?le~-orIfg:~~~~y&.,.~~ None of these win be 
found to have faulted their exoeriences with me. I881 but at the end. . . 

Q when they were about to sail tack to their parents and friends, they so 
l '('  #,A 
R$''' valued the time spent with me that we parted with regret and tears. 

Should you believe those who know well my speeches and my 
character? Or someone who knows nothing about me and has elected 
to bring a false accusation against me? [89] That man has reached 
such a degree of evil and daring that he has charged me with teaching 
people to speak in ways that will give them an unfair edge, though he 
produces no evidence of this. He persists in saying that it is terrible to 
corrupt the young, as if anyone disputed this, or as if he had to prove 
what everyone acknowledges rather than simply showing [lit. 'teach- 
ing', didaskein] that I have committed this crime. (901 If someone 
were to arrest him as a slave trader, a thief, or mugger, and did not 
show that he had done any of these things but merely related how 
terrible each of these crimes is, he would say that his accuser is mad 
and raves, and he thinks you will not notice that he himself uses such 
arguments. [91] But I think that even the most ignorant know that 
for accusations to be credible and authoritative, they must be applic- 
able only to those who have committed crimes and not to those who 
are innocent. But he has disregarded this point, delivering a speech 
that has no relevance to the accusation. 1921 For he ought to show 
the speeches by which I corrupt my students, and name the students 
who have become worse through association with me. As it is, he has 
done none of these things; instead, having omitted the most valid 
means of accusation, he has tried to deceive you. 

In contrast, I shall make my defence on grounds that are relevant 
and just. (931 A little whiie ago I read my speeches to you. Now I shall 
identify those who spent time with me from my youth to old age, and 
from those of you who are my contemporaries, I shall produce 

kyb witnesses to what I say. Eunomos, Lysitheides, and Callippus were 
9' 
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among the first to study with me; after them, Onetor, Antikles, 
Philonides, Phiiomelos, and Charmantides. 1941 Athens has crowned 
all these with gold crowns not because they were greedy for other 
people's belongings but because they were good men and spent much 
of their own wealth on the city. 

Make what you will of my relations with these men. For what 
concerns us, things are all in my favour. [95] If you regard me as their 
adviser and teacher, you ought to be more grateful to me than to those 
you feed in +e Prytaneum for their achievements. Each of these has 
proven himself to be a fine citizen, whereas I have provided the large 
group I mentioned a moment ago. [96] If I was responsible for none 
of their accomplishments but they were simply my friends and 
associates, I t h i i  even this is an adequate defence against the charge 
I face. For if I pleased those who have received gifts for their achieve- 
ments, and have a different opinion (gnome) from this sycophant, 
how could I reasonably be judged to be corrupting those in my 
company? [97] I would be the most unfortunate of all if I alone did 
not receive the same assessment as others who are judged better or 
worse on the basis of their activities and associations but instead were 
to have the same reputation as those who are discredited for their 
activities and associations, even though I spent my life with men like 
these and have conducted myself beyond reproach until this point in 
my life. I would like to know what fate I would have suffered if one of 
my associates had been a man like my accuser. Although I hate all 
such people and am hated by them, I nonetheless find myself in this 
predicament. 

[98] Nor would that argument justifiably harm me, which some of 
those who are completely prejudiced against me would perhaps dare 
to state, that I have kept company with those whom I mentioned only 
to be seen talking with them, and that I have many other meddle- 
some students whom I am hiding from you. Yet I have an argument 
which will refute and absolve me of all these slanders. [99] If some of 
those who have associated with me have behaved well toward Athens, 
toward their friends, and toward their own households, I ask you to 
praise them and not give thanks to me; however, if they turned out to 
be wicked and the sort of men who denounce (phainein) others, 
indict (graphestha~? them, lay charges, and desire their goods, then 
punish me. [loo] What offer could be less invidious or more fair than 
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this one, which does not argue about good citizens but volunteers to 
pay the penalty if some have turned out to be wicked? I do not speak 
these words emptily, but I yield the floor to my accuser or to anyone 
else who wishes, if he has something to say in this regard-not that 
there aren't some individuals who would gladly perjure themselves 
against me, but since they would immediately be revealed to you, the 
penalty would be theirs, not mine. [ lo l l  I do not know how I could 
make my point more dearly on the charge against which I defend 
myself and on the issue of not corrupting my associates. 

Lysimachus mentioned my friendship with Timotheus, and he 
tried to discredit both of us. He was not ashamed of speaking 
slanderous and completely scandalous words about a man who had 
died and had been responsible for many good things for Athens. 
[lo21 I thought that even if I had been dearly proven to have done 
wrong, I would be saved by my association with him, but since 
Lysimachus tries to use this association to harm me when it rightly 
should help me, I am obliged to speak about these matters. Because 
Timotheus' accomplishments are of quite a different order, I did not 
mention him at the same time as my other companions. [lo31 My 
accuser did not dare say anything incriminating about the others, but 
he devoted more energy to the case against Timotheus than to the 
one against me. Moreover, my other students were in charge of a few 
things, although they managed what had been entrusted to each of 
them so well that they acquired the honour of which I spoke a little 
while ago; he, on the other hand, was in charge of many great affairs 
over a long time. Accordingly, it would not be fitting to speak about 
Timotheus together with the others, but it is necessary to separate the 
two subjects and arrange them in this manner. 

11041 You must not regard this portion of the speech about 
Timotheus as irrelevant to the present situation or think that 
I digress from the case. When ordinary citizens have spoken as they 
should in defence of their actions, they sit down to avoid seeming to 
overdo it; but those deemed to be political advisers and teachers must 
defend their associates, just like themselves, especially if they are 
being tried on this charge [i.e., liturgy evasion], as in my case. 
[lo51 Thus it might be enough for someone else to state that it is 
unjust if he shares the blame for any wrong Timotheus may have 
committed when he acted, since he did not share in the gifts and 
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honors voted to him, and no speaker proposed that he deserved 
praise for being Timotheus' adviser. Justice requires that he have a 
part in his rewards or that he not share in his misfortune. [lo61 I, 
however, would be ashamed to say this; instead, 1 make the same 
proposal about him as about the others: if Timotheus was a bad man 
and committed many wrongs against you, I ask to be party to this, to 
be punished, and to suffer just like the guilty. But if he is shown to be 
a good citizen and a general unlike any other we know of, then I think 
you should praise him and thank him, but with regard to this case, 
you should judge my actions as you think just. 

[lo71 I can say this in general about Timotheus, considering all his 
actions, that he captured by military force more cities than any 
general ever has, either from Athens or from the rest of Greece; and 
when some of the cities were captured, the whole adjoining area was 
forced to join the side of Athens, so great was the power of each city. 
[lo81 Who does not know about Corcyra lying in the most strategic 
and fairest spot among the cities near the Peloponnesus, about 
Samos among the Ionian cities, about Sestus and Crithotes among 
those in the area of the Hellespont, and about Potidaea and Torene 
among those in Thrace? He gained possession of all these and gave 
them to you without great expense, without mistreating our existing 
allies, and without forcing you to pay heavy taxes. 11091 Instead, for 
the sea expedition around the Peloponnesus the city gave him only 
thirteen talents and fifty triremes, and with these he took Corycra, a 
city which had eighty triremes. At about the same time he defeated 
the Spartans at sea and forced them to make a peace, which brought 
such a change to each of the cities [110] that from that day we 
commemorate it each year with a sacrifice because no other peace 
bas so benefited Athens. After that time no one has seen a Spartan 
vessel on this side of Malea, or a land army passing through the 
Isthmus, and one can see that this is the reason for their disaster at 
Leuctra. 

[ I l l ]  After these achievements, he marched to Samos, which 
Pericles, a man with the greatest reputation for wisdom, justice, 
and moderation, had seized with two hundred ships and a thousand 
talents. Timotheus captured it without any additional help from you 
or the allies. He besieged it for ten months with eight thousand light 
shield bearers and thirty triremes, and he paid for all these from the 
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war spoils. [I121 If you h o w  of anyone else who has accomplished 
such a deed, I will admit that I am foolish to try to give exceptional 
praise to someone who has done nothing that surpasses the achieve- 
ments of others. After he left Samos, he captured Sestus and 
Crithotes and forced you to pay attention to the Chersonesus, 
which you had previously neglected. [113] Lastly, he captured Poti- 
daea, on which Athens had previously spent two thousand four 
hundred talents, using the wealth that he himself together with 
Thrace's contribution provided. And in addition he defeated all the 
Chalcideans. If I must speak not on each individual point but in 
summary, he made you masters (kyrioi) of twenty-four cities, and he 
spent less than our ancestors did on the siege of Melos. [I141 Just as it 
was easy to enumerate his accomplishments, so I wish to describe 
briefly the circumstances in which each of them was carried out, the 
state of Athens' affairs, and the power of the enemy. The benefits you 
received and his reputation among you would thus be much greater! 
Yet because it is such a large topic, I shall omit this. 

[I151 I think you would like to hear why some of the men among 
you who are well regarded and are thought to possess military ability 
were not able to capture even a village, whereas Timotheus, who had 
no great physical strength and no experience in military campaigns 
around the world but was simply a citizen among you, accomplished 
such important things. The account of these things incurs resent- 
ment hut is worth presenting. [I161 Timotheus surpassed the others 
in that he did not hold the same views as you about the affairs of the 
Greeks and their allies and how they should he managed. You vote for 
generals who are physically strongest and who have had considerable 
experience on foreign campaigns, thinking that these qualities will 
allow them to do what is necessary. But Timotheus used men like this 
as his company leaders and brigade commanders, some of whom 
became famous and served the city well as a result of accompanying 
him on campaign. [I171 But he himself was astute in the matters 
which a good general must h o w  about. 

What are these things, and what power do they have? About this 6Jp " I must not oversimplify, hut I need to give a clear ---..-. account. First, to be 
able to determine against whom war must be waged and whom one 

+o 
should have as allies. This is the first principle of generalship, and if '6' \ 6"t. one errs in this matter, the war will necessarily be unsuccessful, 
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difficult, and a waste of effort. [I  181 With regard to these kinds of 
decisions, not only has there been no person like him but no one has 
even been close. And one can readily recognize this from his achieve- 
ments. Although he undertook the majority of his wars without 
Athens' support, he won all of them, and he seemed to all the Greeks 
to have done so justly. Could anyone provide a clearer or better 
demonstration of his strategic thinking than this? 

[I191 What is the second requirement of a good general? He must 
bring together an army suited to the current enemy, organize it, and 
use it advantageously. His actions themselves have shown that he 
knew how to employ an army effectively. He surpassed all others in 
providing magnificent and worthy equipment-and none of the 
enemy would dare say otherwise. [I201 Moreover, for enduring the 
hardships and deprivations of campaign and finding adequate re- 
sources, who of his fellow soldiers would not judge that Timotheus 
excelled in both these respects? For they are aware that he found 
himself in dire straits at the beginning of the war as a result of not 
receiving anything From the city; however, he was able to reverse 
this situation, by being victorious in the war and paying full wages 
to his men. 

[I211 Now, although these matters were important and urgent, 
someone might praise him even mor-nd deservedly-for what 
followed. While hesaw that you have regard only for men who threaten 
and terrify other city-states and continually cause revolts among , F- 

the allies, he did not follow your views; he did not want to win a k\docz { 
reputation at the expense of the city. Instead, he reflected (ephilosophea 1 iCe#fl 
and then acted so that no Greek city would fear him, but all would feel i'" 
secure except those which acted unjustly. [I221 He knew that those I 

who are afraid hate those who make them feel this way and that Athens 
became the most prosperous and the greatest city through its friend- 
ships with others, whereas through hate, it came close to falling into 
the worst disaster. Perceiving this, he routed the enemy with the power 
ofAthens and then by his own character gained the goodwill of others; 
he believed that this strategy was greater and finer than the destruction 
of many enemies and numerous victories in battle. 

[I231 He made certain that no city should have the slightest 
suspicion that he was plotting against them. Accordingly, whenever 
he was about to sail past any which had not given its contributions, 
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he sent word ahead to the leaders, so that when he was suddenly seen 
outside their harbour, he would not throw them into fear and 
confusion. [I241 If he happened to weigh anchor in their territory, 
he did not allow his men to loot, or steal, or pillage homes hut took 
the same care that no such thing should happen as do masters of 
property. He was concerned not that he would have a good reputa- 
tion among his men but that Athens would have one among the 
Hellenes. [I251 Moreover, he treated captured cities more gently and 
lawfully than any other ally had done, thinking that by showing 
himself such toward the enemy, he had given the greatest proof 
that he would never venture to wrong the others. [I261 Because 
of the reputation he gained from these actions, many cities that 
were badly disposed toward you received him with their gates thrown 
wide open. He created no distress among them, but when he 
departed, he left them just as he had found them governed when 
he went in. 

[I271 In summary, although many terrible things regularly afficted 
the Greeks at others times, under his generalship no one could find 
any cities that suffered revolutions, or changes in their constitutions, 
or slaughters, or exiles, or any other intolerable evil. During that time 
such disasters abated to such a degree that of all those we can 
remember, he alone made this city blameless among the Greeks. 
[I281 It is truly necessary to regard him a good, even the best, general 
and not someone, like Lysander, who achieved similar success by a; 
act of good fortune because no one else happened to have the 
opportunity, but as someone who always acted correctly and showed. -. 

ood sense in many varlous and difficult matters. That was the way ii . .~ - 
things turned out for Timotheus. 

[I291 I think that many of you are surprised at what I have said 
and regard my praise of him as a condemnation of Athens, since he 
captured so many cities but did not destroy a single one and was put 
on trial for treason. And again, when he submitted his accounts 
(euthynai), and Iphicrates assumed responsibility for the actions, 
and Menestheus submitted the account of expenses, the city acquit- 
ted them, but it fined Timotheus a sum of unprecedented magnitude. 
[I301 That's how it was. 

Still I want to say a word on behalf of Athens. If, looking to justice 
itself, you take thought in these matters, what happened to 

Timotheus must seem to everyone terrible and harsh. But if you 
factor in the ignorance that all men have, and the envy that arises 
in us, as well as the confusion and the disorder in which we live, you 
will find that none of these things occurs unreasonably or lies outside 
of human nature; and T i o t h e u s  contributed some part to being 
improperly understood in these things. [I311 He did not hate the 
common people, nor was he a misanthrope, or arrogant, and he did 
not have any other such vice. But because of his greatness of mind, 
which was suited to generalship but inappropriate to day-to-day 
demands, everyone thought he was guilty of all the faults I have 
mentioned, for he was as unsuited by nature to the cultivation of kc. 

other men as he was talented in his management of public affairs. &$ 
[I321 Often he heard me say such things as: 'those who wish 5'4(r;i* 

to engage in public life and he well l i ed  must choose the best and @ 

most useful deeds, and the truest and most just words; in addition, 
however, they must consider carefully how they can be seen by others 
to say and do everything graciously and benevolently, for those who 
give little thought to these matters appear to their fellow citizens to 
he rather difficult and intolerable. [I331 You see how the mob (hoi 
pol lot^ is by nature disposed toward pleasure and that they love those 
who attend to their pleasures rather than those who do the right 
thing and those who cheat them with a smile and friendliness rather 
than those who benefit them with gravity and dignity. You have never 

n& 
fi 

6';&? 
concerned yourself with these things, since you think that if you deal ik. 
with matters outside Athens fairly, the citizens here will be well 
disposed toward you. [I341 This is not the case, but the opposite 
generally happens. If you gratify the people, they judge everything 
you do not according to how things actually are but in whatever way 
helps you cause; they will overlook mistakes and will exalt your 
success to the heavens. Goodwill (eunoia) makes everyone behave 
in this fashion. [I351 You seek to acquire by every means the good- 
will of other cities toward Athens, and you think it the greatest good, 
but you do not realize that you must secure it from Athens for 
yourself. You are responsible for most of our good fortune, but you 
have a lower standing than those who have done nothing worthy of 
note. [I361 That makes sense, for they cultivate public speakers and 
those who are able to speak well in private gatherings and those who 
pretend to know everything. You, on the other hand, not only neglect 
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these men but also declare war on those of them who at any time have 
the greatest success. Do you stop to think how many men have fallen 
upon misfortune or have lost their civic rights because of these men's 
lies? How many of our ancestors are without name, although they 
were more virtuous and noteworthy than those who are the subjects 
of poems and tragedies? 11371 The latter, I think, had poets and 
speechwriters to sing their praises, but the former had no one. If you 
trust me and have any sense, you will not despise such men, whom 
the common people generally trust in matters concerning both 
citizens and overall affairs of state. Rather, you will make them you 
concern and cultivate them so that you will have a good reputation 
with regard to both your deeds and their words.' 

11381 When Timotheus heard this, he said that I was right, but he 

I 
was unable to change his nature. He was a gentleman (kalos kagathos) 
worthy of both Athens and Greece, but he could not adapt himself to 
such men who are hostile to those who are superior by nature. As a 
result, the orators have assumed the task of inventing many false 
accusations against him, and the people that of accepting what they 
say. 11391 If I had the opportunity, 1 would gladly offer a defence 
against them, for I think that when you have heard me, you would 
hate those who persuade Athens to be angry at Timotheus as well as 
those who dare to criticize him. As it stands, I shall leave these things 
and return to speaking about myself and the current situation. 

[I401 I am uncertain how to arrange the rest of my speech, what 
sort of thing to mention first and what second; I have lost my ability 
to organize my words. Perhaps, I must speak about matters as they 
happen to come up. Thus the topic that occurs to me is one I thought 
I should clarify for you; however, I will not conceal from you that 
someone else advised me not to mention it. 11411 When Lysimachus 
brought this charge against me, I thought about these very issues, as 
each of you might, and I examined my life and my accomplishments, 
spending the most time on what I thought I ought to receive praise 
for. When one of my associates heard me, he had the courage to say 
the harshest thing of all, that, although the things I mentioned 
deserved recognition, he himself particularly feared that they might 
irritate the majority of those who heard them. 

11421 'Some people', he said, 'turn so savage and hostile because of 
envy and lack of resources that they make war not against evil, but 

+' 
against good deeds. They hate not only the most reasonable men but ,$'bl ,d 
also the best activities; and in addition to their other vices, they ,h . f  
congregate with other criminals and show them sympathy, whiie ' 
destroying those they envy if they can. 11431 They do these thiigs 
not because they are ignorant of the issues on which they vote; rather, 
they hope to do injustice and do not expect to be caught. They think 
that by saving those who are like themselves they are helping them- 
selves. I have said these things to you so that forewarned you might 
handle the situation more effectively and use more secure arguments 
before the jurors. But now what decision can you expect such men to 
take if you describe to them a life and deeds that are not in the least 
like theirs but are such as you are trying to describe to me? [I441 You 
prove that the speeches you composed do not deserve blame but the 
greatest gratitude, that some of those who had been close to you 
committed no crime or misdemeanour, but others were crowned by 
Athens for their virtue, and that you yourself have lived from day to 
day such a decorous and orderly life as no other citizen I know of, 
and moreover, that you brought no suit against anyone nor were you 
brought to trial except in the matter of the exchange, and that you 
were never party to trial or served as witness for anyone else. Indeed, 
you have not done a single one of the things that all those in public 
life do. 

11451 In addition to these personal eccentricities, you say that you 
avoided positions of authority along with the benefits these bring, 
and aU other public matters, but you numbered not only yourself but 
your son too among the twelve hundred taxpayers and liturgists. 
Three times already you have funded a trierarchy, and you discharged 
other liturgies more splendidly and lavishly than the laws require. 
[I461 Don't you realize that those who hear this account but 
themselves do just the opposite will be irritated and wiU think you 
are arguing that their lives are not respectable? If they saw that the 
resources to support the liturgies and the rest of your affairs came 
through hard work and struggle, they would not think about it in the 

I 
-- 

same way; bur they think that the income you receive from foreigners - 
is much grt,ater than what is a;tually paid, 11471 and they helicve i h ~ t  

I you live more comfortably than others, even those who e ~gggjn- 
They perceive that 

most of a passion for your way of 
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.I.'. i< lifeproduce rhetorical displays (epideixeis) for the public assem- 
~ b . 1  bl&s and private gatherings, where they compete with one another, 
i$+''$[ make exaggerated promises, argue. and find fault with one other, 

omitting no abuse. 11481 But they trouble only themselves, and they 
let their listeners laugh at their speeches, or occasionally praise them, 
but most often hate them or feel however they wish about them. You 
have no part in all this but live differently from the sophists and from 
private citizens, whether rich or poor. [I491 Reasonable and sensible 

I people might perhaps admire you for this, but others who are less 
talented and who generally are more upset at the honest success of 
others than at their own misfortune, can only be annoyed and 
resentful. Since this is how they feel, consider what you should say 
and what you should omit.' 

[I501 As he was making this speech, I thought, and even now 
\ think, that those who are irritated by hearing me present myself to 

Athens as a liturgist who does what is ordered are the strangest and 
\ most difficult of all people. I do not need to enter m ~ l o t  for publii --. 

i. 
$8'lM\ office, receive the benefits Athens gives to others, or, for that matter, 

-.- 
defend and prosecute cases. [I511 1 have organized my life not for the 
sake of wealth or out of arrogance, and I do not look down on those 
who do not live as I do myself. I loved peace and the quiet life 
(apragmosynz), and in particular I saw men who live this kind of 
life enjoying a good reputation both here and elsewhere. I thought 
that such a life was sweeter than the life of those who are always 
occupied and was, moreover, more suited to the activities in which 
I initially engaged. [I521 For this reason I chose this way of life. I did 
not accept benefits from the city, for I thought it would be terrible if 
I got in the way of someone else who was forced to support himself in 
that way and through my presence someone was deprived of life's 
necessities when I could maintain myself on my own private means. 
For these reasons, I deserve your praise rather than criticism. 11531 
Now I really do not know where to turn or what I could do to please 
such people. If I always made it my task not to wrong, or bother, or 
trouble anyone and by these same actions I trouble some people, how 
could I satisfy them? What course remains except that I will appear 
unfortunate, and such men will seem ignorant and ill disposed 
toward their fellow citizens? 11541 It is silly to try to defend myself 
against men who think completely differently from others and are 
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harder on those who do no wrong than on those who do. Evidently 
the more respectable one shows himself to be, the less effectively he 
argues his case among these men. 

But to the others, I must speak about Lysimachus' slander that 
I possessed great wealth, otherwise his account will be believed and 
will land me in more and larger liturgies than I could undertake. 
11551 - As a rule, you will find that none of the so-called sovhists has 
earned much money. Some live their lives meagrely, others very 
modestly. The one who earned the most was Gorgias of Leontini. 
He spent time in Thessaly, when the Thessalians were the most 
prosperous of the Greeks; he lived a long time and was concerned 
with making money. 11561 Since he had no fixed residence in any 
city, he had no public expenditure and did not have to pay taxes; 
moreover, he never married and had no children, and thus was not 
subject to this unrelenting and costly liturgy. Yet even with such an 
advantage in saving more than others, he left behind only a thou- 
sand staters. [I571 So where the wealth of others is concerned, you 
must not believe those who criticize at random, or think that the 
incomes of and actors are equal, but rather compare 
those in the same profession with one another, and assume that 
those of the same ability in each area will have similar wealth. [I581 
Thus, if you compare me with the one who earned the most, and set 
me against him, you dearly will not be making an unreasonable 
conjecture about such matters; nor will you find that I have 
managed my public and personal affairs badly, since my living 
expenses were less than I paid out for liturgies. Those who are 
thriftier in their personal lives than in their public expenditure 
rightly deserve praise. 

[I591 As I speak, I realize to what extent the city has changed and 
that people in public life now regard these matters quite differently 
than people in the past. When 1 was a child, having wealth was 
thought to make one so secure and dignified that nearly everyone 
claimed to have more money than they really had, for they wanted 
the prestige of wealth. [I601 But now one must carefully prepare a 
defence against being rich as if it were one of the worst crimes, if one 
wants to remain secure. Those who appear to be prosperous are 
considered much worse than those openly doing wrong, for the latter 
are either let off or pay small fines, while the former are totally 
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I ruined. And we would find that many more have been stripped of 
their wealth than punished for their crimes. 

, I1611 Why must I speak about public matters? I myself suffered no 
small setback in my own affairs as a result of this transformation [of 
Athens]. At that time I was beginning to recover my own wealth, 
since in the war against the Spartans, the entire family fortune was 
lost, which my father had used to support his own service to the city 
and to educate me with such care that I became more prominent and 
better known among my fellow students and comrades than I am 

* L L e k 3 -  now among my fellow citizens. [I621 When, as I mentioned, I began 
to attract some students, I thought that if I could acquire and 
oreserve more wealth than those who had embarked on the same 
urccr, I would acquire rfisti~ig~~ishc'd reputation - iur philo~&and - 
for Rreater ordcrlincss in my own life. Hut things haw turned out iurt 
theopposite. [163] For if I had been worthless and had 
nothing, no one would bother me, and if I had openly done wrong, 
I would have lived safely, at least from the sycophants. Now instead of 
the reputation I anticipated, contests, dangers, envy, and slanders 
besiege me. 

[I641 At present Athens takes such pleasure in oppressing and 
denigrating respectable people, allowing the wicked to speak and act 
as they want, that Lysimachus, who has chosen to make his living 
from sycophancy and from doing harm to some citizen each day, has 
come before you to accuse me. But I, who have never done anyone 
any wrong, have kept away from sycophancy, and have instead 
benefited from foreigners, who think they have been treated well, 
find myself in this great peril, as if I have done something terrible. 
11651 Those who have any sense should pray to the gods that most of 
our citizens could have this ability to take money from foreigners and 
with it make themselves useful to the city, as I have done. Among the 
great absurdities in my situation, the worst would be if those who had 
given me money were to be so grateful that even now they continue 
to watch out for me, whereas you, on whom I have spent my 
resources, were to punish me. 11661 It would be even more terrible 
if our ancestors honored the poet Pindar for just a single expression 
in which he named Athens 'the bulwark of Greece', gave him the title 
'friend of the city' (proxenos), and granted him a gift of ten thousand 
drachmas, while I, on the other hand, who have praised the city and 

our ancestors much more finely, should be unable to live the rest of 
my life safely. 

11671 I think that I have said enough in my defence about this and 
the other accusations. But I shall not hesitate to tell you truthfully 
how I feel about my present predicament, and how I initially felt 
about it. At first I was very hopeful that I could defend my personal 
activities successfully. [168] I had confidence in my past life and 
deeds, and I thought that I had many valid arguments about them. 
But when I saw not only that those who are customarily hostile to 
everyone were upset by the culture of discourse hut also that many 
other citizens were opposed to it, I feared that my personal situation 
would be overlooked and that I might incur some harm from the 
popular prejudice against the sophists. [169] After a while, as I began 
70 deliberate and consider what I should do in this situation, 
I stopped being afraid and upset; this was not unreasonable, 
since I took account of the probable outcome and comforted myself. 
[I701 Iknew that those ofyouwho are fair, to whom I would direct my 
remarks, would not be satisfied with opinions that arose unjustly but 
would follow the truth and be persuaded by those whose words were 
just. And 1 believed I could show by many arguments that philosophy 
had been unjustly slandered and that it should more rightly be - 
cherished than hated. Even now I continue to hold this view. [I711 
It is not surprising if certain fine pursuits have been overlooked and 
unrecognized, or some people have been deceived about them. In 
fact, we could find the same situation holding true for ourselves and 
for countless other matters. For our city is responsible for many of 
the benefits enjoyed by its citizens and by other Greeks, both at 
present and in the past, and it abounds in many delightful pleasures. 
Yet it has this serious problem. [I721 Because of its size and the 
number of inhabitants, it is not readily understood as a whole or in 
detail, but like a swollen river, it carries along whoever or whatever it 
picks up, and it gives to some people a reputation that is completely 
inappropriate. That is what has happened to this form of education 
(paideia). 

11731 You must bear these things in mind and not judge any 
matter without discussion, and when you are jurors, you must not 
behave as you do in personal matters, but you must be precise on 
each point and seek the truth. Remember the oaths and laws under 
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which you have assembled to pass judgement. The discussion and the 
judgement in which we are engaged concern not small matters but 
the most important ones; and you will cast your vote not only about 
me, but about a career that attracts many of the young. [174] I think 
you must know that older citizens hand down the affairs of the city to 
the young, their successors. Since this cycle always continues, the 
condition of the city necessarily depends on how the young are 
educated. Thus sycophants cannot be in charge of such an important 
matter, and those who refuse to give them money must not be 
punished, nor should those who give them money be allowed to do 
whatever they want. [I751 If philosophy does in fact have the power 
to corrupt the young, you must not only punish whomever any 
sycophant brings into court on a charge, hut also get rid of all 
those who spend time in this pursuit. If the opposite is true, however, 
and it benefits and improves those who study it and makes them 
more valuable, then you must stop those who spread slanders about 
philosophy; you must deprive the sycophants of their civic rights; 
and you must advise the young to engage in this activity rather than 
other pastimes. 

I1761 If it was my fate to face this charge, I would have much 
preferred to find myself in this predicament at the height of my 
abilities. Then I would not be discouraged hut would have been 
better able to defend myself against the prosecutor and to advocate 
the cause of philosophy. But now although philosophy has enabled - 
me to speak reasonably well about other matters, I fear that I have 
not discussed philosophy itself as well as other matters that were less 
important to me. [I771 And yet, I would be content-I must speak 
the truth even if my words sound foolish-to end my life once I had 
spoken as the subject deserves and had persuaded you to realize what 

(hoi logoi) actually is. I would prefer that to 
living a great deal longer and seeing it treated by you as it is now. 
[I781 I am aware that I shall speak far less well than I would like; 
nevertheless, I shall try as far as I can to give an account of its 
[philosophy's] nature and power, how it is similar to other arts, 
how it benefits those who pursue it, and what kinds of claims we 
make for it. When you learn the truth, I believe you will more readily 
deliberate and decide about it. [I791 If I seem to be giving a speech 
quite unlike those customarily uttered among you, I ask you not to 
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be annoyed and to make allowances. Understand that those who 
advocate a case that is unlike any other must speak about it with 
words that are equally unusual. So having tolerated my manner of 
speech and my outspokenness and having allowed me to use up the 

I time allotted for my defence, then cast your votes as seems just and 
lawful to each of you. 

I [180] Like the genealogists, I wish to speak first about the culture 
agreed that our nature is 

i deny that of these two, 
the soul is superior and more valuable, for its task is to deliberate 
about matters private and public, while the body's is to serve the soul 
in carrying out its decisions. [I811 In light of this, some of our 
ancestors long ago saw that although many arts existed for other 
matters, none had been established for the body and soul, and when 
they had invented two disciplines, they handed them down to us: 
physical training for the body, of which gymnastic is a part, and 
philosophy for the soul, which I shall be discussing. [I821 These two 

I 
disciplines are complementary, interconnected, and consistent with 
each other, and through them those who have mastered them make 
the soul more intelligent and the body more useful. They do not 
separate these two kinds of education but use similar methods of 
instruction, exercise, and other kinds of practice. 

11831 When they take on pupils, physical trainers instruct their 
students in the positions that have been discovered for competitions, 

l and those w h o s ~ ~ ~ _ n i s ~ h i ~ ~ s o p h p p a ~ ~ . . o ~  to theirgupils all he., 
C__ 

structures which speech (logos) emphz: [I841 When they have ___-__ .... ~ 

- 
-em experience and detailed knowledge of these, they again 
exercise the students and make them accustomed to hard work, and 
then force them to synthesize everything they have learned in order 
that they may have a more secure understanding and their views 
(doxai) may be better adapted to the right moments (kairoi). It is not 

I possible to learn this through study, since in all activities, these 
opportune moments elude exact knowledge (epistCmt?), but in gen- 

1 era1 those who are particularly attentive and can understand the 
consequences most often apprehend them. [I851 Watching over 
their pupils and educating them in this way, both kinds of teachers 
can lead them to become better and more capable, whether in 
their intellect or their physical conditions. But neither has that 
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knowledge by which he could make anyone he wished an adequate 
athlete or orator. He may contribute some share, but as a rule, real 
ability is found only in those who excel both in native talent and in 
training. 

11861 Now that you have a brief sketch of philosophy, I think you 
would learn its power better if I rehearse the claims I make to those 
who wish to study with me. [I871 I teU them that those who are going 
to excel in oratory, or public affairs, or any other profession must first 
have a natural talent for what they have chosen to do; then, they must 
he educated and gain knowledge of that particular subject; and third, 
they must practice and become familiar with its use and its imple- 
mentation (empeiria). After this, whatever the profession, they will 
become accomplished and far outstrip others. [I881 Both teachers 
and students have their own parts to play: in particular, the pupils' 
responsibility is to bring the requisite natural ability, and the 
teachers', to he able to educate these kinds of students, but common 
to both is practical experience (empeiria). Teachers must meticu- 
lously oversee their students; students must resolutely follow what 
they have been taught. 

11891 That is what I have to say about every art. If someone, 
leaving aside the other arts, should ask me which of these plays the 
greatest role in education in speaking, I would respond that nature 
(physis) is paramount and s t a n i i ' a h e a d  of everything else. Some- 
one must have a mind capable of inventing, learning, working hard, 
and memorizing; a voice and clarity of speech that has the capacity to 
persuade audiences not only by what he says but also by his harmo- 
nious diction; [I901 and furthermore, courage that does not signify 
shamelessness but prepares the soul with moderation (saphrosyng) so 
that it has as much confidence in addressing all the citizens as in 
deliberating with himself. Doesn't everyone know that even if such a 
person does not acquire a thorough education hut only a general 
education that is common to all, he would be such an orator that in 
my view no Greek could equal him? 

[I911 Furthermore, we know that if men whose natures are 
inferior to these apply themselves to practice and training, they 
become better, not just than they were but also than those who are 
naturally talented but are too complacent about themselves. Each of 
these [i.e. nature and training] would make one gifted at speaking 
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(legein) and at acting (prattein), and both in the same person would 
make him unsurpassable by others. [I921 I know this about nature 
and experience; however, I cannot deliver such a discourse about 
education (paideia), for its power is not equal or similar to theirs. If 
someone should hear everything about oratory and he were to have 
more precise knowledge of it than others, he would be a more 
pleasing composer of speeches than most, but when facing a 

! crowd, if he did not have this one thingdaring-he would be 

i unable to speak. 
[I931 Let no one think that before you I moderate my claims but 

that when I converse with those who wish to spend time in my 
company, I claim all power for it. To defend myself against such a 
charge, when I embarked on this profession, I published a speech 
I had written in which I clearly criticized those who make exaggerated 

1 promises, revealing my own views. [I941 I shall omit my accusations 
of others, for they are too much for the present occasion, but I shall 
repeat for you what I said about my own view. I begin here: 

[AN EXCERPT FROM Against the Sophists, 13.14-18, 1s READ.] 

I [I951 The style of this passage is more elegant than what I read 
before, but its intention is to make the same point as those passages, 

1 and this should be the greatest proof for you of my honesty. Clearly 

I I did not boast or make exaggerated claims when I was younger, and 

! now that I am older and have benefited from the profession, I make 
philosophy a modest activity. I have used the same words in my 

! prime and in my retirement, both when I was confident and when 
I am in danger, both to those who wish to be my students and to 
those who are to cast their votes on me. I don't know how anyone 
could prove himself more true or just on the subject of philosophy. , [I961 Let this passage then he added to what I have said before. I am 
aware that I have not yet said enough to change the minds of those 
hostile to me, and many more arguments of all sorts are still needed 

i for them to change the view they now have of me. [I971 So I must 
continue to teach and speak until one of two things happens, either 
I change their views or I prove that the slanders and accusations 
against me are false. 

! The charges are of two types. Some say that the activities of 

i sophists are a l l  foolishness and trickery, since no such education 
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has been invented through which a person might become more 
skilled (deinos) at speaking or more adept at public affairs, but that 
those who excel in these areas are naturally superior to others. [I981 
Other critics agree that those who undergo this training are more 
skilled hut maintain that they are also corrupted and become worse, 
for when they gain this power, they begin plotting to get the property 
of others. 1 am quite confident that I can make it apparent to 
everyone that neither group speaks soundly or truthfully. 

[I991 First, notice that those who say this education is nonsense 
very patently themselves make no sense. They disparage it as decep- 
tion and trickery that can offer no benefit, but they think that the 
moment students arrive to spend time with me they should be better 
than before, [200] that when they have spent a few days with me, they 
should be clearly better and wiser with regard to discourse than those 
who are older and more experienced, that when they have spent only 
a year with me, they should all be good and accomplished orators, 
that the lazy should be no worse than the diligent, and that those 
without natural talent should he as good as those who have robust 
minds. [201] They expect this, though they have not heard me make 
such claims, nor have they seen any of these results in other areas of 

&:I 
training or education. We acquire knowledge through hard work, 

l+5 and we each put into practice what we learn in our own way. From 

@ J,$ every school only_t.y~cr three becqmecompetitors, whiilc them-0. 
off to he private citizens. 

12021 How could we not conclude that people are stupid if they 
dare to demand from this pursuit-which they deny is an art- 
powers not present in the recognized arts and think that greater 

I benefits should come from an art they do not believe in than from 
those that seem to have been precisely founded? I2031 Sensible 

, people should not have conflicting judgements about similar mat- 
i ters, or reject an education which accomplishes the same things as 

3- 

pBD' 
most arts. Who among you does not know that many who have been 
under the influence of the sophists have not been deceived or 
affected, as these say? [204] Didn't some of them turn out to be 
competent competitors, while others were able to teach, and those 
who wished to live as private citizens were more gracious in their 
interactions than previously and became more acute judges and 
advisers than most? How then could we despise an activity which 

has the capacity to turn those who engage in it into men like these? 
[205] Everyone should agree that as far as all arts and crafts are 
concerned, we think that the most skilled are those who turn out 
students who work as much as possible in the same way. This will also 
prove to be the case with philosophy. [206] All those who have had a 
true and intelligent leader would be found to have so similar an 
ability in discourse (hoi logoi) that it becomes obvious to everyone i J ; J J [ ' ~ ~ ~ >  that they received the same education. If they had no commo 

,bJ+,5 
character or basic technical training instilled in them, they could 
not have achieved such a similarity. 

[207] All of you here could name many of your classmates who 
seemed extremely stupid when they were children, but when they 
became older, excelled in intellect and speech to a greater degree than 
they fell short as children. From this especially, one could recognize 
the great power of practice (epimeleia), for it is clear that in child- 
hood, all of them used the mental capacities they had from birth, hut 
when they became men, they surpassed their contemporaries and 
transformed their intellects, because while others lived lazily without 
purpose, they devoted their attention to their affairs and to them- 
selves. 12081 Wherever some men became better through their own 
effort, how could they not far surpass themselves and others if they 
have taken on an older and more experienced mentor, who has 
learned some things from others and found out other things himself? 

[209] In addition to these, there are other reasons why everyone 
would naturally he surprised at the ignorance of those who so 
casually dare to despise philosophy. First, although they know that 
all pursuits and arts are acquired by practice and hard work, they , 
think that these have no power where the training of intellect is r p  @a'leg -- 
concerned. [210] Then, although they agree that no body is so && are 
weak that it cannot be improved by exercise and labour, they do 7 
not think the soul, by nature superior to the body, can become finer 
as a result of education and the proper training. [211] Furthermore, 
although they see that some individuals are skilled at making horses, 
dogs, and most other animals braver, or gentler, or cleverer, they 
think that no such education (paideia) has been discovered to de- 
velop these same qualities in human beings. [212] Instead, they 
condemn us all to such misfortune that they would agree that every 
other being becomes better and more useful through our intellect, 
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hut they dare to declare that we who have this intellect by which we 
make everything else more valuable could not help each other at all 
to become better. 

[213] The most terrible thing of all is that every year in spectacles 
they see lions being more gentle toward their trainers than some men 
are toward their benefactors; and bears rolling around, wrestling, and 
imitating our knowledge. [2141 Yet they cannot ascertain from these 
examples how much power education and training have, or that 
these would improve our natures much more rapidly than those of 
animals. Consequently, I do not know which should properly aston- 
ish us, the gentleness in the most aggressive wild beasts or the 
savagery present in the souls of such men. 

[2151 One might say more about these things, hut I fear that if I 
go on too long about matters on which most people agree, you will 
think that I have nothing to say on the issues in dispute. So having 
stopped here, I shall turn to these others, who do not simply despise 
philosophy but criticize it much more bitterly and transfer the evils 
of those who claim to be sophists hut who redly do something quite 
distinct from those whose activity is not at all the same. [216] I am 
speaking not for all those who claim to be able to educate, hut only 
for those who justly have this reputation. If you are willing to hear 
me to the end, I think I shall clearly demonstrate that those who 
accuse me have fallen far short of the truth. 

[2171 First, I must identify the needs and the motives that lead 
people to do wrong. If we define these well, yon will better nnder- 

'1 stand whether the charges against me are true or false. Thus I assert 
that everyone does everything for pleasure, profit, or honour. For I do 
not see that people desire anything apart from these things. [ZlB] If 
this is the case, it remains only to consider which of these I could 
acquire by corrupting the young. Do I derive pleasure at seeing or 
learning that they are evil, or have the reputation of being evll among 
the other citizens? Who is so insensitive that he would not be hurt to 
hear such criticism of himself? [219] I would certainly not be ad- 
mired or have such a high reputation if I turned out such students; 
instead, people would despise and hate me more than those who are 
guilty of other wicked crimes. Even if I should ignore this, I would 
not maximize my profits, by directing education in this way. [220] 
I think everyone must know that the sophist's fee is the finest and 

1 
! 
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I greatest when some of his pupils become intelligent gentlemen (kaloi 
kagathoi) and are honoured by the citizens. Such students inspire in 
many the desire to share their education with them, whereas the 
wicked repel even those who previously were intending to study with 

I their teacher. So who could fail to know the better course, when these 
! situations are so far apart? 

1 
[221] Someone might perhaps venture to respond to this, that 

through their lack of discipline (akrasia) many men do not follow 
their reason, hut neglecting what is beneficial, they rush toward 
pleasure. I agree that many people, including the self-styled 'sophists', ~ 

I have such a nature. 12221 Nonetheless, no such person is so undis- 
I 

ciplined as to admit students of this kind. He would not be able to 
share in the pleasures which he would get from their lack of discipline 
(akrasia), and he would receive as his reward the greatest part of the 
notoriety that results from their evil. Next, we should ask whom they 
would corrupt and what sort of people they would get as their 
students? This is an issue worth examining. 12231 Are they already 
corrupt and wicked? But who would try to learn from someone else 
what he knows by his own nature? Or are they respectable and eager 
to do useful things? No such person would venture to converse with 
those who utter or do evil. 12241 I would like to learn from those who 
are angry at me what they think of those who sail here from Sicily, 

I Pontus, and other places to he educated? Do they think these stu- 
dents travel here because they lack evil men at home? Yet one could 
find an abundance of men everywhere who want to conspire in evil 
and wrong-doing. [225] Or do they pay a lot of money to become 
criminals and sycophants? Yet those with this intention would prefer 
to take other people's money than to pay any of their own to others. 
Furthermore, who would waste money for the sake of evil, when they 
can do evil whenever they want without paying anything? No one 
needs to learn such deeds; he only has to do them. 

[226] It is evident that people travel by ship, pay money, and go to 
all sorts of trouble because they think they will become better and 
that their educators here will he more intelligent than those at home. 
AU Athenians should be proud of this and value those who are 
responsible for the city's reputation in this. [227] Still, some people 
are very unreasonable; they know that the visitors who come here 
and those who supervise their education do nothing wrong hut are 
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among the most &ic~y-~n~ny~lv~dCnpragrnones.ta~ai~~ A t h e n ~ l  
they keep themselves .~ apart, + .~.. are concerned . . .,, only . with themselves, and 

~ ....-, - ~ -  
'interact with one another. - [228] Furthermore,they live them daily 
lives in the simplest and most orderly manner, they do not study 
speeches concerning private contract disputes or those that attack 
others, but only those that men everywhere respect. Nevertheless, 
knowing all this, those men dare to slander them and say that they 
undergo their training in order to profit unjustly from legal disputes. 
[229] Which individual would want to live a more moderate life than 
others if he cultivated injustice and wrongdoing? Have those who say 
these things ever seen anyone delaying and storing up wickedness 
rather than immediately exercising their natural inclinations? [230] 
These things apart, if dexterity in speech makes for having designs on 
other people's property, then everyone who is a capable speaker 
should be a meddler and sycophant, for the same cause generally 
produces the same result in everyone. 

[231] As it is, you will find that among those who are currently in 
public life or just recently deceased, the ones who are most concerned 
with speech (logoi) are the best of those who step up to the speaker's 
platform. Among our ancestors, moreover, beginning from Solon, 
the best and most renowned orators were responsible for the greatest 
goods in Athens. (2321 When Solon was in charge of the people, he 
enacted legislation, arranged public affairs, and ordered the state so 
well that even now the constitution organized by him is revered. 
Later, Cleisthenes persuaded the citizens of Amphictyon to lend him 
the god's money when he had been driven from Athens by the 
tyrants. He led the people back to power, drove out the tyrants, 
and established that democracy, which has produced the greatest 
goods for the Greeks. (2331 After him, Themistocles - became the 
leader in the Persian War and advised our ancestors to leave Athens. 
Who could persuade them to do  that without extraordinary skill in 
speech? He advanced the affairs of the city to such a degree that after 
being homeless for a few days, they became rulers of the Greeks for a 
long time. (2341 Finally, Pericles, a fine popular leader~nd the best 

L -/- 
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other such adornment that even now visitors th;;lkkAtheGZesefGes ",--..- -..... " ,-... + -. . 
to rule not only the GreeKCbiiT everyone else too. I n  addition;fi;-' -.-.---- _ .  . -_ 
brought to the Acropolis no less than ten thousand talents. (2351 Not 

one of these men who had done such great things neglected speech 
(logoi); rather, they paid much more attention to it than to other 
things. As a result, Solon was included among the Seven Sophists and 
thus had the label 'sophist', which is now dishonoured and placed on 
trial before you. And Pericles was a student of two of these sophists, 
Anaxagoras of Clazomenae and Damon, who was considered the 
wisest citizen of his time. 

(2361 Could there he a clearer demonstration than this that the 
power of s eech does not turn men into criminals? No, it is those 
-IF----. w o have my accuser's nature who, I think, continually engage in evil 
words and actions. (2371 I can even show you where anyone who 
wishes may see the names of meddlers and others who are guilty of 
the charges my accusers bring against the sophists. They must appear 
on the tablets erected by the magistrates: sycophants and others who 
wrong Athens appear on those put up by the Thesmothetae; com- 
mon criminals and their instigators appear on those put up by the 
Eleven; those who commit private crimes and bring unlawful 
charges appear on those put up by the Forty. (2381 On many of 
these you will find the names of Lysimachus and his friends in- 
scribed, hut you will not find me or those who engage in the same 
activity as I on any of them. We keep to our own affairs in order to 
avoid suits in our court. [239] Isn't it more fitting to praise rather 
than put on trial men who do not get involved in such matters, and 
who do not live without discipline, or engage in any other shameful 
activity? It is clear that we educate our students into the same sort of 
activities as occupy us. 

[240] You will learn even more clearly from what I am about to say 9' 
how far I am from corrupting the youth. If I were doing this, it is not 

)? (i. Lysimachus or those of his ilk who would be upset on their behalf, $0 

but instead you would see the fathers and the relations of the students C- 
4 

all upset, bringing charges, and seeking to punish me. (2411 Instead, 
they bring me their sons, pay my fees, and rejoice when they see them 
spending the day with me, while the sycophants slander us and give 
us trouble. Who would he happier than these to see many of the 1 
citizens corrupted and depraved? They know that among people like 
that they have power, but they are ruined by gentlemen of intelli- 
gence, when they are caught. (2421 Thus it makes sense for them to 
seek to root out all such activities which they think will make people 



72 Antidosis or 'On the Exchange' 

better and less tolerant of their evils and sycophancies. But it is right 
for you to do just the opposite, and treat those activities to which 
they are most hostile as the finest of all. 

12431 Something extraordinary has happened to me. I will be 
honest even if some say I change positions too easily. A little before, 
I said that many gentlemen (kaloi kagathoi) were deceived about 
philosophy and were highly critical of it. Now I have assumed that 
the arguments I made are so clear and apparent to everyone that I do 
not think anyone is unaware of its power, or condemns me for 
corrupting my students, or feels as I accused them of feeling a little 
while ago. [244] If I must speak the truth and say what is in my mind, 
I think all who envy me want to be able to think and speak well 
themselves, but they neglect these things, some through laziness, 
others because they downplay their own natural ability, and still 
others for various other reasons (and there are many). [245] But 
toward those who apply themselves diligently and wish to acquire the 
things they themselves desire, they are irritated and jealous, they are 
upset, and they go through the same sort of experience as lovers. 
What more fitting explanation could one offer for their behaviour 
than this? [246] They praise and envy those who can speak well, but 
they fault young people who wish to achieve this honour, although 
there is no one who would not pray to the gods to be able to 
speak well himself, and if not himself, then his children and relatives. 
[247] They claim that those who accomplish this through labour and 
philosophy-which they want to get for themselves from the g o d s  
are neglecting their duty. Sometimes they pretend to mock them as 
being deceived and cheated, but then when they feel like it, they 
change and speak of them as able to profit from their expertise. [248] 
When some danger befalls the city, they listen to their advisers who 
are best at speaking on public matters and they do whatever such 
men advise. Yet they think they should slander those who take the 
trouble to present themselves to be useful to the city at such times. 
They find fault with the ignorance of the Thebans and of other 
enemies, but they continually criticize those who seek to do every- 
thing they can to escape this disease. 

[249] This is a sign not only of their confusion, but also of their 
disrespect for the gods. They regard Persuasion (Peith~)-~~,a,god,~@-, 
.the)~see Athens sacrificin~ to her ev=.y_eS, but they claim that those --- -..--- 
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who wish to share in the power that the goddess has are being 
corrupted by desire for something evil. [2501 Worst of all, although d F  I >"), they assume the soul is more important than the body, despite ,, 
knowing this, they welcome those who engage in gymnastics moreM i" 

than those who engage in philosophy. Surely it is irrational to praise 4.. 
those who engage in a lesser activity rather than a higher activity. 
Everyone knows that Athens never accomplished the remarkable 
deeds for which it is renowned through physical training, but that 
it became the most blessed and greatest of all the Hellenic city states 
through man's intellect. 

[251] Someone younger than I without the anxieties of this occa- 
sion might bring together many more of their contradictions. For 
instance, on the same subject one could say that if some people 
inherited a vast sum of money from their ancestors and did not 
serve the city's interests but instead abused their fellow citizens and 
dishonoured their wives and children, would anyone dare to blame 
those who were responsible for the wealth and not demand that the 
offenders themselves be punished? 1252) What if others who have 
learned armed combat do not use their knowledge against the enemy 
but cause an uprising and kill many fellow citizens, or receive the best 
possible training in boxing and the pankration, but then instead of 
entering athletic contests, they hit everyone they meet? Who would 
not praise their teachers and then put to death those who made bad 
use of what they learned? 

12531 Thus we should have the same understanding of speaking 
(ho@gol) as we do of other matters, and not judge similar cases in the 
opposite way, or show hostility toward this facility, which of all 
human capabilities is responsible for the greatest goods. For in our 
other facilities, as I said earlier, we do not differ from other living 
beings, and in fact we are inferior to many in speed, strength, and 
other resources. [254] But since we have the ability to persuade one 
another and to make clear to ourselves what we want, not only do we 
avoid living like animals, but we have come together, built cities, $* 
made laws, and invented arts (technr). Speech (lorod is responsible ll\ip 
for nearly all our inventions. [255] It legislated in matters of justice 
and injustice and beauty and baseness, and without these laws, we 
could not live with one another. By it we refute the bad and praise 
the good; through it, we educate the ignorant and recognize the 

[d 
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intelligent. We regard speaking well to he the clearest sign of a good 
mind, which it requires, and truthful, lawful, and just speech we 
~nsider.the.jf"_ag: (+@)o7aedand f?~th~ulspv!X256] With 
speech we fight over contentious matters, and we investigate the 
unknown. We use the same arguments by which we persuade others 
in our own deliberations; we call those ahle to speak in a crowd 
'rhetorical' (rhztorikoi); we regard as sound advisers those who 
debate with themselves most skillfully about public affairs. [257] If 
one must summarize the power of discourse, we will discover that 
nothing done prudently occurs without speech (logos), that speech is 
the leader of all thoughts and actions, and that the most intelligent 
people use it most of all. 

1 Because Lysimachus perceived none of this, he dared to prosecute 
those who had their hearts set on an activity responsible for so many 
important benefits. [258] Why should we he surprised at him, when 
even some of those who are experts in argumentation bring similar 
charges against beneficial public speeches as those brought by the 
basest men? They are not ignorant of the speeches' power, or of the 
speed with which they benefit those who employ them, hut they 
expect that by slandering their discourse they will increase the hon- 
our of their own profession. [259] Perhaps, I could speak much more 
bitterly about them than they do about me, hut I do not think 
I should either be like those who are destroyed by envy or blame 
those who do no harm to their pupils but are also less able to henefit 
others. Still, I shall say a few things about them, primarily because 
they have done so about me, but also so that you may better 
understand their power and may treat each of us fairly, [260] in 
addition to making clear that although I am concerned with political 
discourse (hoi politikoi logor), which they say is quarrelsome, I am 
much gentler than they are. 

., ,Z If they always disparage me, I am not inclined to do the same hut 
d<r will speak the truth about them. [261] I think the leaders in erSir. 

and those who @ch a g ~ ~ ! o ~ z -  g~o-metg~., and other branches. of 

$ .. learning . ______ do ..l...._ not __ h a p  ,-.I-.,_-. but ~ D u b ~ e ~ ~ e f i ~  *cir iludents .., 1 ~ ~ s .  t h a n  
e th~~ro ,misc .bu t rno re  %n,_others.~hink. [262] Most men regard ,,42 'gzch studies as babbling and hairsplitting, since none of them is 

$ dr useful in personal or puhlic life. Students do not remember them 
L*/ , , -,for very long because they do not have a bearing on our lives, or help 
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with our activities, hut are in every respect nonessential. [263] On 
this matter my view is not the same nor is it so different: I think that 
those who consider this education irrelevant to public affairs are 
correct, and those who praise it also utter the truth. I have stated 
contradictory views on this issue because by their nature these 
suhjects are not at all l i e  the other ones we teach. [264] Other 
subjects naturally help us when we gain an understanding of them. 
But these do not henefit us even if we become specialists in them 
(unless we choose to earn our living from them), hut they do benefit 
us when we learn them. [265] When we spend time in the detail and 
precision of astrology and geometry, we are forced to put our minds \% 

to matters that are hard to learn, and moreover, we get used to 
working persistently hard at what has been said and demonstrated 
to us, and we cannot let our minds wander. When we are exercised 
and sharpened in these matters, we are ahle to receive and learn more 
important and significant material more quickly and easily. [266] 
I don't think we should call what does not atpLe:cnt benefitour-, 
ability to speak --.,---.-. or act ' p h i l o s ~ ~ ~ ~ . s ~ ~ . a d P P P I ~ c ~ U n .  +. --- such actiyity a -- 

%ental Wnast lcs  and ---,- a 'preparation . .---.- for philosophf-a -.. more $&,:$<- 
mature subject than wxat chlldren learn in schools gutE the most JI , $ 
part similar. [267] When children have worked hard at grammar, r/$ 
music, and the rest of education, they have not yet made progress in J$'' 
speaking better or in deliberating on public affairs, although they 
have become better prepared to learn the greater and more serious 
subjects. [268] I would advise the young to spend some time in these 
subjects but not to allow their natures to become withered up by 
them or stranded in the discourses of the older sophists, of whom 
one said the number of elements is infinite; Empedocles, that it is 
four, among Ghich are strife ad love ;  Ion, that it is not more than 
three; Alcmaeon, that it is only two; Parmenides and Melissus, that it 
is one; and Gorgias, [that it is] nothing at all. 12691 I think that p~Jh 
-resemble wonder-workings, which provide no benefit hut 
attract crowds of the ignorant. Those wishing to do something useful 
must rid all their activities of pointless discourse and irrelevant action. 

[270] I have presented a sufficient account and advice on these 
matters. Concerning wisdom (Sophia) and philosophy (philosophia), 
it would not be fitting for someone pleading about other issues to 
speak about these terms, since they have nothing to do with all other 
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activities, but since I am on trial for just such matters and am 
claiming that what some people call 'philosophy' is not really that 
at all, it is appropriate for me to define it and to show you what it is, 
when rightly understood. 

[271] I understand it quite simply. Since h w a n  nature cannot 
attain knowledge that would enable us to know what we must savor 

6z-ihisitate to do so because they are so very unexpected 
and so far removed from other people's ideas. I fear that as soon as 
you hear them you will fill the whole courtroom with shouting and 
protest. But despite these feelings, I shall try to discusscihem. I ani 
embarrassed if I appear to some to be afraid of betraying the truth 
because of my old age and the short life I have left. [273] I ask that 
you do not decide ahead of time that I am so mad that being in peril 
I would choose to utter words contrary to your view, unless 
I considered them consistent with what I have already said and 
thought that I had true and evident proofs of them. 

[274] I think that an art that can produce self-control (saphrosynz) 
and justice (dikaiosynz) in those who are by nature badly disposed to 
virtue (aret*) has never existed and does not now exist, and that those 
who previously made promises to this effect will cease speaking and 
stop uttering nonsense before such an education (paideia) is discov- 
ered. [275] In my view, people improve and become worthier if they 
are interested in speaking well, have a passion for being able to 
persuade their audience, and also desire advantage (p1eonexia)- 
not what foolish people think it is but that which truly has this 
power. [276] I think I can quickly show that this is so. 

In the first place, someone who chooses to speak and write 
speeches worthy of praise and honour will not possibly select topics 
that are unjust or insignificant or that deal with private arguments 
but those public issues which are important and noble and promote 
human welfare. If he does not discover any such topics, he will 
accomplish nothing. [277] Then from the evidence relevant to his 
topic, he will select the most appropriate and advantageous. Some- 
one who is accustomed to examine and evaluate such topics will 
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have this same facility not only for the speech at hand but also for 
other affairs. As a result those who are philosophicah~ha&it&u2 
in th~~Yo_~i~Q~SEee&n$..L~Iogei) -..-+.,.-...-.,--- will at the -,T%..--...- same time speak "," , . well ,- 

%think intelligently [278] Moreover, anyone w o wshes to per- 
,.,.,,,, ...~.,, .,.......m. 

-ma&-pia,ers w d  not neglect virtw but will devote even more 
attention to ensuring that he achieves a most honourable reputation 
among his fellow citizens. Who could fail to know that speeches seem 
truer when spoken by those of good name than by the disreputable, 
and that arguments acquire more authority when they come from 
one's life than from mere words. The more ardently someone ~a_v% 
to persuade his audience, the more he will strive to be a &mu 

alas kagathos) an&-03 rz$tEn among the citizens. 
~ i ~ ~ F ~ f p " ~ ~ r y O n e  else knows how it supports 
the cause of persuasion if one can please the jury, and that philosophers 
alone are ignorant of the power of goodwill. They know this far more 
acutely than others. [280] In addition, they know that plausibiity ( to 
eikos), and inference, and all forms of proof contribute only that part of 
the speech in which each of them is uttered, whereas the reputation 
of being a gentleman not only makes the speech more persuasive but 
also makes the actions of one who has such a reputation more honor- 
able. Intelligent men must covet this more than anything else. 

[281] This brings me to the subject of advantage (pleonexia), 
which is the most problematic of the issues I have mentioned. If 
someone assumes that people gain advantages by stealing, misrepre- 
senting, or doing something evil, he is under the wrong impression. 
No one is more disadvantaged in his entire life than such men; no 
one lives in greater poverty or in greater disrepute; and no one is 
more thoroughly wretched. [282] You should now realize that those 
who are most righteous and most devoted in service to the gods 
receive and will continue to receive more advantages from the gods, 
just as those who are most devoted to the interests of their family and 
fellow citizens and have the best reputation among them will gain 
more advantages from other human beings. [283] This is the truth, 
but it is, furthermore, helpful to speak in this way on the subject, 
since Athens is in such a state of confusion and chaos that some 
people no longer use words naturally hut transfer them from the 
finest deeds to the basest activities. I2841 They call buffoons and 
those who can mock and imitate others 'talented' (euphyeis), when 
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this term rightly applies to those who are most virtuous by nature. 
And they think that those who rely on a wicked nature and evil deeds 
to gain a little profit while acquiring an evil reputation are at an 
advantage, not those who are most righteous and just, who profit 
from good and not evil. [285] And they declare that those who 
neglect the necessities of life and admire the logical t r i z o f ' i l i e  

Y ." .-..._.-.-....,,-..- ~, .~..  ~~~ 

ancient sophists do 'philosophy', having disiafdedthP2s~~~~~~ . " _,__ . 
and practice what allows them to manage well their own homes,.and , ,  

? h ~ ~ ~ f Y t " d z b X W e a ~ t h - f o r  which one must work hard, engage in 
6' p%iIosophy, and do everything necessary. 

Because you accept the arguments of those who slander this kind of 
education (paideia), you have been driving the young away from such 
activities. [286] You have led the most promising of them to spend their 
youth in drink, social gatherings, amusements, and games, while 
neglecting the serious business of self-improvement, and those with 
baser natures to pass the day in the sort of undisciplined behaviour that 
no honest slave would have previously dared. [287] Some of them chill 
wine in the Nine Fountains; others drink in the taverns, while others 
play dice in the gambling dens; and many hang out in the schools for 
flute girls. And none of those who claim to be concerned about these 
youths has ever brought those who encourage such hehaviour before 
this jury of yours. Instead, they harass me, although if anything, 
I deserve thanks for turning my students away from such activities. 

[288] The race of sycophants is so hostile to everyone that far from 
reproaching those who spend twenty or thirty minas to obtain women 
who will consume the rest of their household, instead they rejoice at 
their lavishness; but if someone spends anything on his own edu- 

i C  
cation (paideia), the sycophants say they are being corrupted. Who 

1' could bring a more unjust charge than this against my pupils? [289] ..<. 
'\" Although they are in the prime of*&, they disregarded the yL <.\ pleasures that most men of the same age desire, and although they had 

8 f.l* the option of taking life easy and spending nothing, they chose to pay 
out money and work. As soon as they left childhood, they knew what 
many older people do not, [290] that in order to supenise this age 
correctly and properly and to start life in a favourable way, a person 
must tend to himself before attending to his affairs, must not hurry or 
seek to rule others before finding someone to oversee his intellect, 
must not rejoice in or pride himself on other good things as much as 
on those that the soul produces as a result of education. Surely one 
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should not blame but rather praise those who use such logic, and 
regard them as the best and most prudent of their contemporaries. 

[291] I am amazed that those who congratulate naturally able 
speakers for the fine talent they have been endowed with nonetheless 
still find fault with those who wish to become like these and accuse 
them of desiring an unjust and bad education. Does anything that is 
noble turn out shameful or wicked if one works to attain it? We will 
not find any such thing, and everywhere else we praise those who can 
acquire some benefit by their own effort, more than those who 
inherit it from their ancestors. [292] This is reasonable. It is better 
in all other matters and especially in speaking to gain repute not by 
good luck hut by practice. Those who become skilled speakers by 
nature and luck do not aspire for what is best but are accustomed to 
use words as they come. On the other hand, those who acquire this 
ahility by means of philosophy and reasoning do not speak thought- 
lessly and are less careless in their affairs. 

[293] As a result, it is appropriate for everyone, especially you 
jurors, to want many to become skilled speakers through education. 
For you excel and are superior to others not because of your atten- 
tion to military matters, or because you have the best constitution, or 
are the most effective guardians of the laws your ancestors left to you, 
but because of that feature which makes human nature s u ~ r ~ ~ r , t o ~  
that of ~ther.li~~ng,c~~~tu~es~~ap~.,,the..~~e&.r~s~~~~,..t~~t.he..~~~ 
_A -- . . 
barbarians, --- ....... ~. [294] namely, a -. sup.e~ig~,.&c$ti.- .. . s%~G~.&- 
speech. -.---- ~ c c o r d i n ~ l ~ ,  it would be a most terrible outcome if you : ., 
vote to condemn those who wish to surpass their contemporaries 
in the very thiigs in which you surpass everyone else, and pile +: A:,? 
misfortune on those who obtain the kind of education in which~$2$, 
you are the leaders. [295] You must not ignore the fact that our 
city is thought to he the teacher of al l  those who are skilled in +" 
speaking and teaching. And this is reasonable, for people see that' 
the city makes available the greatest rewards for those who have this 
ahility and provides the greatest number and variety of opportunities 
for exercising them for those who choose to compete and wish to 
engage in such activities. 12961 Furthermore, everyone here acquires 
experience, which most of all produces the ahility to speak. In 
addition, they think that our common dialect, and its moderation, 
our flexibility, and our love of language contribute significantly to 
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our culture of discourse (he? ton logon paideia). Hence, they are right 
to think that all who have skill at speaking are students of Athens. 

[297] Be careful to avoid becoming utterly ridiculous by con- 
demning as something trifling this reputation that you have among 
the Greeks more than I have among you. You will clearly be convict- 
ing yourselves of the same injustice, [298] and you will have acted 
just as if the Spartans should attempt to punish those who practise 
military arts, or the Thessalians thought to punish those who prac- 
tised horsemanship. You must guard against this so as not to make 
such a mistake about yourselves, or to make the speeches of the city's 
accusers more credible than those of its encomiasts. 

12991 I think that you are not unaware that some of the Greeks are 
hostile to you, and that others are as fond of you as they can be and 
lay their hopes of salvation in you. The latter say that Athens is the 
only city (polis), that the others are villages (kdmai), and that Athens 
rightly should be called the capital (astu) of Greece because of its size 
and the resources we provide to others, and especially for the char- 
acter of the inhabitants. [300] They say none are more gentle, more 
sociable, or better suited to someone who would spend his whole life 
here. People use such warm terms that they do not hesitate to declare 
that punishment by an Athenian man is more pleasant than favour- 
able treatment through the savagery of others. Others dismiss this 
praise; they describe the bitterness and wickedness of the sycophants 
and accuse the whole city of being unsociable and cruel. [301] It is up 
to the jurors who are sensible to destroy those who are responsible 
for such words, because they heap a great shame on Athens, and to 
honour those who contribute some part to the praise it receives, even 
more than the athletes who win in the prize competitions. [302] 
These men acquire a much finer and more fitting reputation for the 
city than athletes. We have many rivals in athletic competition, but in 
education, all would judge us winners. Even those with slight ability 
to reason should make dear that they honour men who excel in those 
activities for which Athens is highly regarded, and they are not 
jealous but agree with the other Greeks about them. 

[303] None of these things ever concerned you, but you have failed 
to perceive your interests to such a degree that you prefer to listen to 
those who slander you than to those who praise you, and you think 
that those who cause many to hate Athens are more democratic than 
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those who dispose their associates to think well of the city. [304] If 
you are sensible, you will stop this confusion. You will not, as you do 
now, either treat philosophy harshly or dismiss it, but you will accept 
that the cultivation of the soul is the best and most worthwhile 
activity. You will encourage young men with adequate wealth and 
leisure to pursue education and this kind of training. (3051 You will 
value those who are willing to work hard and prepare themselves for 
service to the city. You will hate those who live dissolutely and think 
of nothing other than how they can extravagantly enjoy their inher- 
itance, and you will regard them as traitors, both of Athens and of 
their ancestors' reputations. If they see you treating either of these 
groups in this manner, the youth will gradually despise easy living 
and will be willing to attend to themselves and to philosophy. 

13061 Recall the beauty of the magnificent achievements of our city 
and our ancestors. Reflect on them yourselves and consider who the 
man was who drove out the tyrants, restored the people, and estab- 
lished the democracy, who his ancestors were, and what kind of 
education he received; what sort of person defeated the barbarians 
at the battle of Marathon and gained glory from this feat for our city; 
[307] and who after him freed the Greeks and led our forefathers to 
the leadership and power they obtained. After he understood the 
natural advantages of Piraeus, he built a wall around the city with the 
Spartans objecting. And after him, who filled the Acropolis with 
silver and gold and made private households teem with great pros- 
perity and wealth? [308] If you look at each of these individuals, you \L" will find that they did not accomplish these things living l i e  syco- L\L;i,4 
phants, or negligently, or like the multitude, but rather they excelled 

, . . .  . 
\ ,  and were preeminent not only in birth and reputation bul%W%~ 'k' ./. 

-tliZir-abiliwf6-fIiifik w-..., . . and speak. ..~ . In this way they became responsible '?cY 
for all these benefits. 

[309] So it is only reasonable that with these examples in mind you 
should examine this case in the interests of the people, that in their 
private disputes, they may obtain justice and have their due share of 
other public privileges, and you should cherish, honour, and cultivate 
those who are superior by nature and education as well as those who 
desire to he such. You know that leadership in noble and important 
enterprises, the ability to save our city from danger, and the protec- 
tion of democracy are in the hands of such men, not sycophants. 
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[3101 Although many other arguments come into my mind, I don't 
know how to fit them in. I think that each of the points I am 
considering would by itself appear plausible, but to lay them all out 
together would be tedious for me and my audience. I am anxious that 
the length of what I have already said may have made you feel this 
way. 13111 Our appetite for discourse is so insatiable that while we 
praise timeliness (eukairia) and say nothing equals it, when we think 
we have a point to make, we disregard moderation; little by little, we 
continue to add more until finally we abandon timeliness altogether. 
Still, although I say this and understand it, I want to continue to 
speak to you. 

[312] I find it difficult to watch sycophancy getting better treat- 
ment than philosophy, the former accusing while the latter defends 
itself Who among our forefathers would have foreseen this state of 
affairs, especially among you, who have a higher opinion of wisdom 
than others? [313] It was not like this with our ancestors: they 
admired those who were sophists and envied their students but 
regarded sycophants as responsible for most evils. This is the greatest 
proof. They considered Solon, the first citizen to be called a 'sophist', 
worthy to lead the city, and they made the laws harsher for syco- 
phants than for other criminals. [314] They tried the most serious 
crimes in just one of the courts, but against these individuals, they 
admitted indictments (graphai) before the Thesmothetae, public 
prosecutions (eisangeliai) before the Council, and denunciations 
(probolai) in the Assembly, for they thought that those who practise 
this profession [i.e. sycophancy] surpass all other evils. Others try to 
avoid detection when they do evil, [315] but these display their 
savagery, inhumanity, and contentiousness in front of everyone. 

This is how they were viewed in the past; yet, far from punishing 
them, you use them as prosecutors and legislators for others, al- 
though you now have more reason than before to hate them. 13161 
Previously they injured their fellow citizens only in everyday matters 
of local interest. But when Athens increased in power and gained 
control of an empire, our ancestors became overconfident and grew 
jealous of the power of those aristocrats (kaloi kagathoi) who had 
made the city great; they came to desire wicked men, full of brash- 
ness, 13171 thinking that their bold and contentious nature made 
them capable of preserving the democracy, but because of their base 

\_C_1 
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o%is, they would not be ambitious, or desire other forms of 
government. As a result of this change, what disaster has not befallen 
the city? What great evil have men of this nature not accomplished 
through their words and actions? [318] Did they not criticize those 
citizens who are most respected and best able to benefit the city for 
being oligarchical and of imitating Spartan ways? Did they not persist 
until they compelled their [victims] to become what they were 
accused of being? Did they not abuse our allies and bring false 
accusations against them, depriving the best citizens of their wealth 
and consequently inciting them to revolt from us and to desire 
friendship and an alliance with Sparta? [319] Thus we found our- 
selves in war. We sat by, watching some of our citizens killed in battle, 
others captured by the enemy, and others lacking the necessities of 
life, as well as the democracy twice destroyed, and the walls of the 
fatherland torn down. But the worst of all is that the whole city was in 
danger of being enslaved, and our enemies inhabited the Acropolis. 

[320] Although I am carried away by the force of my anger and 
I have lapsed into arguments and criticisms that could last days, 
I perceive that my waterclock is running out. Thus I have omitted 
most of the calamities brought about by these men, and put aside 
many of the points still to be said about their sycophancies. I will now 
mention a few minor points and then shall conclude my case. 13211 
I note that when others in peril come to the end oftheir defence, they 4 
beg and plead and bring out their children and friends, but I do not is I $'- 
think anything of this kind is appropriate to a man of my age. Apart 
from holding this view, I would be embarrassed if I were saved 
through any means other than the arguments (logoi) I have uttered 
and written. I know I have employed them righteously and justly 
with regard to the city, our ancestors, and especially the gods. Thus if 
the gods are in fact concerned with human affairs, I don't think they 
will overlook anything that has happened to me. 13221 For that 
reason, I do not fear anything you may do to me; instead, I am 
encouraged and have great hopes of reaching the end of my life 
whenever it is best for me. I take it as a sign that I have lived my 
life until this day as is fitting for men who are righteous and dear to 
the gods. 

13231 That is my view. I think that whatever you decide will be 
beneficial and advantageous for me. 
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May each of you vote as he pleases and wishes 

APPENDIX: SECTIONS 222-224 PROM THE LAURENTIANUS CODEX 

It is unfair to slander those who practise philosophy well because 
of undisciplined and wicked people. Even if some citizens are syco- 
phants and evildoers, as my accuser is, it is not proper to think that 
everyone else is the same: each person must be judged separately. For 
this reason, I read my speeches to you and listed my students. I wished 
to show how different we are from others. You will find none of these 
things in our activities, speeches, exercises, or claims. My students 
associated with me for none of the same reasons as the others, for the 
latter seek to share in boasting, whereas my students seek to share in 
culture (paideia). In addition, you would see that those who cause 
trouble in all the Greek cities and seek individuals to deceive are 
justly hated, while my associates who come from every place are 
truthful and serious. I would gladly ask Lysimachus what he thinks 
about those who sail here from Sicily, Pontus, and other places to me 
to be educated and whether he thinks they make this journey because 
they are short of wicked people where they come from? But one 
might find a great abundance of people everywhere who wish to 
conspire in evil and wrongdoing. 

Commentary 
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